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ABSTRACT 


A MODEL TO STABILIZE LEADERSHIP AND LAITY; 
TO INDUCE SPIRITUAL RENEWAL 
AND MINISTRY GROWTH 


by 

Tyrone Jackson, Jr. 

United Theological Seminary, 2017 

Mentor 

Alfred L. Thompson, DMin 
Gerald M. Young, DMin 

This project addresses the congregational need for spiritual renewal and ministry growth 
by providing educational awareness with biblical insight. The Eirst Baptist Church, 
located in Norfolk, Virginia, serves as the context of this investigation. The problem 
addressed by this research is an estrangement of passion for the things of God among 
both leadership and laity. The hypothesis is that the research will produce spiritual 
renewal and growth through instructor-led presentations offered to participants with 
emphasis on the Flow, Social Analytics and Liberation theories. This research creates a 
model of spiritual strategies to counter congregational dispositions of apathy, 
complacentcy, and stagnantion. 
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INTRODUCTION 


This project is inspired by the many servants that have influenced the positive 
experiences evidenced by the current state of the church. While there have been 
astounding efforts made within the Body of Christ, there is also a contrast of apostasy 
that is also being experienced within the church today. This dichotomy of Christian 
advancement with church aesthetic consciousness, existing among a comfortable crowd 
of dispassionate individuals serves as the catalyst of this research. 

There was a time when the people were hungry for hope, thirsty for truth, and 
passionate for preaching. Unfortunately, the church, from leadership to the laity, are 
becoming less involved, as evidenced by declining church attendance throughout the 
country. Additionally, the church is experiencing stagnation in the number of new 
converts to Christianity. There is a steady increase of intentional effort concerning 
Believers with communicating secular matters than testifying about the Gospel of Christ. 

While these issues are prophetic, as proclaimed by the Apostle Paul in his second 
letter to the Thessalonians: “let no man deceive you by any means: for that day shall not 
come, except there comes a falling away first, and that man of sin be revealed, the son of 
perdition” (2:1-3), there is still an opportunity to engage the Word of God. Revival is 
needed for the hope and vitality of the church in our Lord, Jesus Christ. A need to pray 
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for God’s mercy to redeem the lost before the final judgement is the position of the 
researcher of this dissertation. 

The prayer assignment, along with the need to stay intentionally engaged with the 
move of the Holy Spirit, is what Paul talks about in his letter to the church in Rome. 

Mind renewal, along with the passionate participation of the church as it relates to the 
things of God, is how the people of God should combat the temptation of becoming 
skeptics. This research walks through each of the various dimensions of spiritual growth 
and renewal that may offer insight into passionate engagement by Christians throughout 
the world. 

Each chapter of this dissertation addresses the need to engage the Pauline text, 
“and that, knowing the time, that now it is high time to awaken out of sleep; for now is 
our salvation nearer than when we first believed.”' This study tackles the issues 
surrounding apostasy, specifically: apathy, complacency, and indifference. A thorough 
investigation positioned in scholarly literature, paired with a robust implementation 
treatment, has helped to establish a Congregational Response to Revival. 

Chapter one explains the context in ministry, and focuses on the reasons why the 
researcher decided to use this area to study. This section of writing also expounds upon 
the alignment of the researchers insights concerning the problems and solutions facing 
the local context. The ministerial skills of the leadership will be discussed. 

Chapter two describes the Biblical reference and significance of this project. 

There is both an Old and New Testament passage that is explored to bring awareness to 
the need for revival. Additionally, there is a summary of both Old and New Testament 


'NIV, Romans 13:11. 
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references where the researcher explains insights surrounding the need for revival in the 
contemporary church of today. 

The third chapter explains the historical significance of this subject. There are 
emphases placed on the liberation theory that connects the research with the 
implementation strategies used to treat the context in ministry. Chapter three reveals the 
discoveries of the past around the various revivalist and reformation movements, pointing 
to the progression of present-day strategy. 

Chapter four describes the theological perspectives of several classic and 
contemporary theologians. This chapter also focuses on the theme of theology as the 
systematic study of God, found within the scholarly literature incorporated by the 
researcher. There is also several key indicator terms explained, in particular, within this 
portion of the study that are necessary to establish the cumulative discussion around 
revival. 

The fifth chapter explains the various theories that have helped to shape the 
researchers perspective. This chapter investigates other areas of academia, where 
sociology, psychology, and education, are lifted to connect relevant insights. It is within 
the advanced research found in this chapter, a broader foundation of influence is 
developed to undergird success to the project. 

Chapter six clarifies the project implementation aspect of investigative study. 
There is a thorough integration of the literature-based research with the practitioner-based 
approach of observation. This section of the document also explains the methodology, 
treatment strategy, along with the summary of learning portion of this study. In this 
chapter, the researcher also presents all conclusive evidence of how effective the ministry 



4 

model was accordingly. There is also reflective commentary present within this section of 


the document, where the researcher explains the various nuances related to replication 
logic. 



CHAPTER ONE 


MINISTRY FOCUS 


The The purpose of this analysis is to offer the details surrounding problems faced 
by the context in ministry coupled with the investigator’s personal experiences. As one 
continues the journey in ministry, there are significant connections made as growth takes 
place. As a result, one’s perspective is developed, causing events that happen to be 
visualized in an alternative manner, which is more diverse as comprehension is enhanced. 
These connections, derived from both past and current experiences, to produce a succinct 
synergy; thereby, leading to increased focus in future endeavors. Reflection is often 
necessary to arrive to these conclusions. 

There is a noticeable need for reflection to survey life’s occurrences and certainly 
the moments of crisis, conjectures and celebrations. Reflection allows a person to 
highlight the plethora of milestones in life that are meant to articulate a certain message. 
Reflection also gives one the chance to contemplate and analyze, more closely, those 
areas in life that were intended and purposed, to teach valuable lessons that should 
positively affect the life of an individual. It is the premise of the current work to further 
examine my spiritual journey and the context within which it has evolved in order to 
form the current path of the work set before me. The objective is to identify the needs of 
the context, exemplify the skill sets that I possess, and have demonstrated, to address said 
contextual needs. 
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A closer exploration of the union of my spiritual journey and eontextual spaees 
reveals that God apparently has eontinually connected me within contexts that refleet a 
spiritual and eonsistent mandate upon my life, even when unbeknown to parties involved. 
These experiences have both shaped and sculpted my life for the ministry in whieh I am 
convineed that God has called me to discern. There is an apparent thread of a familiar 
struggle that captures my attention and eertainly commands my systematic reaction. In 
the needs of the present context, emerging eoneems that have, without a doubt, long 
begged for the gifts that have been spiritually embedded in my life. 

The current context in which I have been ealled to is a diverse body of believers 
who understand the ehallenges to be the ehurch and to serve as a representation of the 
gathered community of the children of God. The context seizes, with eonviction, the eall 
of service to the eommunity and the enaetment of the love of both God and people. It is 
without doubt a chureh and is visibly illustrated as such in the sight of its inhabitants. 
There is a worship serviee held each Sunday, a study of the bible held eaeh week, a time 
of stewardship honored at each gathering and eertainly a primary position in which one is 
presented with the Word of God. 

These events are well known within the deseription of what one would deseribe as 
a ehurch. However, when one completes these aetions as repetitious and eonventional 
habits, there is a tendency to arrive at these precious moments without any spiritual 
expeetations; thus, producing stagnation and a void of true revelation and fellowship with 
the presence of God. This phenomenon is commonplace within ehurches that have 
become aeeustomed to the traditional gathering of what is known as worship. 
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When congregants gather without an expectation of a visitation from God or with 


little expectation of change, or the acceptance of change, the setting becomes one of 
ceremonial practice, devoid of transformative power. In these settings, there is a tendency 
to experience periods of time where there is no authentic visible or explicit excitement, 
nor any spiritual shift that results in the evidence of change or empowerment among the 
gathered congregants. There exists only what is thought of as “church as usual,” or what 
some may described as “traditional church,” without any efforts to change, even in light 
of a vision or mission to exact change within the congregation. 

While these issues are not descriptive of a specific denomination, religious 
persuasion, nor doctrinal affiliation; these concerns are, however, simply an observation 
of what appears to be the lack of affirmation of the spiritual revelation that has the power 
to both impact and empower the people within the setting of worship and proclamation. 
This powerful dynamic of the worship service is too often ignored with a strong 
preference to simply move on. 

When one approaches worship with an understanding of coming into a gathered 
community of people that consists of a planned agenda or a program mentality, this could 
produce a problematic reality that has the possibility to generate a people that lack a 
understanding of the Spirit’s work. A continued occurrence of this kind of approach to 
worship service is troubling among an Urban African American congregation whom is 
seeking growth and development within its membership. 

This kind of context is not new to me, for it appears that these are the sort of 
settings in which God consistently guides the path of my steps towards. Even at a young 
age, I have always been a member of a Baptist Church in which there lacked the 
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acceptance of the visual evidenee of the presence of the Spirit of God. It was understood 
that the congregants would gathered for worship, but one was unable to visually pereeive 
that the people were there to experience worship. 

There was identifiable eonfirmation that notated that the reason for the gathering 
was worship; however, I was convineed that worship that feels like a workshop was not 
worship at all. Searching and struggling to find answers at the time only led me to the 
belief that it must be a denominational or a tradition issue and if I was going to be a part 
of a chureh that expressed the effeetiveness of the presence of the Spirit, then the answer 
must have been to find a different ehurch. I was eonvinced that the visible presence of the 
Spirit of God was a neeessity for the worship experience and something that I actively 
sought. 

After attending several different churehes with various worship styles, what I did 
find was that this was not the answer at all. In these instances, the ehureh may have been 
expressive of the presence of the Spirit, but it may not have been in a manner that was 
also authentic and a true refieetion of the power that accompanies the presence of God, 
which inevitably cultivates change within the individual. What was also clearly visible 
was the effeet in which the Pastor had upon the people. 

Although the church of my youth experienced a Pastor who was a teaeher without 
a great deal of emotion, in several other ehurehes I notieed pastors who may have been 
expressive preaehers that embodied limited emotion. And yet there were churches in 
whieh possessed both Pastors and people who were expressive of the presence of God, 
but lacked spiritual maturity through the Word of God. There was no doubt that it was 
impossible to find a perfect church, but the mission was to find the answer to this peeuliar 
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feeling about what I was struggling to figure out about my own convictions as it pertains 
to the visualization of true worship in the urban community. 

Accepting the call of God to preach the Gospel has only led me to churches that 
have appeared to be struggling with the same issues. In these spaces, I have been led to 
convey a God-inspired message to the congregation that communicates the direction to 
which God was pointing them and myself included. I have served congregations that 
were uncomfortable with visual expressive acts of the presence of the Spirit of God. Most 
of them were learned congregations that were only willing to be taught the word of God 
without any contribution of what would be described as “noise.” Although I had a 
welcoming appreciation for different kinds of approaches to worship and an 
understanding and respect for each one, I battled with how to be comfortable with only 
the “learning,” when I knew there also existed a “burning” inside of me to “teach” and 
usher in the presence of God in a more life-changing manner. 

Although the absence of an emotional response from a congregation as well as the 
pulpiteer was troubling, emotionalism was not at all the most noticeable problem within 
the entire struggle with what seemed to be an absence of the Spirit's presence within 
worship. There was also a search for visible empowerment and effectual change. I was 
persuaded that the presence of the Spirit may not always require an emotional response, 
but there was definitely a demand for some kind of productive change as a response to 
the worship and spiritual experience. 

Change was needed, as it could not be avoided because when one has been in the 
presence of the Spirit of God in worship, there must be some kind of shift and 
empowerment. And whether that change is visualized through the worship at the hands of 
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humanity and shifted into the essence of the spirit; or embodied through the spiritual 
presence within the people who experiences empowerment as a result of being in the 
presence of the Spirit. One cannot leave a place in which the Spiritual presence of God 
has been witnessed and encountered, not be changed in some manner. 

This was a great struggle, because for myself, 1 was convinced that God had given 
me the burden to wrestle with contexts within my spiritual journey that would allow me 
to develop what God had cultivated within me. 1 contended with the difficulty of 
articulating what God was attempting to convey through the Spirit to me. It was evident 
that God called me to my current context in which 1 now serve, as He has done with 
many other contexts, for reasons that are becoming clearer as the journey continues. 

An analysis of the Spiritual Autobiography and the Contextual Analysis revealed 
several common themes and aspects that, when examined separately, may have been 
overlooked, but when considered as a whole, highlight rich opportunities. While the 
context is a well-established church with a great reputation within the community and 
city, for its historical significance and leadership, the passage of time has left the church 
victim of the very element that it fought so hard to overcome; becoming commonplace, 
conventional, and traditional in worship, fellowship, development and change. In the 
current position and status of the context, what is noteworthy and rather peculiar is that 
the members of the congregation, in a unanimous vote, elected a Baptist preacher with a 
youthful, energetic delivery and style of worship that offers gifts that beckons transition 
within the congregation. It is powerful to witness how God positions a plan together for 
the effectiveness of his people. And it is just as powerful to observe the way in which 
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God brings two together that they may become one to produce the plan that He has 
orchestrated from the beginning. 

On the one hand, the context is a church that is still standing on “yesterday’s past 
glory” and has failed to fuel its current spiritual survival, which results in its refusal to 
acknowledge the power of the Spirit to produce effectual change. And on the other hand, 
there is the existence of a pastor and leadership, who brings gifts to the context that 
would aid in its transition to a more cutting-edge environment for worship and 
transformation. With the church leadership, there has been considerable struggle with 
how to “release” what we are convinced God has placed inside of us for His church, even 
with awareness of additional challenges that have been faced. It is evident that a true 
Spiritual revival is needed to birth transitional empowerment within the people and 
change among the congregation. And it is hypothesized, that one accomplishes this 
endeavor through preaching, teaching, and discerning together with God in prayer, as the 
Spirit gives guidance. 

As a result of the comparative analysis and reflecting on the aforementioned 
insights and developments, there are measureable and reasonable goals that will be 
considered in the present project. The articulation of these goals will provide a 
framework for the project’s clarity and precision. It will also birth a direction in which 
the problem within the context can reach answers that could empower the people in the 
current condition and position. 

1 have identified goals for the current project. First, the spiritual needs of the 
people will be determined. This is essential because it would be impossible to cause 
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lasting change within the community of believers without a full appreeiation of what is 
required. 

In addition, the present projeet seeks to reintroduee the ehureh congregation to the 
basie understanding of the work of the Spirit. One eannot and must not assume that eaeh 
person within the context possesses a elear understanding of the Third person of the 
Trinity. Many times, it is realized that a problem can be solved through eoneise teaehing 
of a matter that may not have been comprehended well from the beginning. 

The next goal is to preaeh prophetie messages that will produee a sense of 
empowerment among the people within the eongregation. It is thought that once one has 
been taught the foundational understanding of revelation in the Word of God, then they 
are able to give a verbal and a transitional response to what they have heard through the 
preaehing of the Gospel. It is hypothesized that if one hears and comprehend the 
messages heard from the pulpit, that addresses the issues of our day and deal with the 
ealamities of our time, then there is a better eonneetivity and dialogue between the pulpit 
and pew. It is this dynamic that leads to the type of communication necessary for change. 
It is believed that prophetie preaehing is led and inspired by the Spirit of God, whieh then 
empowers the people of God, whieh will inevitably produee ehange. This ehange and 
empowerment is desired for the eongregation, but the mere aet of preparation, sueh as 
studying, in addition to delivering the Word of God under the unction of the Holy Spirit 
will also produee ehange and development within the pastor. 

Finally, a very critical and crucial goal is to facilitate and aehieve greater ehureh 
unity. While it may appear simplistie in nature, this is a vital component and mandate for 


the ehureh. 
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Divine unity and spiritual agreement is paramount for a ehureh. It is unity and 
divine agreement that allows the fresh wind of the Spirit to take preeedenee over the will 
of both pastor and the people. This will allow God to be the guiding foree of the journey 
and not the formation of our own desires and will for the task ahead. 



CHAPTER TWO 


BIBLICAL FOUNDATIONS 


The purpose of this foundations section is to discourse the biblical perspectives 
related to the overall project theme of spiritual renewal and ministry growth for both 
church leadership and laity. “Today, the Church Growth movement is recognized as one 
of the most influential movements of the late twentieth century.”' The researcher intends 
to produce a model to stabilize leadership and congregation by creating structure around 
the process of achieving spiritual renewal and ministry growth. “Spiritual growth will not 
be promoted while we remain indifferent and inactive, but only as we give the utmost 
diligence to attending unto the health of our souls.This subject of spiritual maturation 
will be explored with a focus on ministerial growth by the intentional renewal of the 
mind efforts. 

Whenever we rely on our own wisdom, instead of tapping into the mind of God to 
see what God says about our situation, it is easy for us to be deceived by our 
enemy. The Bible warns us in Ephesians 4:27 not to give place to the devil. When 
we rely on our own wisdom, whenever we are confronted with circumstances, we 
should always tap into the mind of God for direction.^ 


' Walter A. Elwell. Evangelical Dictionary of Theology (Baker Reference Library), Fifth Edition 
(Grand Rapids, MI: Baker Academic, 2007), 260. 

^ A. W Pink, & Rev Terry Kulakowski. Spiritual Growth (Raleigh, NC: Lulu, 2015), 103. 

^ Roy Ricky Payne. Without Faith It is Impossible to Please God (New York, NY: Random 
House, Inc., 1999), 18-19. 
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The two distinct Biblical events that will help further construct the biblical 
narrative surrounding this phenomenon is found in the Old and New Testament examples 
Joshua 1:1-10, and Romans 12:1-2. The Old Testament account explores the directives 
given to Joshua after Moses’ death. Joshua then instructs Israel on how to maneuver 
about their next steps as a nation to possess the Promised Land. Joshua’s task of relaying 
the message of faith to a stagnant people required an intentional shift in focus toward 
faith. Likewise, the New Testament example is an exposition of the Apostle Paul’s letter 
to the Church of Rome to prepare them for the next phase of discipleship in their faith in 
Christ. Paul instructs his readers to engage in a continuous transformation of thought into 
the things of God. 

When the human spirit is awakened to the Presence of this Christo-morphic 
relational Reality, the Reality that created all things to bear the transformational 
pattern becomes the experiential Ground for life and thought. The human factor 
so awakened by the Spirit of Christ manifests what the Church calls faith, a truly 
scientific posture for knowing all things. Our awakening in faith to the God- 
Human structure of Reality as the Ground of all we are and think is the work of 
the Holy Spirit."^ 

Each of these accounts will be expounded upon with insights to provide a biblical 
perspective on modern issues faced by a spiritually stagnant church. It is the researcher’s 
position that spiritual revival is a direct result of trusting God as the primary focus. 
“Trusting and believing God will not only bring about revival, but also reformation in our 
lives.This foundational biblical work will engage the Word of God by analyzing the 


Dana R. Wright, and Keith J. White. The Logic of the Spirit in Human Thought and Experience 
(Cambridge, UK: The Lutterworth Press, 2015), 165. 


^ Rick Streight. Trusting and Believing God (Fort Oglethorpe, GA: Teach Services, Inc., 2011), 44 
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message, messenger, and motivation factors of each Old and New Testament example to 

develop an engaging doctrinal model in this subject area. 

Elders must give diligent care to the church. Christian leaders must intuitively 
have an eye for careless sheep. A flock can scatter as each one nibbles himself 
lost. Shepherds learn how to keep them together, heading in one direction.^ 

The researcher’s intended dissertation topic deals with the subject of a progressive 

ministry as it relates to a spiritually stagnant church. “The power of the Scriptures and the 

Spirit that illumines them are at the heart of how God grows people.”^ The question to be 

answered through scripture and disciplined research is: “how to move from a place of 

routine spiritual complacency to a state of zealous divine commitment?” The theme of 

spiritual renewal and maturity is most appropriate, as it helps to capture the needed 

change within the researcher’s local context, as well as the socially indifferent climate 

pervading the mindsets of persons living within the community and beyond. 

The Bible, in both Testaments, is full of the language of renewal and new life. 
Evangelicals tend to apply this primarily, or exclusively, to the new birth or to the 
birth of the church. But exegesis of the renewal theme in Scripture shows that 
often the principal reference is to the renewal of God’s people—Israel (primarily) 
in the Old Testament and the interethnic, multicultural, international church in the 
New Testament.^ 

It is the investigator’s belief that a spiritual awakening is needed to be 
experienced by the church leadership first, and then by the laity to alter the outcomes 
presented by a spiritually immobile congregation. “The Church has always chosen people 


^ Randal Earl Denny. In Jesus ’ Strong Hands: Victors Instead of Victims (Acts 17-28) (Eugene, 
OR: Wipf & Stock, 1989), 55. 

’ Allen Ratta. Making Spiritual Progress: Building Your Life with Faith, Hope and Love (Downers 
Grove, IE: InterVarsity Press, 2014), 110. 

* Elmer L. Towns. Evaluating the Church Growth Movement: 5 Views (Grand Rapids, MI: 
Zondervan, 2004), 212. 
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from among its members to serve the community in special ways and regarded its choices 


as manifestations of God’s too.”^ The researcher believes that Church leadership must 
inspire hope to help laity maintain their focus on the things of God. “While optimism 
involves the expectation that things are eventually going to get better, hope asserts that no 
matter what may come, no matter how bad things may get, yet God’s word and promise 
will prevail.Although there is a call to spiritual leadership renewal, there is also room 
for a consolidated appeal to action by both leadership and laity to define spiritual growth 
opportunities to advance God’s mission within the church. 

The Old Testament Focus: Israel, From Moses to Joshua 

The Old Testament account of the Bible is necessary to incorporate in this 

Biblical Foundation discussion, as this is the written detail whereby God reveals Himself 

to humanity. God showcases His desire to connect with humanity, even after the fall. 

“God’s choice of Abraham and his children was intended for the benefit of mankind.”'' It 

was through the significant Old Testament scriptures are we made aware of God’s 

promise to Abraham to multiply his seed and give him possession of a vast amount of 

land contingent upon his obedience and trust in God’s word. It is also where the reader 

discovers a merciful God dealing with a complacent and obstinate people. 

In Genesis 13, God repeats his plan to give the land of Canaan to Abraham’s seed, 
adding that he will multiply his seed like the dust of the earth. In Genesis 15, God 
reiterates his intention to give Abraham’s seed will inherit the land of Canaan. 


^ Patrick Granfield and Peter C. Phan. The Gift of the Church (Collegeville, MN: The Liturgical 
Press, 2000), 411. 

David J. Lose. Preaching at the Crossroads (Minneapolis, MN: Fortress Press, 2013), 54. 

" James D. Hacker. Israel: Whose Promised Land? (Maitland, FL: Xulon Press, 2004), 21. 
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When God establishes the eovenant of circumcision with Abraham, he repeats 
that he will multiply him and give to his seed the land of Canaan.'^ 

Abraham hailed as the father of faith as his complete trust in God caused him to 

leave his home, journey to a strange land, and even come close to sacrificing his son 

Isaac. It is because of Abraham’s faith that God blessed his seed to become abundant 

through his son, Isaac, and grandson, Jacob. “God was so impressed by Abraham that he 

promised to bless him and multiply his seed: ‘all the nations of the earth will be blessed 

trough your seed because you listened to my voice’ (Genesis 22:15-19).”'^ Jacob, 

renamed as Israel, birthed the twelve tribes that constituted a nation that continued to 

populate wherever they sojourned. Although Abraham’s faith moved God into the 

covenant, Abraham’s seed often became complacent and faithless. It was through the 

several spiritual rejuvenation actions of a few designated persons to help revive Israel 

into their promised destination: Moses and Joshua. 

However, the Israelites were exceedingly fruitful; they multiplied greatly, 
increased in numbers and became so numerous that the land was filled with them. 
Then a new king, to whom Joseph meant nothing, came to power in Egypt. 
“Look,” he said to his people, “the Israelites have become far too numerous for 
us. Come, we must deal shrewdly with them, or they will become even more 
numerous and, if war breaks out, will join our enemies, fight against us and leave 
the country.”'^^ 

Egypt was the location where the Nation of Israel became oppressed by the heart- 
hardened Pharaoh who enslaved God’s people. God chose to raise a leader from among 


Matthew Thiessen. Paul and the Gentile Problem. (New York, NY: Oxford University Press, 

2016), 133. 

Dianna T. Kenny. God, Freud and Religion: The Origins of Faith, Fear and Fundamentalism 
(New York, NY: Routledge, 2015), 154. 


'^'NIV, Exodus 1:7-10 
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His people, and his name was Moses. Moses led an exodus from Israel’s eaptivity in 
Egypt on a route to the Promised Land. “God freed His people from Egyptian slavery, 
portraying Christ’s deliveranee of sinners from their sin and its attendant 
consequenees.”^^ The Promised Land, however, was not realized until after several events 
took plaee while heading toward their destination. “Despite all the miraeles, signs, and 
wonders that God performed in Egypt and in the wilderness, the ehildren of Israel 
eventually ineurred God’s wrath with their eallous attitude toward Him (Num. 14:22).”'^ 
Israel beeame despondent to during their journey and beeame habitual eomplainers. Not 
only did they eomplain about the food, the laek of provisions onee had while in Egypt, 
and the like; but they also lost faith in God after hearing a report that Giants were in the 
land that was promised to them. The indifferent attitudes the Children of Israel possessed 
while on their journey, ultimately led to this eolleetive mistrust in Caleb and Joshua’s 
report of faith in God’s Word. 

This promise land-the land of Canaan-was planted with orehards, erops and 
vineyards and eultivated lands built for the ehildren of Israel to take possession. 
However, they sueeumbed to fear, doubt and laek of faith of the promises of God 
eaused the generation that roamed the wilderness for forty years to disinherit the 
promise land.'^ 

God deeided to punish those faithless adults by not allowing them to enter into the 
land He promised. Instead, these Israelites twenty years old and higher were made to 
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wander in the wilderness for forty years until they all died. “The entire eompany had to 

wander in the wilderness until the unbelieving generation had passed away (Num. 13:25- 

33; 14:33-38).”^^ Those adult Israelites who were punished were not the only disobedient 

who were denied entranee into the Promised Land, but Moses too beeame distraeted in 

his thinking and was not permitted to lead the surviving Children of Israel forward into 

the Promised Land. Moses too was faeed with the temptation of indifferenee towards the 

ealling to govern God’s people, and it eost him his promised destination. 

It is difficult to be so close to the promises of God and not be able to be a 
partaker. As modern day leaders, we all need to be very careful that we do not fall 
into the trap of missing out on the promises of God. We need not suffer the same 
fate as Moses. Moses was our example, and he represented leaders everywhere. 

It was during one of the miracles performed in the wilderness carried out by 

Moses when, instead of caring concern for those he led, Moses displayed his anger 

toward the Children of Israel. “Instead of following God’s command to the letter, Moses 

chooses to tell the people he is giving them water—as if by some special ability of his 

own (Num. 20:10).”^'^ Due to this act of disobedience toward his charge to lead the 

Israelites, God let Moses know that he would not lead Israel to the Promised Land. 

Instead, God rose up Joshua to lead the surviving Israelite people to their Promised 

destination. One of the most important factors leading up to the Promised Land 

possession was Joshua’s succeeding Moses. 
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Then Moses ealled Joshua and said to him in the sight of all Israel, “Be strong and 
of good eourage, for you must go with this people to the land whieh the Lord has 
sworn to their fathers to give them, and you shall eause them to inherit it.”^' 

Another important factor leading up to the Promised Land possession is the 

emotions experienced by these people that caused their faith to be tried. Because the adult 

Israelites developed a habit of complaining about with an ungrateful and entitled 

demeanor toward their leader Moses, and their literal walk with the Lord, their total 

mistrust in Caleb and Joshua’s report came as no surprise. Israel was quickly enticed to 

believe in a faithless report and was denied access to their destined Promise. 

Words are powerful. The ten spies with their faithless report and no idea how far- 
reaching their words would be or what their report would lead to. The change is 
dramatic and sudden; the vast crowd’s mood changes from an excited expectant 
atmosphere to one of extreme disappointment, despair, and anger. The words of 
the spies seem to have an effect on the speakers themselves, and they extend their 
story to include illogical statements, not based on fact. The ugly mood grows in 
the camp, and people are ready to actually go back to Egypt.^^ 

Israel’s gradual culmination into mistrust was sourced by a casual indifference 

about the things of God as shown by their constant dissatisfaction with their journey to 

the Promised Land. Likewise, Moses, at the time God called him to serve His people 

water in a dry place, showcased a casual indifference toward God’s people when he 

displayed anger instead of care during a miracle he was told to perform. Moses was 

God’s human vessel used for the Israelite people to engage with Him. Moses’ position as 

leader and prophet created a dependence of the Israelite people on him to convey God’s 

direction, instruction, and even God’s disposition toward them. The reason for Moses’ 
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harsh punishment was because Moses misrepresented the Spirit of God in his unchecked 


indifference toward the Children of Israel. 

Indifference toward God is no less deadly than a willful rejection of God. Either 
way, the consequences are the same. Turning your back on a problem does not 
make it go away. Cries of “peace and security” are powerless to change your 
circumstance. Just as there is a contrast between those who heed God’s warnings 
and those who ignore them, there is also a contrast between what people think the 
future holds and what will actually take place. 

The importance of addressing adverse emotions in a proactive manner is essential 

to those who are Believers in God the Father, and His Son, Jesus Christ. “The little foxes 

destroy the vineyards.. This verse is important to unveiling the dangers of 

complacency, indifference, and unchecked emotions about the things of God. 

Moses’ death divides Israel’s early history into two distinct epochs of salvation 
(Deut. 1:37-38). The first period, which encompasses the exodus and wilderness 
wandering, is characterized by Israel’s stubbornness and lack of faith. As a result, 
Moses and his entire generation will die out without entering the land of promise. 
The second epoch will be marked by the possession of the land through the 
leadership of Joshua. Joshua will speak as a prophet (Josh. 24:2), will intercede on 
Israel’s behalf (Josh. 7:6-9), and will mediate the covenant (Josh. 8:30-35; 24), all 
in line with Moses’ actions before him.^^ 

Joshua’s leadership was needed to further the plan of God, as Moses was not 
permitted to continue into the Promised Land. This lesson of complete trust in God, even 
while serving in a leadership role, is one taught through the actions of Moses. “He called 
the people rebels, and instead of speaking to the rock, he struck it twice.Moses helps 
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to lift the fact that a person’s disposition, feelings, and reactions may seem insignilicant. 


but carry grave consequences. When inward indifference or resentment toward any 

process is carried too long, it often goes ignored until something triggers a response to 

showcase a negative reaction. The Israelite people and Moses, their leader at the time, 

help offer Old Testament readers a lesson on being intentional with checking one’s 

emotions daily to mitigate faithlessness in God. 

If one’s emotions are out of balance, the decisions that are made will be based on 
feelings of the individual at the moment the decision was made, and not on the 
wisdom of the word. Rulers operating in the Kingly Anointing” must be able to 
keep their emotions in check, in balance, and in line with the word of God. Moses 
operated within the “Kingly Anointing,” even though he was not a king. The only 
emotional decision he ever made, in his entire stead as the leader of God’s people, 
cost him his entrance into the “Promised Land. This is why as rulers in God’s 
kingdom one must stay in control of their own emotions. When one submits to 
anger, one begins to gratify themselves. 

One of the many examples of remaining faithful to God, regardless of the 

circumstance, is Joshua. Joshua, a name given by Moses to Hosea, son of Nun, was one 

of the twelve spies that Moses sent out to scout the land Promised to Israel. Of the twelve 

sent out, only two brought back passionately faithful, positive reports on the matter of 

possessing the land. Because of their faith, God allowed both Caleb and Joshua to be a 

part of the Promised Land possession experience. Before the Israelite community left the 

wilderness and took possession of the Promised Land, God not only transitioned the 

leadership from Moses to Joshua but also gave Joshua a charge that was to be shared 

among the people to invigorate and inspire them. 

Be strong and very courageous. Be careful to obey all the law my servant Moses 
gave you; do not turn from it to the right or to the left, that you may be successful 
wherever you go. Keep this Book of the Law always on your lips; meditate on it 
day and night, so that you may be careful to do everything written in it. Then you 
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will be prosperous and suoeessful. Have I not eommanded you? Be strong and 
eourageous. Do not be afraid; do not be diseouraged, for the Lord your God will 
be with you wherever you go.^^ 

Joshua’s message to the Israelite people was a charge to action and a renewed 

faith in God. This command to the Israelites created a responsibility of the people to 

maintain a missions-mindedness where their thoughts and deeds would reflect progress. 

The disposition and emotions of the people were so crucial to the attainment of the 

Promised Land that God instructed Joshua, as his chosen leader, to have an intentional 

resilient and brave attitude. Having a stable demeanor, rooted in faith in God, will focus 

leadership as well as those who are following, and will serve as the primary ingredient in 

accomplishing significant achievements. 

Furthermore, our emotions and tastes need to match the Lord’s. We need to let 
God lead us so that our disposition is one with His disposition in order that we 
would have His emotions and tastes. Each and every part of our soul—our mind, 
emotion, and will—must cooperate with the Holy Spirit’s operation in us and with 
the Lord’s feeling. Then God Himself will be lived out of us. This is the best 
cooperation that we can give to God so that His life will have a way to live out of 
us. If we do not cooperate, our mind, emotion, and will, will remain as obstacles 
to the divine life.^^ 

The New Testament Focus: Paul’s Charge to the Early Church 

After the ascension of Jesus back to heaven, the disciples began advancing the 
work of the church. One of the great Apostles of Jesus was Saul, renamed as Paul after 
his conversion to Christianity. Before his conversion, Saul, one of the most well-known 
philosophers of his day, a Roman citizen, and learned scholar of the Judaic Hebrew law 
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was determined to exeeute, imprison, and torture Jews who elaimed that Jesus was the 
Messiah. 

Very briefly, Saul was a man of Tarsus, a devout Jew, a Hebrew, well versed in 
Hebraie instruction and literature. He was wise in the ways of the world, with an 
enormous reverence for the truths of God or life. He was a devout Jew, a learned 
Pharisee and accordingly to his light as Saul, he was caught up in a fiery field or 
movement, which nearly destroyed the early Christian movement. 

It was during this time when Saul’s attitude of himself as a confident 

representation of his Jewish aristocrat, the Hellenistic Pharisees, propelled him into these 

abuses in the name of his religion. “Saul, before his conversion, was a man to be most 

revered, hauling Christian’s from their houses, imprisoning believers and even putting 

some of them to death.”^^ His stubborn pride and passionate beliefs helped to create a 

reputation for himself as a religious leader who was in direct opposition with followers of 

Jesus Christ. 

The soul of Saul’s Pharisaic creed was the hope of the Messiah, a hope which 
fired both heart and imagination. His convictions were his life; he surrendered 
himself to them unreservedly. But this ardent piety, these holy ambitions and deep 
cravings and the absolute logic which Paul brought into his Pharisaism, supplied 
the very force which was destined, in driving him forwards, to carry him beyond 

it.'2 

It was during a very eventful journey, while Saul was traveling on the Damascus 
road to imprison more Christians, when he was thrown off of his beast and met with 
Jesus. There, Jesus asked Saul a question: “why do you persecute me?” This conversation 
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between Jesus and Saul shifted Saul’s passions from having a desire to kill Christian’s to 


beeoming one himself The importance of having a renewed mind is what Paul’s message 
became as he began maturing in the faith as well as instruct and admonish others. His 
charge to the Roman church was: 

Do not conform to the pattern of this world, but be transformed by the renewing 
of your mind. Then you will be able to test and approve what God’s will is—his 
good, pleasing and perfect will. For by the grace was given me I say to everyone 
of you: Do not think of yourself more highly than you ought, but rather think of 
yourself with sober judgment, in accordance with the faith God has distributed to 
each of you.^^ 

One of the many things that Paul learned, through his own conversion, was his 
need for humility. The pride of self-righteousness, and also the attitude of indifference 
towards any group of people are what Paul had to learn was in complete contradiction of 
Jesus Christ’s agenda. “After this encounter with Jesus, Saul became a different person 
and was no more called Saul but Paul and did much to bring the gospel of Jesus, The 
Christ, to the known world.”^"^ 

Conformity indicates a pattern of action that comes from an inner disposition. The 
action and the attitude blend into one key element, not two. Paul continues the 
passage by saying the goal is to “approve excellent things.” Though there are 
various translations of the word “approve,” the basic Greek word means to put to 
the test to find the pure substance. This is not exclusively a mental activity. In 
fact, such testing cannot be done as a quest for knowledge only. “Testing” implies 
living out the reality described and, in the process of life, burning away the 
impurities to find what is pure and lasting. Paul also spoke of conversion as 
learning and doing. 
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The transformation experienced by Paul was a challenge for him to move away 

from the type of thinking taught by his Jewish traditions that were passed down for him 

to embrace. Paul’s being blinded and having to seek refuge from those who he had once 

determined to kill, was more than a change of heart, but a total life change with a 

renewed purpose. This example of being altered by the renewal of the mind is what Paul 

challenged the Romans and every New Testament reader accordingly. 

The importance of “mind” for Paul is easily documented. It is with his mind that 
he approves the law of God. The transformation of Christian existence comes 
through “the renewal of the mind.” Full conviction at the national level was 
important in making ethical decisions. In contrast, the Galatians’ disregard for the 
gospel preached by Paul was “senseless, foolish.” So, too, it was the highest 
importance that his mind conformed to that of Christ. Worship should engage the 
mind as well as the spirit. In some instances, the language appears almost 
dualistic—mind over against flesh or spirit. But such a deduction would 
misrepresent a Paul who saw offering of the body as of a piece with the renewal 
of the mind.^^ 

Paul was convinced, as he experienced a converted reality, of an improved 
mentality rendering God’s will for one’s life. “The word transformed is translated from 
the Greek word metamorphoo, which is where we get the English word 
metamorphosis.”^^ The command to the early church was to help guide the people in a 
constant practice of mental discipline with regards to spiritual maturity. “It is a process of 
changing the outwards expression of our being to one that is representative of our inner 
being.Paul’s charge to the early church was to warn against the temptation of conceit 
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and complacency aligned with a thought of a superior level of attainment and 
understanding of truth. 

Selfishness is perhaps the greatest barrier to the spiritual renewal and beeoming a 
more Godly person. We are ehallenged to transform the mind from the selfish 
eharaeteristies of humankind in the physieal world to a more selfless, spiritual 
nature. 

The early ehurch, mueh like the ehurch of today, was faeed with several options 

of living and engaging the seriptures. There were several people who, like Paul, felt as 

though they had already reaehed full control of their lives and needed only to fulfill their 

desires based on their thinking. “Paul knows that even though he is an apostle of Jesus 

Christ, a herald of the Kingdom of God, if he beeomes complaeent and fails to persevere 

in partieipating in the Kingdom of God through self-discipline and faithfulness, he will 

fail at the final judgment.”"^® Paul, on the eontrary, invited every reader of his text to 

eornmit to a regiment of thought-transformation by submitting to faith in God. This eall 

to aetion, not one of complaeeney or selfishness, is to have the believer engage the 

proeess of ehange by eonducting self-evaluation through the Word of God. 

Paul wrote to introduee himself and his theology, espeeially his controversial law- 
free gospel for Gentile eonverts, to the house ehurehes in Rome. Paul had not 
founded the ehureh at Rome and had not had the opportunity to visit it yet. But 
the Roman Christians had heard a lot about Paul, espeeially that he did not require 
the cireumeision of his (male) Gentile eonverts to Christianity that was the sign of 
eovenant obedience required by Jewish law. Some of the Jewish Christians who 
returned to Rome after Claudius’s death in 54, such as Prisca and Aquila (16:3-4) 
would have agreed with Paul that it was not neeessary for Gentile Christians to 
keep the Jewish law. Other Jewish Christians, however, would have had grave 
doubts about Paul and his law-free gospel for Gentile eonverts. Gentile Christians 
in Rome also needed to be introduced to Paul and to understand exaetly what he 
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was and was not saying about the inclusion of the Gentiles in God’s covenant 
promises to Israel. 

Paul’s epistle to the Romans was a letter written during a time when he was away 

from the area but was aware of the problems the church was facing. “Paul did not found 

the church in Rome, but hoped to visit the Roman church in passing on an anticipated trip 

to Spain.”"^^ He wrote to the Church of Rome to offer Christ as the only atonement for 

sin. “One of Paul’s messages involves complete replacement of the Torah system; his 

other message builds on ritual and legal concepts drawn from Torah, but also from the 

broad arena of Gentile concepts.He not only urged the church to transform their 

minds, but he also reminded them that their good deeds and outward looks were not 

enough to secure eternal life in heaven. 

Paul chose his words carefully because he knew that it is not our physical 
appearance that is being changed but our inner being. Outward appearances 
remain deceptive. God shines the divine light in hearts, and consequently, it is 
only in our hearts where true glory can reside and only hearts that count with God. 
It is a moral axiom that we become like the gods we serve. In beholding the true 
glory of the Lord reflected in Christ, our minds become transformed so that we 
are not conformed to this world and its perceptions and values but conformed to 
Christ and the paradoxical pattern of his suffering and resurrection. The passive 
voice, “are being transformed,” indicates that this transformation is something 
done by God, and Paul’s exegesis makes clear that it happens through the Spirit. 

There was an appeal to the people of Rome not to trust in their own righteousness 

and good works, but rather entirely rely on the finished work of Jesus Christ. The reason 
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why the people were reminded that their conventional approach to salvation was no 
match for the finished work of Christ, was because there was a determined remnant of 
individuals who were continuing to operate under the Mosaic law. “In destroying that 
righteousness, Paul did not, of course, destroy the law, but the pride of those who thought 
that the law was enough for them as if they were fulfilling the righteousness of the law by 
free choice.Faith in Jesus, rather than belief in the daily rituals of religious processes 
was what Paul preached through his letter to the Romans. Paul warns against religious 
piety, as he expounds upon the importance of the justification process obtained through 
faith. 


The inward journey is all about how the self is developed in the context of 
Christian community. The counterintuitive nature of this journey is that we 
experience a greater sense of wholeness and community as we understand our 
brokenness and wounded-ness. We are broken people. We are clay pots. We have 
fractured souls that need ongoing healing. The good news is that as many times as 
we fall down, we can find forgiveness in Christ and the grace to get back up. The 
kindness of God in Christ is good news. WE need to preach the good news to 
ourselves daily, lest we forget it."^^ 

The faith process is a very challenging one for many to accept especially when the 
world around the Christian is full of self-promotion, gratification, and uncontrolled 
emotions. Having the faith to trust in an intangible and invisible God is a necessary 
requirement to serve Jehovah. “Faith justifies, but such justifying faith always exists in a 
condition of prayer, through which faith’s deepest desires are made known to God.”"^^ For 
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without faith, it is impossible to please Him."^^ Faith requires trust in God and a 

eommitment to stay focused on the things of God rather than the emotions, desires, and 

passions of the flesh. “God justifies us by this faith because we are united with Christ. He 

forgives all our sins and imputes to us the righteousness of Christ.”"^^ Commitment can be 

shown through action, for the Apostle James declares: “faith without works is dead.”^° 

This faith is a gift of God. We cannot generate it by trying hard with our will 
power. As faith is built up in the believer then they can start consuming deeper 
and deeper spiritual food. This will cause wisdom and knowledge of God to come 
to the believer. Then at many points along the way, tests and trails will come 
which are all designed by God to develop faith in the believer. This is learning to 
deal with adversity. This process is designed by God precisely and individually 
for each believer. 

Actions disclosing faith in and to God include, but are not limited to, love shown 
to others; daily prayer and meditation; fasting; regular fellowship with other believers. 
Faith in action also involves the promoting of the great commission to: “teach all nations, 
baptizing them in the name of the Father, and of the Son, and of the Holy Spirit.”^^ The 
evangelistic call is a shared responsibility among all Christians to disclose the message of 
Salvation through Jesus Christ. In order to carry out this task, there must be ambition 
combined with one’s faith. 

Fasting, almsgiving, and self-denial are ways we can empower our evangelization 
efforts. Intercessory prayer is essential for evangelization. We must ask God to 
send us people to evangelize. We must pray to communicate to them effectively. 
And we must pray for them once we deliver the salvation message. Our petitions 
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should be accompanied by expectant faith and gratitude. Our everyday lives speak 
volumes about our life of faith. A daily examination of conscience helps us see 
what message we are communicating to others. 

The devotion to the cause of Christ must be so strong, that it engages the triune of 
a person’s spirit, soul (mind), and body into vigorous activity. “A person with a 
committed mind is a person whose mind is at peace and the person whose mind is at 
peace is a person whose trust is in God.”^"^ Paul helps to remind his readers that the mind 
needs to be revitalized in order to maintain the focus of the believer on spiritual matters. 
“So while it is necessary to train the mind to know God, it is also necessary to know God 
in order to develop the mind or, more simply, the self—the process is reciprocal.Paul 
also wrote to the Colossians to “set your minds on things above, not on earthly 
things.. The reason for the intentional focus of the mind is to maintain consistent 
actions in faith. 

Our character is formed from daily persevering in the renewing of our mind 
according to the Word of God. It is consistently thinking about such things and 
practicing them, that will cause hope to fill our soul. Faith can then rise to meet 
the challenge because it is launched from the platform of hope. Our Heavenly 
Father desires that our character is strengthened so that we abound in hope, which 
will produce the substance of faith. It is like a circular motion. Each one is casting 
seed into the other to produce a rich crop.^^ 
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Both Joshua and Paul serve as examples of leaders who were trusted with the task 
of reviving a ehosen people from a mundane and complaeent status. These Old and New 
Testament examples help to deepen the revival themed diseussion, as the similarities of 
the spiritually stagnant followers and leaders alike have been analyzed aeeordingly. From 
their miraeulous, yet humble beginnings, and their sueeessful experienees, both Joshua 
and Paul exemplify authentic trust in God for their next steps in leadership. Both men 
prayed during hours of uncertainty, and through their unfeigned faith, were used 
extraordinarily to fulfill the divine purpose of the transformation of His people from their 
spiritual ineptness. 



CHAPTER THREE 


HISTORICAL FOUNDATIONS 


The purpose of this section of research is to discuss the historical perspectives 
related to the project theme of spiritual renewal in connection with ministry revival and 
growth. This subject of spiritual renewal in connection with ministry revival and growth 
will be explored with a focus on the historical initiatives performed by a few leading 
contenders of the Faith who were a part of making significant changes in American 
Christian culture. The historical movements that will be analyzed are the Protestant 
Reformation, The Great Awakening, the Second Great Awakening, and the Civil Rights 
Movement. 

A few of the leaders associated during that time will also be discussed, namely: 
Martin Luther and John Calvin; Benjamin Rush, Richard Allen, and Jonathan Edwards; 
as well as Charles Grandison Finney; and Dr. Martin Luther King, Jr. Each of these men 
worked to reform the Christian church setting and was successful with accomplishing 
restoration within the Body of Christ during their respective eras. An analysis of the 
several processes implemented by these predecessors who engaged the spiritual renewal 
will be expounded upon with insights provided by various scholars to engage the existing 
and present-day problems facing the Christian church. 

The topic of spiritual renewal with ministry, revival and growth are important to 
the researcher as he currently pastors a congregation that is in need of restoration. The 
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researcher’s context is comprised of a blended congregation of six different generations 
where both leadership and laity have gotten comfortable with little to no participation 
beyond a mundane gathering once a week. The growth needed to move beyond the 
mediocrity presented on a weekly basis is what will be evaluated, as history provides 
several noteworthy examples of congregational reform because of needed revival. 

The issues facing the researcher’s context is also spreading throughout the United 
States and beyond. The theme of spiritual renewal and ministry growth is most 
appropriate, as it helps to capture the pulse of how the world is impacting church culture 
today. It is the researcher’s belief that successful spiritual renewal and ministry growth is 
achieved by the educational and awareness efforts of those purposed by God. Although 
there is a leadership component associated with the actions applied to achieve revival; 
there is also awareness needed for those who are comfortably ritualistic without any 
desire to move beyond a once-a-week church pew setting and engage greater works 
through faith. Not only is the church faced with a growing indifference to the things of 
God, but there is a concern for the rapid social injustice plaguing America without a 
voice calling for a revival and change. 

The definition of revival is foundational to the process of assessing the cause and 
effect factors surrounding the historical events within this document. The notion of 
revival for this work consists of two pivotal words: restoration and life, as these two 
words are most significant to its definition. Spiritual renewal and ministry growth are the 
freedom from complacency, idleness, and stagnation. The bondage of a repressive 
thought, activity, ideology, or social norm can be the very reason for revival to take form. 
Before a person or entity is deemed renewed, it must first be viewed as having been in an 
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incorrect state of mind; desensitized and indifferent to a certain process, or viewpoint, at 
a particular time. Meaning will never be a need for revival without a threat to Godly 
principle. The principles that will be lifted are those that during the European and 
American histories have influenced the way in which the greatest commandment is 
implemented: to love your neighbor as yourself.^ 

This study will discuss the various ways in which revival has been achieved 
from concerned church leadership with regard to the Christian experience they observed 
during their lifetimes, respectively. Several common themes will be lifted throughout this 
discussion to include, but are not limited to, the need for change as it relates to social 
justice; the revival efforts are surrounding liberation; as well as how culture played a 
significant role in the evangelistic effort. Each of these subtopics plays a substantial role 
in the conditions faced by the Church as it relates to the need for spiritual renewal, 
liberation from social ills, and ministry growth. Spiritual renewal and ministry growth, in 
this discussion, will be most undoubtedly the result of divine intervention through the 
purposeful workings of certain individuals assigned to help those who are looking for 
new meaning, the miraculous, and an escape from ritualistic religious practices to achieve 
freedom. 

The historical significance of the theological-spiritual renewal and ministry 
growth era, during revolutionary changes within the global Christian church, will be 
discussed. There will also be discussion surrounding the Christian involvement 
surrounding the Protestant Reformation movement in the United States as well. The goal 
of this project is to connect the various portions of history together, relative to the 
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progression of spiritual renewal and ministry growth: from its enhanced philosophies to 
the various leaders that have helped to effectively transform church culture. 

The Protestant Reformation 

After the ascension of Jesus Christ, the Judeo-Christian belief system became an 

overwhelming force to be reckoned with, as several religious sects began to develop as a 

result. “The Acts of the Apostles describes the expansion of the church after the 

ascension of Jesus.” The liberation of sin and death were among the biggest aspects of the 

New Testament faith that helped to usher millions to convert to a Christocentric theology. 

Because of the message that a perfect man, Jesus Christ, sacrificed his life to offer 

atonement for sins, the New Testament following gained worldwide appeal. 

The New Testament was written as the early church was formed. This community 
of believers confessed that Jesus is the Messiah and that He is Lord and Savior. 

As non-Jewish Gentle peoples came into the church, the church was transformed 
into a genuinely multinational community. The church believed this was the 
fulfillment of the promises of God that through the seed of Abraham, all nations 
would be blessed.^ 

The history of the New Testament church is full of interesting characters, 
miracles, and quests. It was through the establishment of the New Testament Church, 
where Jesus laid the foundation and commissioned all of His followers to make disciples, 
that several churches were instituted. “The disciples who accompanied Jesus, both men 
and women, recognized his authority as of God. He trained twelve of these disciples to 
convey his teachings and healings to villages.”^ The purpose of the New Testament 
church was to re-establish a relationship with God through the Lord, Jesus Christ; to love 

^ D. W. Shenk. Journeys of the Muslim nation and the Christian church: Exploring the mission of 
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God and all of the humanity; and, with the help of the Holy Spirit, guide others to this 
same faith. 

Christ’s ministry of discipleship and the eross meant the multiplieation of Himself 
in the believers. His ministry was the established template for all who would 
follow in Christian leadership. Inclusion, filling the void, and bridging the gap 
between God the Father and man was always His goal."^ 

This faith established during the first century AD, in its original context, was not a 
religious sect. In fact, Jesus, the head of the church, saved his harshest remarks for the 
religious leadership of His day. Not only was this not a religious institution, but it also 
was not a political organization. 

There wasn’t anything superficial or corrupt about Jesus in any way. His ministry 
was not about titles-it was grass-roots function among the common folk. The 
religious leaders of His day hated Him, and because of their extreme envy of Him 
and His powerful ministry, which drew people away from their ministry, they set 
him up for crucifixion.^ 

There was a responsibility for every believer to engage in the evangelistic effort; 
however, the way in which this was accomplished over the years birthed several religious 
sects. Because there is perfect harmony among the Father, Son, and Holy Spirit; there is 
also intended alignment of thought, belief, and assignment for the New Testament 
followers. However, much like anything humans become involved, perfect plans are 
often enacted with imperfection. As a result, several different religious organizations 
became established. 

One of the biggest factions of the faith is the Catholic Church. This religious 
organization became so dominant that in certain areas of the world it was actually against 
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the law to hold beliefs contrary to its doctrine. During the early establishment of the 

Roman Empire, Emperor Constantine declared Christianity, and the practice of 

Catholicism, the national religion of the land. 

Constantine published an edict tolerating Christianity as one of the legal religions 
of the empire in A.D. 313. However, in the year 323, he enlarged the scope of his 
favor and made Christianity the established faith of all his dominions.^ 

Because of this decree, religion and politics became a paired authority to govern 

behaviors of people in Europe, and all lands possessed by the Roman Empire. 

The church grew to rely on political power to enforce sanctions. The state, in turn, 
expected the church to give credence to its decisions. Thus, during this period, the 
motivation of God’s consuming mercy and compassion changed to coercion and 
constraint, eschatological expectations were superseded by contemporary 
demands, and thanksgiving was more readily given to earthly benefactors than to 
God. The church used many devices to obtain money, including the selling of 
important positions within the church and indulgences, which corrupted its 
spiritual influence.^ 

Erom the establishment of Catholicism as a state religion in 380 A.D.^ to the 
Protestant Reformation that started in the sixteenth-century, the accepted notion of liberty 
was an opportunity to assist one’s neighbor the way Jesus helped to uplift others. In 
Dignitatis Humanae, written by the Second Vatican Council, liberty is explained as the 
dignity of the human person; 

Dignitatis Humanae argued that a state is not able to recognize the church’s 
authority, which flows from individual freedom rather than the establishment. The 
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platform for this change in doctrine, breaking with tradition from the time of 
Constantine, was the examination of the dignity of the human individual.^ 

This ideology of moral goodness, as the basis of liberty, to be extended to others 

was the extent of religious values permitted by the Catholic Church. Those who 

contributed to this perspective of liberty did not embrace the idea of freedom beyond 

these doctrinal views, but rather, marginalized any who challenged these beliefs. 

The Protestant Reformation, a dismantling of the Roman Catholic Church, began 

in the sixteenth-century. The most notable reformers include Martin Luther, John Calvin, 

and Huldrych Zwingli.^® These reformers were adamant about theological change and 

achieved popular acceptance by most of Europe with the exposure of corruption by 

Catholic leadership. Also during this time of religious reform, Christopher Columbus 

began the first of his many voyages to the “new world.” 

The man most credited—and documented—with the discovery (or rediscovery) of 
the Americas, was Christopher Columbus, who made four voyages to the region, 
the first beginning in 1492 and the last in 1502. Although he explored the 
Caribbean and Central and South America, which he believed were Asian lands, 
his reports and maps would prove invaluable to those who would follow and 
colonize North America. ^ ^ 

Although on assignment to explore new territory for Europe to claim, he helped to 
provide opportunities for religious freedom from rigid Catholic controls as several of his 
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voyagers established permanent residences and refused to go back to Spain. Theological 


reform became such a popular idea in Europe that a series of wars began, between 
Protestant and Catholic regions, otherwise known as the Thirty Years War. These wars 
lasted between years 1618-1648 and set out proposals for the revitalization of the church. 

Reform, then, took on a totally different meaning, and created a significant divide 
relative to the views of the Judeo-Christian faith was concerned. Change within the 
church was viewed not only as a need to help humanity, but it also encompassed a 
philosophical perspective as well. Freedom to choose what to believe, based upon new 
information, became the growing trend of those who sought protestant reform. Even 
within the Reformation movement, however, there were varying opinions on the extent of 
liberty and how far it should extend. 

The religious revivals of the late colonial era, known to historians as the Great 
Awakening, reinforced this understanding of freedom. On the eve of 
independence, ministers like Jonathan Boucher were insisting that “true liberty” 
meant “ liberty to do everything that is right, and being restrained from doing 
anything that is wrong;” not, “a right to do everything that we please. 

This shift of placing limitations on the concept of reform in an effort to support 

social order began a trending of religious and political discussions accordingly. As early 

as the seventeenth- and eighteenth-centuries, politics were beginning to play a major role 

in the American culture, as the concept of engaging faith with Christ was changing from 

a strictly religious perspective to a more inclusive one. There were various philosophers 

and scholars alike who determined to create a normative process out of their perspective 

of what it means to be at liberty in the faith. 
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This equation of liberty with moral aetion flourished as well in a seeularized form 
in the Atlantie world of the eighteenth eentury. If religious liberty meant 
obedience to God, “civil liberty” rested on obedience to the law. As far back as 
the ancient world, Aristotle had cautioned men not to “think it slavery to live 
according to the rule of the constitution.” The law was liberty’s “salvation,” not 
its adversary. Modern philosophers of liberty also distinguished sharply between 
“unrestrained freedom” and “a life lived under the rule of law.”^^ 

The concepts of rights, power, and will became more questionable as driving 

factors of social debate. Revival, during the eighteenth-century, took on new meaning, as 

the freedom to have the power to choose whatever a person desires with the exception of 

violating the laws of the land. British authority over various colonies of the “new world” 

became an issue for those living in America. 

Unlike many power struggles in other places and times, however, the revolutions 
in America and France became also a struggle over ideas about the monarchy, 
democracy, inherited privilege, religion, history, tradition, and the meaning of 
liberty. In fact, a new emphasis on liberty became the key concept that shaped the 
debates on all other issues and constantly contributed to the extraordinary events 
of this revolutionary decade; no idea aroused more hoOpe or greater fear than the 
new insistence on the universal right of human liberty in politics and society. 

The new concept of religious freedom and liberty challenged British control, and 

America revolted against Great Britain on July 2, 1776, and formally declared 

independence on July 4, 1776.'^ The evolution of what it means to be liberated from 

religious and imperial control was significant to the social climate of American culture. 

This new freedom allowed for several advancements in social uniformity as the Thirteen 

Articles of Confederation were written to provide a loose model of government. 
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Under the Artieles of Confederation, the national government was limited in the 
seope of its power. The Confederation Congress did not have the power to levy or 
establish taxes. It eould not regulate trade and commerce between the states. It 
could not interfere with the powers granted to the states. Other flaws included a 
one-house, or unicameral, legislature or Congress. The Articles did not allow for 
an executive office or president. There was also no national court system, only a 
series of state courts. Such restrictions resulted in a week nation, one too weak to 
provide adequate leadership for the young United States. 

As time proved the Articles of Confederation to be non-effective, the United 

States Constitution was created to pronounce official governance of all people living in 

America. The concept of reform, however, continued to challenge the American people 

as they were trying to grasp a uniform model of freedom with two separate governing 

entities (both federal and state). The Protestant Reformation movement began in the 

European nations but influenced the United States of America. This movement helped to 

reform the way in which the Gospel message was delivered, implemented, and 

interpreted from a Catholic aristocratic approach to one that was made available to the 

common, poor, and non-political. 

The First Great Awakening 


After the colonies in America had been formed, the remnant of ritualistic religious 

practices became prevalent. The growing culture during the eighteenth century, and those 

in political control condoned the practice of slavery as an inclusionary right of U.S. law. 

Although the newly founded country experienced the religious reforms instituted by 

Martin Luther, America faced the challenge of defining freedoms. 

While the Founding Fathers expressed their thoughts, in part, through statements 
of human dignity in the Declaration of Independence and through the Bill of 
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Rights, the Constitution also (at least implieitly) condoned the practice of slavery. 
While human rights and liberties are important, they were not truly universal in 
the 18* century, nor were they in the early 21®* century. These debates were not 
simply clashes over interests or values; they touched on the heart of the unique 
American love-hate relationship with basic human rights and liberties.*^ 

The new country was trying to establish its fundamental culture and institute 

values for all to embrace. The issue of freedom for all, however, was one that plagued the 

nation during the First Great Awakening movement. Slavery in America was a practice 

that involved Native-American peoples and Blacks. Black people made up the majority 

of those in bondage in America; captured and imported from Africa; sold, and made to 

work for any Caucasian who could afford their labor. 

From the beginning of their encounters, European white Protestant settlers 
perceived Native Americans as uncivilized and intellectually and morally inferior. 
Plantation owners in the South used some American Indians as slaves but 
preferred blacks to Natives because, in the case of Indian servitude, white 
physical security and control could not be guaranteed; Indian slaves could obtain 
help and support from their own, nearby peoples and territories. White settlers 
initially tried to solve the “Indian problem” by killing them all. When this failed, 
the U.S. government tried by force to remove tribes from their native lands in the 
East and relocate them to unfamiliar and barren lands west of the Mississippi. In 
the process, many American Indians died, and most tribes lost all or a portion of 
their lands. 

This practice of slavery began a racial divide that created a difference in how 
people interpreted inferiority. If the color of a person’s skin was brown, regardless of the 
pigmentation, there were labeled as Black and subject to inferior slave labor without 
citizenship or rights. During this time while the nation was trying to establish its position 
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on slavery, the First Great Awakening began to take form as the ehureh was being faced 


with interpreting how far slavery would influence the theology preached from the pulpit. 

U.S. courts rigidly adhere to the commonly accepted notion that a person with any 
known African ancestry is raced as black. An overwhelming majority of people 
raced as black in the United States, however, have mixed ancestry and vary 
widely both in skin tone and phenotypical characteristics.. .African ancestry 
trumps all other racial markers. 

The issue faced during the Frist Great Awakening was the Protestant church’s 

position on race within America. Because the idea of liberty was not agreed upon by all 

of the governing States in America, there was political unrest in the country. The main 

issue of slavery served as a driving factor of civil conflict between the northern and 

southern States in America. As a result, the war resulted and the country was much 

divided on their understanding of freedom, justice, and liberty. 

The issue that drove the deepest wedge between North and South in the two 
decades before the Civil War was not the institution of slavery itself, but the 
question of whether slavery should be allowed to expand westward beyond the 
boundaries of the slave states. Every study of the political collapse in the 1850’s 
stresses the dispute over the Nebraska Territory as the pivotal event that led to the 
collapse of compromise and eventually to war. Economic historians also stress the 
importance of western land in their explanation of the economic viability of 
slavery.^® 

Several Protestant denominations were developed as a result of the racial divide in 
the country. As the civil wars continued and the country became more divided on the 
issue of slavery, the growing perspective on liberty being a human right, rather than a 
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privileged power, gained more aeeeptance. The issue of freedom being a human right was 


proclaimed by very prolific orators who determined slavery an immoral social injustice. 

Several Abolitionists groups were formed to try and abolish slavery, one of the first of 

these groups to renounce slavery were the Quakers. 

Quakers had been the first Christian sect in American to condemn slavery, but 
they were committed to gradual abolition and a scheme for African colonization. 
The only group convinced of the immorality of slavery was a small group of 
northern abolitionists. These were New England evangelical Protestants on fire 
with righteous indignation who liberally condemned not only the institution of 
slavery but the US Constitution that tolerated it, slave-holders and merchants who 
practiced it and any who abetted or justified it.^' 

The Emancipation Proclamation was issued by President Abraham Eincoln 
freeing all slaves on September 22, 1862. “The proclamation also set a precedent for the 
adoption of the Thirteenth Amendment, which banned slavery, after the war ended in a 
Union victory in 1865.”^^ The American Civil War ended in 1865, unifying all states 
under one federal government. The Eourteenth Amendment passed in June 1865, 
extending citizenship to all persons bom in America. “The Eourteenth Amendment did 
not guarantee a full spectmm of rights. Notably, African Americans still were not 
guaranteed the right to vote.”^"^ 
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Revival, during this era, has a new meaning for the ehureh, as an awakening had 
transpired with those in politieal influenee. There needed to be freedom from 
enslavement and free labor for Afriean-Amerieans, as well as a ehange on how slavery 
was thought about in the minds of Protestant Whites. Although this new eoneept of 
freedom was an answered prayer to those formerly enslaved, the applieation of this 
prineiple, however, was not fully embraeed by all those in politieal and religious power. 

The on-going Afriean-Ameriean struggle for freedom will be further diseussed in 
this project; as African-Americans were free in theory, were enslaved both economically 
and mentally. “It has been said that Lincoln freed the slaves, but because blacks did not 
receive land, although they may have been free physically, they were still economic 
slaves.The needed political reforms were indicative of the desirable religious revival 
looked-for in the church in order to provide inclusion for all. 

Johnathan Edwards, a famous North American preacher, appealed to protestant 
believers in Christ to change their sinful ways to obtain an eternal reward. Although 
Edwards died before the abolition of slavery, he moved the revival of change of heart and 
mind into the will of Christ by evoking the emotions of the congregations. After 
Johnathan Edwards’ death in 1758, Benjamin Rush began to receive public notoriety as a 
prognosticator of Christianity, as well as a strong proponent of the abolishment of 
slavery. He helped to move the Eirst Great Awakening beyond where Edwards was able 
to achieve, as he was not only influential in the Christian setting, but also in the 
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university, political, and medical practice arenas. As a result of several strides taken by 
Rush, Richard Allen established the first black denomination in the United States of 
America. Because of the tremendous racial divide in America, Allen was the founder of 
the African Methodist Episcopal Church. 

The Second Great Awakening 

World War I, began in 1914 and ended in 1918, birthed the industrial revolution 
where technological advancements became most sophisticated. “Certain trends persisted 
with the end of World War I, particularly the increasing connections and interactions 
between regions of the world with the invention of the telegraph in the mid-nineteenth 
century.”^^ America’s economic climate became most progressive with a more 
capitalistic society. 

Toward the end of the twentieth century, the communist system of government 
collapsed in the Soviet Union. Thereafter as the twenty-first century dawned, only 
capitalism had survived. Yet, despite the success of the nation’s supporting the 
ideas of capitalism and free enterprise, a new economic philosophy, which is 
referred to as globalization, developed.^’ 

American government shifted its focus on economic and social reforms as human 
rights; poverty; education; and social justice became topics of great concern. Liberty, 
during the political and social changes of the ninetieth and twentieth centuries, focused 
primarily on the equal right's efforts that brought about both women suffrage and civil 
rights movements. 

Although the thirteenth, fourteenth, and fifteenth Amendments set the ground for 
the protracted struggle for civil rights that would extend from the nineteenth deep 
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into the 20* century. The National Association for the Advancement of Colored 
People (NAACP) was founded to spearhead the legal strategy for civil rights; the 
Universal Negro Improvement Association (the Garvey Movement) emphasized 
the denial of civil rights for Black people on an international scale. Radical 
intellectuals and artists of the Harlem Renaissance denounced racism and 
demanded guarantees for civil rights. 

The new political agenda of equality set the trend within the social climate, as 
various opinions began forming to try and determine the magnitude of what it meant to 
be at liberty. The topic of who gets to be free was the problematic aspect of the political 
climate relative to the issue of liberty. Liberty, as a political concept, gained wide-spread 
attention for the progressive thinkers, as pressures were applied to those in authority to 
include equal and unbiased legislation on behalf of all people to be free and enjoy the 
same liberties. 

No resolution back to the status quo of the pre-war relationship of peoples, races, 
and cultures is any longer possible. The constructive recognition of that basic fact 
is the cue to our collective thinking on this issue on these unsolved problems of 
human group relations; domestic and foreign; national, minority and colonial; 
black, red, brown, white, yellow-all constructed over their more and more obvious 
common denominator; -a war for world freedom and a just and stable peace of 
world democracy. 

Although slavery ended and voting was extended to Blacks back in the late 
1800’s, the implementation of this legislation was not honored throughout the country. 
Black people were severely marginalized and discriminated against. The color of a 
person’s skin determined the difference in how they were treated, where they were 
permitted to live, work, go to school, and how much they earned. 
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Without the labor of former slaves, the Southern Ameriean region’s economy 
would surely collapse, and without the institution of slavery, there was no longer 
a formal mechanism for maintaining racial hierarchy and preventing 
“amalgamation” with a group of people considered intrinsically inferior and vile. 
This state of affairs produced a temporary anarchy and a state of mind bordering 
on hysteria, particularly among the planter elite. However, even among poor 
whites, the collapse of slavery was a bitter pill. In the antebellum South, the 
lowliest white person at least possessed his or her white skin—a badge of 
superiority over even the most skilled slave or prosperous free African 
American. 

Charles Grandison Finney was a great proponent of change and spiritual revival 
within America as he was an active participant in the Underground Railroad. Finney’s 
efforts did not stop there, as he was very influential with the evangelical leadership of his 
day to advocate for religious and social reforms. He thought it was a moral and Biblical 
truth to create equality for both African-Americans and women alike. 

Civil Rights Movement 

Early equal-liberty activists include, but are not limited to Marcus Garvey, 

Booker T. Washington, and W. E. B. Du Bois.^^ Their various writings, speeches, and 
activism helped to advance the liberty agenda for Blacks before it was officially 
categorized and labeled as the Civil Rights Movement. It was during the late nineteenth 
and early twentieth centuries that these very prominent black leaders became the founders 
of change for our world today. 
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Although Blacks were becoming more educated in various parts of the U.S., 

several were still being restricted from advancing in their respective local societies. 

Racial tensions began to rise at a level of discomfort within the country, as Black men 

and women were being murdered without just cause, particularly in the south. 

Already fierce, intimidation and violent resistance against civil rights advocates 
grew stronger as the sit-in movement gathered momentum. More than a thousand 
crosses were burned in Alabama, Florida, Georgia, and the Carolinas and other 
southern states as a show of strength by the then newly formed National Knights 
of the KKK. Using arson and bombings, the Klan sought to silence civil rights 
activists, frighten white moderates, and foster a climate of fear in which few 
wished to question the raeial order. 

Among the many unmerited beatings and lynching’s; wrongful incarceration 
sentencing’s; and unpunished house, church, and school burnings committed by white’s, 
the question of what it meant for Blacks to be free grew to be a national concern. “The 
1960s were turbulent times for the entire South as many Blacks, collectively, began to 
demand and pursue equal rights. 

Because of the level of evil that was condoned and often facilitated by those in 
political power (Whites against Blacks), this issue of civil liberties grew to a National 
problem. A few of the most heinous unpunished hate crimes against Blacks during this 
time was the murder of a teenager named Emmett Till: “a fourteen-year-old from 
Chicago who was murdered by two white men while visiting his uncle in Mississippi 
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because he spoke ‘fresh’ to or whistled at a white woman.”^^ His death in 1955 helped to 

fuel the Civil Rights movement that spanned from 1954-1968, as pictures of Till’s 

mangled and unrecognizable body lying in an open-casket circulated nationally. 

Several activists endured many hard trials and suffered premature death in an 

effort to gain equality within the African-American community. Liberty for Blacks meant 

the equal treatment of their lives: from educational, residential, economical, judicial, and 

everything that effects social interaction, as compared with their neighboring White 

citizens. Liberty meant fair treatment without the threat of danger, harm, or death by local 

mobs or even the police departments respectively. Desegregation and the protection to 

vote were among the first items to be tackled by the Civil Rights movement. 

One of the major goals of the civil rights movement in the U.S. was to 
desegregate and racially integrate society by means of legal precedent. Racial 
integration and desegregation, although similar and used sometimes 
interchangeably, have notable differences. The concept of desegregation seeks to 
accomplish the removal of legal discrimination on the basis of race. Integration is 
a continual process of achieving and maintaining cooperative association in which 
people share compatible values and goals. 

The leaders of the Civil Rights movement were broad in their respective 
backgrounds and methods. There were men and women from different races, from 
various religious affiliations, and with differing opinions on how to achieve the same 
goals of equal liberties. Several of the most famous of these Civil Rights leaders include, 
but are not limited to: Malcolm X, Dr. Martin L. King, Jr., James Farmer, John Lewis, 
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Thurgood Marshall, A. Philip Randolph, Roy Wilkins, and Whitney Young.Several 
white politieal supporters of this movement, their suecesses, and legislation include, but 
are not limited to Earl Warren, Hubert Humphrey, President John F. Kennedy, and 
President Lyndon B. Johnson.^^ 

Dr. Martin Luther King, Jr. is most celebrated for his nonviolent approach to 
protesting his strong beliefs about liberty for Black people. Born on January 15, 1929, 
King was a brilliant scholar who finished high school at the age of fifteen and completed 
his bachelor’s degree from Morehouse College by the time he was eighteen-years-old, 
after which he entered into seminary school.Later, King received his Ph.D. from 
Boston University in 1955."^'^ Dr. King accepted his call to ministry and began pastoring 
at Dexter Avenue Baptist Church from 1954-1960, and then at Ebenezer Baptist Church 
from 1960 until his death in 1968."^^ His embrace of the Baptist community offered him a 
platform for social and political activism. 

Dr. King grew in popularity to become a national civil rights leader as his 
peaceful approach to political and social reform gained the support of influential 
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Government offieials. A few of the many noteworthy demonstrations that he leads and 
speeehes that he gave include, but are not limited to: the 1955 Montgomery Bus boycott; 
the founding of the Southern Christian Leadership Conference in 1957; the 1963 March 
on Washington; and the I have a Dream speech."^^ He was awarded the Presidential Medal 
of Freedom (1977, posthumous) and the Congressional Gold Medal (2004, 
posthumous). 

As a result of the collective efforts of the several great men and women who 
served to achieve equality through civil liberties for all, several items of legislation was 
passed to expand the definition of liberty to include everyone. “The republican ideal of 
equality rejects the whole concept of ethnic minorities or subcultures since the 
recognition of group cultures is incompatible with the equal treatment of all individuals 
irrespective of faith, color or class.In 1964, the Civil Rights Act was passed."^^ In 1965 
the Voting Rights Act was passed."^^ In 1968 the Fair Housing Act was passed."^^ 
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During the First World War, women gained more independenee, as they were 

offered work in almost every area of business that needed help. Beeause the men in 

Ameriean soeiety were being drafted to fight in the war, there beeame an influx of vaeant 

job openings that needed to be filled for eommeree to eontinue in eertain industry areas. 

During times of total war, the work that women normally performed of oaring for 
their families and providing food and shelter becomes a matter of public interest. 
Women move into the public sphere and begin to perform this work for the entire 
community, through organizing communal kitchens, orphanages, and makeshift 
hospitals. In addition, women enter the paid workforce in massive numbers."^^ 

During this mass entry of females into the workforce, several injustices were 

identified. “There were existing gaps in income, political participation, and representation 

in prestigious professions by women that needed to be examined and analyzed. Gender 

equality became a political topic of debate, but the main issue of concern was the 

restrictions placed on women regarding their right to vote. 

Liberty for women, particularly white American females during this era, meant 

the equal treatment in the political setting. Women wanted the right to vote. “Most 

woman suffrage champions advocated equal suffrage (women voting on the same 

qualified basis as men) rather than adult suffrage (a vote for every adult man and 

woman).They wanted to be respected as equal citizens in the country where they 

served, worked, and paid taxes. Liberty for this group meant freedom from suppression of 
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their voices (encompassing their opinions, activism, and the like). Angelina Grimke, a 

nineteenth-century women’s rights advocate wrote: 

Women and men share the same moral stature; they, therefore, deserve the same 
rights. Whatever is morally right for a man to do, it is morally right for women to 
do. Inequality harms both women and men, though unequally and in different 
ways. Gender inequality corrupts men and demeans women.^' 

Several influential female activists helped pave the way for a change; a few of the 

most well-known include, but are not limited to, Emmeline Pankhurst and Adella Hunt 

Logan. These women opposed traditional barriers of unequal treatment and challenged 

the male-dominated culture of the day by uniting women of all backgrounds to defend 

their collective liberties. After years of public meetings, debates, rallies, and for some 

imprisonment, women finally obtained the right to vote in 1920 with the inclusion of the 

nineteenth amendment. 

In the case of American women, two sets of policies drove their transformation: 
the 19* Amendment to the Constitution, ratified in 1920, which provided the 
foundation of women’s political inclusion, the right to vote; and a series of 
administrative and legislative policies enacted in the 1960s and 1970 that 
provided a statistical, legal, and organizational foundation for women’s equal 
treatment in the economic sphere. 

Our Present world is full of various threats to equality, relative to different groups 
that are, and some that continue to be, marginalized. Nevertheless, the fight for unbiased 
freedom and justice continues to be a theme for what American Liberty means and stands 
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for. With the most recent redefinition of marriage passed by American Supreme Court on 

June 26, 2015, the issue of liberty as a fundamental right versus a will or privilege 

continues to create changes in our society. 

In a society of unequal’s the freedom only exists for the property owners, while 
the rest are denied the fruits of liberty. Liberty can only be useful in the society 
when there is equality; at least where the minimum economic requirements are 
guaranteed to individuals.^"^ 

The local church must continue to engage the community to be the voice of 
advocacy and hope. It is the purpose of the church to foster healthy relationships 
impacting solid families in an effort to stabilize strong communities. However, when 
relationships are severed because of economic hardships that are influenced by substance 
abuse, and when families are destroyed because of senseless crimes, the breakdown of 
the community is inevitable. It is only through the consistent efforts of educating 
individuals on the dangers of these social ills caused by exposing the truth concerning the 
problem and the solution to sin. 

For the Christian, this question of liberty becomes one of choice. God gives every 
one of us freewill to choose. In fact, Joshua 24:15 states: “choose you this day whom you 
will serve...” This option is ongoing, as God has made us to be free thinkers to be able to 
place our decisions in the direction of where our hearts lay. Deuteronomy 30:19 states: “1 
set before you: life and death, blessings and curses...” 

The ability to choose was ours, to begin with; but after the fall of Adam and Eve, 
we were unable to escape our cursedness. However, because of the redemptive grace of 
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God, through His Son, Jesus Christ, we now have the ability to ehoose life. John 10:10 
states: “for I eame that they may have life, and may have it abundantly. ..’’Asa result, 
liberty for the Christian means a freedom to ehoose life through believing in the finished 
work of the Lord, Jesus Christ. John 8:36: “So if the Son sets you free, you will be free 
indeed.” 

This freedom from the eurse of sin that merits death, is the freedom that may be 
enjoyed by those who trust in Jesus. “We need a liberation that only God ean bring about 
for us. We do not merely assert sueh liberation. God bring it about for us in the Liberator: 
our Lord Jesus Christ.^^ It is our obligation, as disciples, to be advocates of true freedom. 
It is our job now to promote Christ’s agenda, as the social ills that plague our world 
continues to be ongoing as long as sin exists. 

Revival from a stagnant and obstructive way of thinking is what each of the 
above-mentioned movements helps to lift. An awakening of thoughts, ideals, and 
convictions rooted in faith and trust in God is what each of these various points in history 
lifts. Each of the historical moments in the above-mentioned chronicles of events points 
to revivals of faith leading to liberation for the oppressed and those bound by tradition. 
Each movement within the American history has made an impact on our present culture 
and the world today. The goal is to maintain a watchful eye on the pulse of the 
indifference pervading the minds of our youth and comfortable Sunday-only Christians 
by continuing to lift the Gospel message of freedom through the finished work of Jesus 
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Christ. We must continue to advocate for change, revival, and most importantly, freedom 
from the oppression of sin within our society. Change only comes through the intentional 
awareness of those in religious and politically influential positions. We must continue to 
stand, united and sure of our position within Christ, our Lord. 



CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


The The purpose of this theological foundation essay is to investigate the faith 

and spiritual implications of revival and the awakening of divine truth relative to the 

Christocentric system of thought. The subject of revival is fundamental to the process of 

obtaining a passionate faith-walk in Christ. Revivalist theories, along with a reformed and 

evolved liberation theology will be explored as it relates to the study of God in the 

religious understandings of divine truth. 

Charles Finney (1792-1875), who proposed a new definition of revival and 
claimed that by the use of certain means, or “new measures,” revival could be 
produced. According to Finney, a revival consists in the return of the Church from 
her backslidings, and in the conversion of sinners... A revival is not a miracle, nor 
dependent on a miracle, in any sense. It is the purely philosophical result of the 
right use of the constituted means—as much so as any other effect produced by 
the application of means. ^ 

The following pages will explore the religious systems developed as a result of 
revival theology, namely: Revivalist methods and theories, along with the liberation 
movement that led to social and church forms. These distinct areas of theology will 
explore the various ways in which the concept of reform relates to the revival of thought 
and theological perspective on topics including culture; poverty and sin; social justice; 
and human rights. Additionally, various well-known and expert-authority theologians 
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will be explored in order to adequately address the eultural and soeial ramilieations of 
revival theology expressed throughout the Christian eommunity. 

Revival Theology 

The objective of revival theology is to share the Gospel of Jesus Christ in such an 
artful way as to inspire recommitment, an awakening inspired by the revelation that leads 
to an influx of new converts. Revival, as a concept, helps to transform the accepted 
notions of a group and challenges them with new insights and enlightenments. There is 
often a call to reflection, in an effort to identify growth opportunities to allow the Gospel 
of Jesus Christ to inspire passionately positive change. “Protestantism does not rest on the 
evidence of theology and spirituality alone; it also relies on the innovativeness of 
evangelicalism as a social and cultural movement.”^ The need for revival, for the 
Protestant theologian, is sourced because of an immobilized church following where 
faithlessness became evident within the sinful and despairing social ills accordingly. 

Although there are several divisions of thought relating to the doctrinal beliefs on 
how revival should be achieved, the fundamental revivalist notion is to move the Gospel 
of Christ as the answer to the problems facing the world at large. The common goal of the 
revivalist theologian is to evoke passionate and lasting change within the societies where 
they minister, in an effort to awaken a faithful, intentional commitment with the lost and 
bring them into the knowledge of God. “The revivalist’s motivation in drawing a crowd 
is to preach the Gospel so that sinners would trust in Jesus and be saved. 
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This theology compels existing Christians to think beyond the traditional 
parameters of legalism of the scriptures, relative to right and wrong behaviors, and 
engage the world with a passionate awareness of faith along with a moral-social 
consciousness. “By the very structure of the word, revival means revivification of an 
existing church or existing Christians. There must first be tired believers before they can 
be revived.”"^ The goal of revivalism theology is to provide a platform for the church to 
present an evangelistic charge to those who are spiritually indifferent, marginalized, and 
oppressed through a revelatory responsibility of Christian commitment and conversion. 
For the revivalist theologian, sin is the culprit of the issues surrounding faithlessness and 
injustice in the world. 

Never has there been a revival but that some of the people, especially at the 
beginning, have had such visions of the holiness of God, and the sinfulness of sin, 
that they have scarcely known what to do with themselves. Some of them have 
felt it so acutely, that they have even collapsed physically. That does not matter. 
The thing that matters is the realization of sin in the presence of God.^ 

The revival movement has its beginnings in the early Protestant setting, as several 

of its church leaders became concerned with the sufferings found within their respective 

settings. “At a meeting in Medellin, Colombia, in 1979, the Latin American bishops laid 

the foundation for this way of thinking about the Christian faith. These leaders were not 

only disturbed with the poverty plaguing their communities but were also determined to 

address this epidemic by alerting those in authoritative position for the sake of change. 
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“The revival of interest in and discussion of confessional theology was encouraging to 

many.”^ The method of confessing sin in a public setting became a growing trend with 

several revivalist practices. Encouraging others to renounce sin and receive the Holy 

Spirit to transform their lives, was the process of successful revival movements. 

Faith missions were, and still are, clearly related to one definite revival. However, 
although that revival has passed, neither the organizations it created nor the 
mission it gave birth to have vanished. The majority of faith missions have 
survived, and most of them have been able to accommodate to changes in the 
spiritual climate. New revivals have taken place, often bypassing existing faith 
missions. This means that faith missions are no longer the only alternative to the 
classical missions, but that various other post-classical missions are, in their turn, 
an alternative both to faith missions and to classical missions. But in this plural 
context, the faith missions still play an important role, which deserves a detailed 
study.”^ 

Whenever a revival begins, the lines of division within a region and organization 

become less blaring. The social problems plaguing the place where the revival is held is 

often halted, as there is a charge for all to introspect and submit to redemptive mercies. 

There is often an exemplified compassion for those who display an impoverished spirit. 

The circumstances surrounding social deficits that create victims of poverty are addressed 

with particular emphasis on a faith-filled process for rectification. 

Revivals are very diverse, and so are the organizations and structures they 
produce. Common to all of them is that almost all of them came into existence 
outside the structures of the established churches without any intention to 
establish new churches. Common to all of them is that through them people find a 
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(personal) faith in Christ. Those revived get interested in reading the Bible, in 
Christian fellowship and a life of holiness and service.^ 

The initial revival movements were not specific to a particular religious sect, as it 
was originally a Protestant a call to action by those outside of the Catholic Church. It was 
only after the start of the revival theologians began their exchange on the national scene, 
did several facets and subsequent denominations began to offer permanent doctrines 
surrounding revelations received during these gatherings. The theological perspective of 
these gatherings was then observed relative to both method and style of the evangelistic 
approach to the Gospel message. 

Evangelism is sometimes defined according to method and style. It is then 
primarily understood as public preaching of a revivalistic nature to large (often 
outdoor or television) audiences by specially gifted (often itinerant) “evangelists.” 
It aims at the exposure of the sinner’s rebellion against God’s rightful claim on 
individuals, calls for a “decision for Christ,” and manifests itself in a personal 
spiritual experience of forgiveness and new life. The date of this event is often 
regarded as of the greatest importance. The salvation imparted through this kind 
of evangelism is usually understood regarding the (the guarantee of) future eternal 
bliss or the “saving of the soul.”^'^ 

Revival theology brings into focus the importance of spiritual hunger that once 
satisfied will in-turn fulfill the needs of those who suffer from emotional, mental, and 
physical deprivations. This process of revival also included the occasional act of driving 
out evil spirits in order for the Holy Spirit to manifest and take residence. As a result, 
revival becomes a mindset rather than a mere event or gathering, that when revived, will 
heal everyone from the oppressor to the oppressed. 
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Revival, healing and soeial restoration may be expeeted as the outeome when evil 
forees are removed. The theology of revival, in most Afriean eontexts, thus 
ineludes a eall to remove evil spirits, eurses, and soreery as a preeondition from 
spiritual advaneement. ^ ^ 

Although early revivalist had great eoneern with spiritual reformation and gained 

more souls from the lost, there was also a tremendous task of soeial reforming efforts that 

were taekled as well. It is the revivalist objeetive to address the most immediate needs of 

the listeners through evangelism, in an effort to reaeh their spiritual selves aeeordingly. 

One of the major problems faeing the lost during the early revivalist movements was 

poverty and raeial divisions. Another theologieal perspeetive to be eonsidered relating to 

ehange, movement, and passionate awareness of soeial ills, is the liberation movement. 

Gustavo Gutierrez hailed as the founder of liberation theology, wrote and eo- 

authored several works deseribing the effeets of sin as it relates to poverty within the 

world. Gutierrez grew up in an impoverished environment in Peru and suffered physieal 

illness as a youth. His illness ereated a desire for him to serve others in a psyehologieal 

role, but the constant poverty around him caused him to reconsider becoming a doctor of 

psychology and pursue the ministry. Not only did Gutierrez earn his bachelor's and 

master’s degree in theological studies, but also obtained his doctorate in theology and 

became a counselor and Priest within the Catholic Church. 

Gutierrez’s A Theology of Liberation; History, Politics, and Salvation, the 
seminal book on liberation theology, was published in 1971. The book argued that 
theology should not be a systematic collection of static truths, but rather, it must 
be a dynamic and continuous struggle, involving the full human heart “weakened” 
and opened by the gospel, repelled by social injustice, and ready to act. Theology, 
it said, must be practiced, not simply thought-and must “at all times protest 
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against injustice, challenge what is inhuman, and side with the poor and the 
oppressed.”^^ 

Gutierrez openly condemned those aristocratic powers who kept persons in a 

lower position in an impoverished state. Although Gutierrez’s work is specific to help 

those in physical need, he also exemplified compassion for those who displayed an 

impoverished spirit. He also spent a significant amount of time delving deeper into the 

circumstances surrounding social deficits that create victims of poverty. As a result, he 

developed a theory to address poverty in two dimensions: physical and spiritual. 

Gutierrez’s thus contends that Luke’s and Matthew’s beatitudes have to be read 
together: “the poor” cannot be understood apart from “the poor in spirit,” and vice 
versa. A genuine spiritual poverty will necessarily manifest itself in a life of 
material simplicity. Nevertheless, material poverty in and of itself does not 
guarantee spiritual poverty: one can be materially poor and yet remain captive to 
the desire for material security and privilege.'^ 

For Gutierrez, physical poverty is a condition that is brought about by social 

injustice; while spiritual poverty is a state of immaturity that may only be cultivated 

through the constant pursuit of God. Each of these disadvantaged conditions provides an 

opportunity for compassion to be issued by those of a higher position of privilege. 

Gutierrez takes the position that God is most compassionate towards those who are 

spiritually impoverished, and is also concerned with those who suffer from the effects of 

physical poverty at the hand of social injustice. 

Gutierrez presents the preferential (spiritual poverty) option (poverty as a 
commitment) for the poor (material or real poverty) as the reality of Latin 
America and the Church today. The same reality is also found in Job: preferential 
(God as goel, the defender, vindicator, liberator, and avenger of the poor), option 
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(commitment to a world of justice and uprightness by alleviating oppression and 
exploitation) for the poor (those similar to Job, who suffer unjustly).'"^ 

Dr. James Cone, the founder of Black Liberation Theology, contends that God 

identifies with the African-American experience of being poor and oppressed. “Black 

theology is liberation theology that forcefully addresses the situation of those oppressed 

socially, economically, politically, and religiously on the basis of race.”'^ Black 

liberation theology is the system of beliefs related to God’s favor upon those who fight 

against the unfair treatment of blacks due to racism. “Black theology has a role in 

continuing to reach evangelicals about the ongoing presence of racism.”'^ Dr. Cone drew 

from the information made available through the scholarly work of Dr. Gutierrez and 

focused the liberation theological perspective to the African-American experience. 

Black Liberation Theology is rooted in the idea that any effective theology must 
be for those who are “humiliated and abused.” Much of this theology draws its 
biblical inspiration from the experiences of the Israelites in Egyptian captivity. 
This theology draws a distinction between Blacks as the oppressed and Whites as 
the oppressors, with God’s position as being either for Blacks (the oppressed) oOr 
for Whites (the oppressors), but not for both.'^ 

The African-American experience was different from a stand-alone issue like 
poverty; but rather, encompasses several dynamics of marginalization where the 
foundation of mistreatment is predicated upon hate. “Black Hate is a byproduct of white 
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racism, and they are forever linked together in this interlocking system of interdependent 


eausation: hate and raeism are equal sins in the eyes of Almighty God.”'^ Hate against 

another beeause of the eolor of their skin, causing one raee of people to be placed in 

lower economic, learning, and a living standard is what the Afriean-Ameriean experienee 

was for hundreds of years prior to the Civil Rights movement. “Sinee the nation’s 

founding, Afriean-Americans repeatedly have been eontrolled through institutions sueh 

as slavery and Jim Crows, whieh appear to die, but then are reborn in a new form.”'^ The 

issues of legalized diserimination and segregation created more problems than poverty, 

but also prevented people from working in eertain eapacities; living wherever they 

pleased, and even violence to the degree of countless murders that happened as a result of 

racism. “Many acts of anti-integrationist violence involve racial slurs in some way—slurs 

serawled on houses or cars as an act of vandalism, slurs written on erosses before they are 

burned, harassment involving raeial slurs—so the race-based nature of the erime is 

elear.”^° It was beeause of the various degrees of oppression: whether legalized, overt, or 

institutionalized, that prompted James Cone to move Gutierrez’s message of liberation 

into the vicissitudes of the Afriean-Ameriean experienee. 

In the late 1960s and early 1970s, this coneept of Liberation theology was brought 
to the United States at a time of soeial unrest and raeial tension. James Cone 
borrows from Gutierrez’s A Theology of Liberation and expands it to 
accommodate the political climate of the United States at that time, and brings 
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forth A Black Theology of Liberation as a means to combat the systematic racism 
that had oppressed black people in the United States.^' 

As a young African-American minister living in America, Cone was constantly 

bombarded with people who lived in fear and mistreatment brought about because of the 

color of their skin. During a tumultuous time of fierce racism, Cone was a product of 

constant scrutiny for being black. “From his childhood in Bearden, Arkansas, to his 

seminary years. Cone experienced racism at its most insidious.The racial tension he 

experienced was not only personal but also socially pervasive: challenging the integrity 

of his communities and nation as a whole. A few of the great influential church leaders of 

Cone’s day who were heavily immersed in the positive changes needed for Blacks living 

in America include Reverend Dr. Martin Luther King, Jr., Reverend Jesse Jackson, and 

Dr. Cornel West who helped to shape Cone’s perspective on change. Much like these 

other highly praised activists Cone identified with the viciousness of oppression against 

Black’s in American and heeded the call to become involved as an instrument of change. 

The birth of Black theology is largely a reaction not so much to a phrase or slogan 
coming out of the Civil Rights era, but more importantly, it is a reaction to the 
silence and inadequacy of White theology as it has failed to speak to the 
enslavement and entrapment of African-American people in America. While 
White evangelical theology has failed to speak to the plight of Black people in 
this country, there is the recognition by some that one’s spiritual posture must 
address itself to political questions and the problem of “the least of these” as 
identified by Jesus Christ.^^ 
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Cone took his activism in the form of education: he both educated himself and 

others in an effort to spread the truth of the Christian plight. In his book, Black Theology 

and Black Power, Cone often correlates the Christian experience with that of the African- 

American living in an on-going state of opposition, just as Jesus Christ had done in His 

day. Cone’s analogies between African-Americans and Christ became highly 

controversial and gained widespread attention. 

Cone’s book God of the Oppressed (1975) advocated black power, retrieved 
historical texts of black liberation thought and opened a dialogue with liberation 
traditions in a global context. It connected to the everyday struggles of people and 
worked to marry human dignity and social justice. Cone’s other important work 
includes Martin and Malcolm: A Dream or a Nightmare? was published in 
1972.24 

Cone’s writing suggests Jesus to be Black and contends that any religious views 

of racism should be understood as a false practice of true Christianity. The call to 

accountability and action were among the most paramount features of his work, as 

readers are provoked into a greater role within the realm of positive change. 

When Wilmore outlined the three stages of black theology at the Black Theology 
Project (February 5-8, 1986), he said that the third phase began in the mid¬ 
seventies. It was during the third period that black theology began to emphasize a 
more global perspective and the importance of dialogue with third world 
liberation theologians. In addition, social and economic analysis, classism, and 
sexism were key issues addressed by black theologians. 

Both Gutierrez and Cone were men of faith in God. “Similar to Cone, Gutierrez 
contends that the biblical message, which presents the work of Christ as the Great 
Liberator, provides the foundation for the elemental meaning for the phrase Liberation 
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Theology.”^^ They both dealt with soeial oppression in various ways as they themselves 
experienced oppression by living, associating with, and tending to those who were 
marginalized. “All liberation theologies agree that liberation of the oppressed is a work of 
the oppressed themselves. They cannot and should not wait for the privileged group in 
society to extend equality; they should take it.”^’ They embodied the Gospel message of 
becoming a servant in order to obtain spiritual blessings. Both men championed Jesus as 
an example of servant-hood and humility as Jesus humbled Himself; took off His divinity 
to become human, in order to save mankind. “In the Reformed tradition, this concept has 
usually been put in the context of Christian service. Christian freedom is a freedom to 
serve the kingdom of Jesus Christ and to be free to do so in every area of human 
endeavor.In both Gutierrez and Cone’s theological perspectives, God associates with 
the frailties of the weak, as His Son, Jesus Christ, sacrifices Himself to be killed in order 
for freedom to be available for all. 

In his salvific work, Christ not only conquers principalities and powers but also 
issues a judgment on unjustified human violence, cruelty, oppression, and 
tyranny. Christ, the Suffering Messiah, is on the side of the sufferers. He both 
opposes violence and empowers those in need of power and persistence for the 
work of liberation.^^ 
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This freedom that Christ came to deliver is prompted by the same Holy Spirit 

found among those men and women dedicated to freeing others from their respective 

oppressive conditions. “The notion of freedom is the subject of Jesus’ actions and 

preaching, and is the root of his entire ministry. True liberation, therefore, may only be 

obtained through the movement of the divine, as God favors those who labor to 

accomplish freedom from the evils plaguing a just society. 

The will of God lies not in casuistic, meticulous keeping of the law, but in 
obedient freedom to love one’s, neighbor. Jesus’ call to discipleship as a call to 
faith that is, to a way of life that is not determined by anxiety but by the rule of 
God who is near.^^ 

“Indifference to injustice is a threat to democracy and its core values, or as Martin 

Luther King Jr. put it: Injustice anywhere is a threat to justice everywhere.According 

to the liberation theology proposed by both Gutierrez and Cone, God favors the plight of 

the oppressed and marginalized. “God’s historical activity on behalf of the poor is 

continuing.Liberation theologians advocate for those who need a savior, and the 

redemption is only found within God’s Son, Jesus Christ. 

For liberation theologians, when God favors the poor, it does not mean that God 
overlooks the rich and powerful, nor does it mean that God’s love for wealthy and 
powerful persons is placed at a lower level than God’s love for the poor. For 
them, the explanation is simple and is centered on distributive justice based on 
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need. They argue that God favors, protects, and opts for the poor because they 
have greater needs, both immediate and long-range. 

Jesus saves all from the consequences of sin; while Love, the perfecting work of 
the Holy Spirit permits compassionate behaviors towards those who are exploited and 
mistreated. “God’s redeeming love in the cross of Christ reconciled human beings to their 
finitude, weakness, abasement, and dependency.”^^ Another area of concern that became 
more visible in Western culture was the conscious feminist movement. “To treat women 
as a special problem separate from the wider social relations of the sexes serves only to 
marginalize them even further. Revival theology took on a more inclusive dynamic to 
address the concerns presented by women of faith found within the Christian community. 

Rosemary Radford Ruether, a theologian, and feminist pioneer, has been very 
influential in the liberation movement. She was influential in both the black liberation 
and civil rights movements and continues to share information on the ongoing struggle 
for female equality. In her book. Sexism and God-Talk, she promotes the feminist agenda 
as she describes the holistic existence of God. Ruether’s position is that God is unable to 
be contained by human constructs of genderfication. “In Ruether’s view. Feminist 
theology must create a new textual base, a new canon.. .Feminist theology cannot be done 
from the existing base of the Christian Bible.She also makes a clear pronouncement 
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that women and men share the same existenee and should be treated equal to men relative 

to rights, eivil liberties, and opportunities. 

For Ruether, “God ereated all humans with the same moral nature, equal in rights 
and responsibilities. While ereation in the image of God made humans 
eolleetively the agents of divine dominion over the nonhuman world, no dominion 
was plaeed by God of one human over another, neither master over slave nor male 
over female. 

Ruether was inspired by both Gutierrez and Cone, as she made her presence known in 
several social injustice rallies and protests. 

“The feminist critique of religion adds a further dimension.. .Apart from keeping 
people dependent on authority, religions are also sexist. For example, the Christian 
religion, with a male God and traditions of male leadership, legitimates the superiority of 
men in family and society. Unlike other feminist theologies where the Bible is used to 
promote a political agenda, Ruether stays connected to the Biblical interpretation of God 
as a spirit and not as a person. She is intentional with her liberation agenda to free the 
thinking of Christians to embrace the true and living God separate from race, gender, and 
man-made constructs. Ruether’s view on theology is that God is not a part from creation, 
but rather, is a part and cannot be separated from it; therefore God exists in a holistic 
way. 


The Christian Church defined itself as a new family that broke down such 
separations and brought together men and women, former masters and slaves, 
Jews and Greeks, the “clean” and the socially despised in table fellowship and a 
new kinship in Christ. This new family set itself against the existing family 
systems from which its members had come. It saw itself as awaiting a final 
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transformation of the world in the Kingdom of God when all Creation eould feast 
together at the messianie banquet, and all oppression would be overeome."^*^ 

Liberation for Ruether ealls to question the established patriarchal religious 

traditions that prevent females from holding leadership positions of significance within 

the Church. She pioneers as a liberation theologian as she seeks equality within God’s 

creation in an effort to relieve the stressors of women, in particular, who are inhibited 

because of their sex. 

In the Gospels we find Jesus using stories of everyday life experiences of both 
women and men (plowing, bread-making, shepherding, grinding, and house¬ 
sweeping). The above examples illustrate God’s joy over the salvation of a lost 
sinner, the need to persevere in prayer, and the necessity to be vigilant. In all these 
stories Jesus uses two examples in each case. He draws one instance from the 
women’s experience and the other from the men’s experience. Thus Jesus 
portrays that there is equality in the spiritual potential of women and men. 

Women and men are called to the same spiritual life, and there are no virtues 
demanded exclusively of women or of men."^^ 

The leading liberation theologians: Gutierrez, Cone, and Ruether, serve to inform 
the masses of the grave responsibilities of the church to mitigate the poverty, sin, social 
injustice, and the infringement upon equal rights. Freedom from the oppression of social 
ills and justice for equality of opportunity is what liberation theology helps to explain 
relative to God’s involvement with relational experiences. The liberation theology 
concept is most appealing as it serves as a guide into how people should be treated. The 
moral critique on human interactions, relative to experiences, exchanges, and responses 
are what liberation theorist are concerned with. 
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In the process of liberation, one cannot abstract from the historical situation of the 
nation or attack the cultural identity of the people. Consequently, on cannot 
passively accept, still less actively support, groups which by force or by the 
manipulation of public opinion take over the state apparatus and unjustly impose 
on the collectively an imported ideology contrary to the culture of the people. In 
this respect, mention should be made of the serious moral and political 
responsibility of intellectuals. Basic principles and criteria for judgment inspire 
guidelines for action."^^ 

Poverty is a direct result of sin and a byproduct of facilitated behaviors found 
within the undesirables of culture. Culture, the imitation of behaviors, ideals, values, and 
traditions are what help to motivate, or demotivate certain actions. Culture also helps to 
dictate the desirable and undesirable habits of society that speak to the complexity of how 
life is viewed and lived among fellow citizens and cohabitants of a region. When culture, 
however, forgets to incorporate God into the habits, lifestyle, traditions, and customs, 
there is a lack of morality and freedoms become jeopardized accordingly. Culture 
influences how freedoms are distributed and how justice is administered. 

Social justice is among those elements needed to help secure fairness within 
society. The ethical aspects of how human life is to be viewed, maintained, lived, 
optimized, and evolved gives credence to the human rights aspect of moral behaviors. 
Human Rights, in American culture, speak to the legal protection from discrimination and 
injustice. 

Jesus keeps His disciples connected to his mission of liberation as He declares in 
Luke 4:18-19: “the Spirit of the Lord is on me because he has anointed me to proclaim 
good news to the poor. He has sent me to proclaim freedom for the prisoners and 
recovery of sight for the blind, to set the oppressed free, to proclaim the year of the 
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Lord’s favor.” These prophetic words declared first by Isiah and then spoken by Jesus are 

what has kept the revivalist movement alive and in the direction of true revelation for all 

who are following an obscure pattern of mundane tradition. 

The Kingdom inaugurated by Christ perfects the original goodness of the created 
order and of human activity, which was compromised by sin. Freed from evil and 
being placed once more in communion with God, humans are able to continue the 
work of Jesus, with the help of His Spirit. In this, man is called to render justice to 
the poor, releasing the oppressed, consoling the afflicted, actively seeking a new 
social order in which adequate solutions to material poverty are offered and in 
which the forces thwarting the attempts of the weakest to free themselves from 
conditions of misery and slavery are more effectively controlled. 

The goal of the forerunners of revivalist theology is that as they share with the 

world, the world will hopefully respond with positive changes accordingly. A society’s 

culture has everything to do with the acceptable behaviors, giving credence to traditions 

and trends. Sadly, culture is influenced by the majority of those in the position of 

influence and constitutes a standard of acceptable behaviors that are expected to be 

followed by all. Culture influences mindsets and choices that are not easily changed 

without the consent of the masses. There is often a democratic approach to culture as 

most persons in positions of power are the ones who sanction the acceptable behaviors, 

beliefs, and mindsets of all. 
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CHAPTER FIVE 


THEORETICAL FOUNDATIONS 


The purpose of this portion of research is to discourse the theoretical perspectives 
related to the project theme and intended dissertation topic of spiritual renewal in 
ministry revival and growth. “What is the source of spiritual renewal? In its authentic 
form, spiritual renewal is the incarnating of God in our lives, based on theological 
formation. It is entering into the kingdom of God and allowing God to form and guide 
us.”' Revival, for this research, is deeply associated with the renewal of perspective 
needed to counter complacent and traditional ideologies of spiritual commitments to the 
church. “The church is called to return to a Christ-like understanding of authority and 
ministry, a call for inclusiveness in church ministry and authority.”^ 

With emphasis on motivating the masses of people who are apprehended by 
traditional views and impacted by growing social-media platforms, this research explores 
the various influences within a culture that shape inactive, complacent and apathetic 
congregations. “The church has a moral and spiritual obligation to nurture its 
nonparticipating and indifferent member and to lead them into an active church 
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relationship”^ Additionally, this research carefully examines the theories associated with 

theology, psychology, and sociology disciplines. The theological theory that will be 

explored is the liberation theory; the psychology perspective that will be discussed is the 

Flow theory that flushes out the solutions for complacency and apathy, and sociology 

theory that will be investigated is coined as social analytics where the influence of 

business and culture is shaped by social media platforms. 

Social media’s capacity to enable people to connect, share, and collaborate has 
made its use increasingly common in the personal, business, and educational 
domains. Social media enables people to reconnect with former classmates and 
coworkers and rekindle past relationships. People share photos, videos, and 
provide others with frequent updates related to their lives. Further, social media 
facilitates collaboration for school projects, church gatherings, and community 
events. In business, social media is useful for virtual marketing, which makes 
word-of-mouth advertising that much easier. Social media provides new 
approaches for entrepreneurs who wish to reach niche markets, as well as 
customers who wish to share their evaluations of and recommendations for new 
products."^ 

The objective of liberation theology theory is to share the Gospel of Jesus Christ 
and the message of freedom by combating poverty. Poverty, however, is interpreted as 
more than just a lack of physical possessions, but rather, includes the deficiency within 
the human spirit and soul. The goal of this dissertation project is to liberate people “from 
a negative, poverty stricken mindset, to a positive, abundant mindset.”^ Complacency is 
the feeling of satisfaction where there is an unawareness of danger or vulnerability. 
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Apathy is an indifference and a lack of excitement to a thing, process, or to others. Social 


analytics is the study of influencing factors of a person’s decision-making behaviors as it 
concerns their involvement with social media. Each of these areas of thought will be 
explored in a blended effort to establish proper theoretical foundational perspectives for 
the researcher’s dissertation study accordingly. 

Social Analytics and the Church 

The academic discipline of sociology is “a form of social inquiry that takes wide- 
ranging forms.This body of science is concerned with the study of society about the 
behaviors, customs, norms of people, and the interconnectivity of organizations within 
civilization. Social Analytics is the observation of behaviors that form trends, culture, 
and tradition based on information gathered from various social media outlets.^ Social 
Analytics is the collection of data on “commonness,” capturing emotional motivating 
factors that tend to measure the effectiveness of various marketing strategies by engaging 
social media channels. 

There is a rising influence of the new social media phenomenon, creating a so- 
called third space for reflection requiring new logics and evoking unique forms of 
meaning-making. Twitter, developed in 2006, is generally known as a microblog 
as it offers the user an opportunity to send a message within the scope of 140 
characters. Twitter has been called the “SMS of the Internet,” with the difference 
that, unlike an ordinary SMS, a Twitter message is normally visible to every user 
of the Twitter platform. In the use of Twitter, an important communication 
medium had been discovered, which, especially as far as the distribution of news 
is concerned, would change the world on a variety of levels. The transmission of 
messages of “tweets” is conducted from an individual’s Twitter account where the 
user has the option to create their own profile through the use of a Twitter address 
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or a “handle” and a biographical description with a photograph and some personal 
background information.^ 

One of the many ways that social media analysts can collect particular trending 

data is by conducting mining procedures. “Social networks provide a rich and flexible 

platform for performing the mining process with different kinds of data such as text, 

images, audio, and video. Therefore, a tremendous amount of research has been 

performed in recent years on mining such information in the context of social networks.”^ 

The Twitter phenomenon is an opportunity for people to indirectly engage with each 

other in an open manner. “Social media can be used to communicate through broader, 

overlapping friend networks and indirect communication channels in ways that are 

understood as more sensitive because they are less direct.”'*^ Social Analytics is the study 

of social media about the exchange of information where organizations can innovatively 

use the social media data to analyze the user’s behavioral information. 

In 2012, Pew Research Center’s Internet and American Life Project reported that 
sixty-five percent of American adults who are online use social networking sites 
(e.g., Facebook). In 2012, the research center reported thirteen percent of all 
Americans used Twitter compared to only eight percent in 2010. With the 
increasing popularity of social media, organizations are becoming concerned with 
how their employees are using these sites both personally and professionally, and 
are implementing policies to manage the use of social media. ^ ^ 
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The church could benefit from the information provided within this concept, as 

the cultural pulse of society may be shown by the activities, pictures, and videos liked 

and commented on by those participating within these outlets. “The name of a church 

used to be advertised in newspapers, along with the time of worship and Sunday school. 

Now the name of the church must appear regularly in social media, along with evocative 

images and compelling stories.Several scholars agree that the church must incorporate 

changing technology within the process of recruiting and retention efforts of members. A 

growing majority of those who profess Christ may not be physically present within the 

four walls of a sanctuary, but may instead have access to the internet. As a result, 

ministry agenda, materials, and resources must be present through social media outlets. 

The migrations and transitions of people have extended the reach of most 
churches far beyond their former ‘parish’ areas. Members remain quite active 
through social media and easy transportation, even though they live far away. And 
there are new tactics shaped by new technologies that help them sustain intimacy 
and shared ministries over long distances. The more churches recognize this new 
reality, the more they understand how mergers advance God’s mission and grow 
their memberships.^^ 

“As organizations embrace social media, managers must recognize that in 
addition to the organization educating the public, social media features the public talking 
to the organization, and perhaps more resonant, the public talking to the public.By 
taking a closer look at the concept of Social Analytics, there is an opportunity for the 
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church to obtain information based upon emotional patterns showeased by soeial media 

users within assorted populations. Studies have shown that businesses benefit from this 

social networking exchange by ineorporating information gathered into research and 

development efforts to improve their products and services about their consumer’s 

needs^^. The question of whether the ehureh may also be able to benefit from the social 

networking exehange to eombat the growing indifference found among church members. 

These trends are upon us, and their impact is felt both personally and 
professionally. Even if we choose not to participate in social media outlets, the 
world around us is radically different. Our students, customers, stakeholders, 
partners, and coworkers no longer even think about traditional communieation or 
community-building patters. The world has become smaller and more eonneeted 
than most can realize. The implieations of this new reality are profound.'^ 

The problem of ehureh members behaving in an apathetic and complacent manner 

while at their respeetive ehurehes, but show an exuberant amount of passion within the 

soeial media platforms, ereates a need for ehureh leadership to probe this phenomenon 

accordingly. As businesses continue to invest in their researeh and development 

proeesses for growth opportunities, they will also find that their global efforts will 

similarly enhance. Church organizations can model after these businesses that have 

been successful with understanding the impact of social media forces and learn how to 

influence the masses by expanding the scope of engagement on a global seale. 
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Multinational companies are espeeially in the business of growing beyond their 

home eountries to inerease profits, but, if the message of a eompany clashes with the 

eulture of the eonsumer, losses will oeeur.^^ Churehes, no different from business 

organizations, may benefit from investing in the growth and development proeesses to 

impaet interested and passionate members. The researeh goal of this dissertation is to 

help mitigate apathetic, complacent, and indifferent mindsets by ineorporating an 

edueational awareness plan to address this eoneern. 

Like urbanization and eountless other global population trends impaeting eulture 
and work, soeial media and broader teehnology developments exert enormous 
infiuenee on the thought patterns and lifestyle ehoiees of an inereasing number of 
people. The ehanges that loom in the near future are hard to predict, but with 
certainty, one can say that the paee of the change and the influence on culture will 
likely only grow. This reality eould allow organizations with a Christ-honoring 
mission to experienee inereased effeetiveness by using the opportunities provided 
through technology and understanding of cultural shifts to speak with a 
eompelling voice into an increasingly urban world. 

Churehes ean learn from sueeessful business models where attendees and their 
needs are surveyed through the soeial media platforms. Understanding the issues and 
eoneems that inspire people into aetion is what soeial analytics examines in the eorporate 
world. The interesting thing that the ehurch ean learn from the theory of soeial analytics 
is how to utilize the soeial media platform to gain a greater awareness of what moves the 
publie regarding their passions and desires, as well as transeend cultural barriers. 

Complacency vs. Apathy 
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Apathy is an indifference expressed by persons who have an opportunity to 
engage in a particular process. “The definition of apathy in the dictionary is described as 
a lack of feeling or emotion or a lack of interest or concern. There are several factors 
that scientists have argued to contribute to an apathetic disposition. “Apathy’s 
characteristic symptoms may include a blunted emotional response, low social 
engagement, and diminished initiation and persistence of activities.”^ ^ One of the many 
factors includes, but not limited to, a disinterest and a feeling of alienation from a 
particular process or movement. 

The word in the English language that comes closest to the central meaning of the 
word acedia, which is what this sin was originally called, is “apathy.” However, 
indifference is also a very important aspect of acedia. Both apathy and 
indifference mean a lack of interest. But indifference adds a lack of concern or 
feeling, especially about a distressing situation, and apathy adds a lack of emotion 
and a listless condition. Thus both apathy and indifference involve an inability to 
take an interest in what we would normally be expected to have an interest or 
investment in. However, indifference is mainly concerned with what this means 
for those who are the victims of our lack of interest, whereas apathy focuses on 
the psychological (and spiritual) condition of the person who is unable or 
unwilling to take in interest. Together then the words “apathy” and “indifference” 
capture the major meanings of acedia. Although the best English word for acedia 
is “apathy,” the fact that “apathy” does not capture all the meanings of acedia 
leads most writers on the deadly sins to use the Eatin word itself. 

Apathetic people are usually those who are passive, even after an appeal to action 

has been made. “Some individuals remain passive supporters, hoping to benefit from the 

work of others. These free riders do not become involved until they see that everyone’s 
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effort is required for the goals to be accomplished.”^^ Persons who carry an apathetic 
disposition may show signs of lack of attendance, laziness, tardiness, and could even be 
misunderstood as resistance. 

Isn’t alienation at the root of so many of our problems? Alienated individuals 
make an alienated society. And we are that—alienated from nature, from the 
Great Spirit of life, from our own souls and their gifts, and from each other. Isn’t 
there at the base of apathy, at the root of every mean and violent act, an alienated 
individual who feels powerless and adrift? Isn’t so much of the hostility we see 
reflected in our youth today simply a cry, a scream that says, “I cannot do it. I 
cannot express. I cannot make a constructive difference”? Perhaps as a society, 
we are better to encourage and develop the good within young people than to 
concentrate on answering their cries with greater punishment. People are good 
and will do good if they think they can.^"^ 

Some scientists argue that if apathy goes unchecked too long can lead to 
depression and in extreme cases suicide. Although apathy may be motivated by different 
factors, i.e.: mental illness, physical limitations, emotional disengagement, etc..., there is 
a cause for the church to stay compassionate to this type of member. “If my heart does 
not have compassion and sympathy for the broken lives of other people, then I must 
conclude that my knowledge of my sin, my awareness of my need for mercy, and my 
amazement at the love that Jesus has shown me are merely superficial.”^^ Compassion for 
a person of apathy means getting to the root of their indifference. By understanding the 
lack of motivation of an apathetic church goer, church leadership can be proactive instead 
of reactive in its effort to remain spiritually renewed. 
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Modern man’s near-fatal bifurcation is between his superficial disinterest in the 
Church and his profound need f its ministrations... The symptoms may be of 
physical disease, but the fault is a spiritual alienation. The world’s sad variety of 
biological and psychological pain is in itself a witness to man’s deep and 
unsatisfied hunger for his God.^^ 

Apathy is often misunderstood as a synonym for complacency, but the two words 

offer fundamentally different meanings. Complacency is a content state of mind 

embraced by persons who are under the persuasion that there is no real need to do more 

than what is being or has already been, done. Some scholars have defined complacency 

as “self-satisfaction which may result in non-vigilance based on an unjustified 

assumption of the satisfactory system state. 

Complacency is an insidious sin, because it is based on lies, motivated by pride, 
and leads to trusting something other than God. Like the people in the church of 
Laodicea, complacent people considered themselves “rich and increased with 
goods” and in need of nothing. In reality, however, they have listed everything 
that’s important in the spiritual life. When the Lord sees His people becoming 
complacent and self-satisfied. He sometimes sends trials to wake them up.^^ 

The notion of thinking that everything is moving in a positive direction when 

there is much pain, sin, and suffering in the world is a selfish and prideful disposition to 

possess. “If a man after prayer is conscious of the least pride or self-satisfaction.. .then let 

him know that he has prayed not to God but himself And what is this but disguised 

idolatry?”^^ Moreover, the truth is, everyone at some point or another has wrestled with 
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being complacent. “We justify ourselves, and in our complacency and self-sufficient 
pride we shut out the grace of God.”^'^ 

These are the external marks of a true church, but a church may possess them all 
and yet fail to fulfill its purpose. St. John the Baptist told the Jews that “God is 
able of these stones to raise up children unto Abraham” (St. Luke 3:8); and the 
possession of faith, succession, and jurisdiction ought not to encourage 
complacency, but, on the contrary, to carry with it a great and grave 
responsibility; for the Church in each place is the visible representative of our 
Lord, and if her members fail to fulfil their vocation, which no one else, except by 
some special act of grace, can fulfil, they will be more severely punished than 
those who have less responsibility, less knowledge, and less grace. 

Cooperation from leadership and laity requires a level of openness and trust to 

accomplish goals. “Working together as a team helps to focus ministry as an extension of 

the congregation and its mission with Christ in the world. There must be humility 

present for both those following directions and the few in position issuing assignments. 

“If people are not willing to humble themselves before God and before His imperfect 

appointed leaders in the church, they simply will not be disciples, and the Great 

Commission is lost,”^^ 

Jesus instructed his disciples that the greatest among them was a servant of all.^"^ 
Having a servantry mindset is a necessary component to counter a complacent 
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disposition. “The church today can easily grow complacent with its comfort and 
affluence. God may have to put us into the furnace to remind us that we are here to be 
servants and not consumers or spectators.When an organization is operating with 
persons a part of the establishment having either an apathetic or complacent mindset, 
studies have shown that the organization is on a downward spiral of productivity. 
Scholars have determined that an unproductive team is a group that will not be in 
existence very long. 

The discipline of Psychology offers a perspective to consider for organizations 
experiencing apathetic and complacent responses from their respective members and 
workers alike. Mihaly Csikszentmihalyi, a famed psychologist, coined the state of mind 
of a person who’s focus is energized with complete involvement and achievement as the 
Flow Theory. The Flow Theory concentrates on the solution to counter apathetic and 
complacent sentiments by placing an enormous amount of attention on the value of the 
goal that needs to be accomplished. 

M. Csikszentmihalyi (1975) wrote a book titled Beyond Boredom and Anxiety in 
which he observed and interviewed a wide cross-section of the public, including 
chess players, poets, dancers, surgeons, and rock climbers. All subjects of his 
study experienced a similar state of being when fully involved in their chosen 
activity, which he later termed flow. Flow describes a state of experience that is 
engrossing, intrinsically rewarding and outside the parameters of worry and 
boredom. Studies on flow suggest that people are motivated to participate in 
adventure experiences because of the intrinsic feelings of enjoyment, well-being, 
and personal competence they achieve. These benefits are the reasons people 
return to adventure programming to recapture the feelings. 
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This theory includes three parts that must be present for flow to be achieved: 

First: the goals need to be clear, and task must be structurally sound. Second: confidence 
must be current, and the goal must be perceived as reachable with the skills possessed by 
the person. Third: moreover, the task must have clear and immediate feedback so that the 
individuals involved can both reflect and sharpen their implementation methods. “Also 
known as optimal experience, this phenomenon is closely linked with motivation and 
attention, and is essential in accomplishing complex goals. 

Liberation Theory 

It is the researcher's intended study to reveal the poverty of soul and spirit by 
bringing awareness to the fact that liberation is for all those who are experiencing lack in 
their lives. By educating the minds of the oppressed, the researcher hopes to cultivate an 
insightful awareness that will implement change. “The task of liberal education is to 
liberate the minds of individuals to function effectively in the democratic control of their 
social life and to prepare them for and to induce continuous growth in personal self- 
expression and personal efficiency.”^^ For complacent and indifferent church 
communities to experience positive changes, there must first be a desire to achieve 
gradual transformations. 

The satisfaction and achievement of change, and attempts at change, become 
more understandable after the desire for change overcomes the need for 
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protection: if there is merely desire and preparation in thought—^but defenses, 
fear, and anxiety are too strong there will be no attempt at change. 

“Desire and ambition are positive and life-producing.”"^'^ Change must first begin 

with desire and desires coupled with efforts to accomplish intended goals are what enable 

change. “We see the effects of [goal actualization] when people are growing; 

communities are developed; and when hope has been renewed among the masses.”"'^ It is 

through this kind of intentional educational discourse that the researcher proposes to 

connect liberation reforms to the devastating effects of apathy and complacency found 

within the culture of our local churches. 

Knowledge, learning, information and skilled intelligence are the new raw 
materials of international commerce and are today spreading through the world as 
vigorously as miracle drugs, synthetic fertilizers, and blue jeans did earlier. If 
only to keep and improve on the slim competitive edge we will retain in world 
markets; we must rededicate ourselves to the reform of our education system."'^ 

By bringing awareness to the many problems facing persons who experience 

poverty of soul and spirit, the researcher also has an opportunity to connect theological 

concepts about liberation alternatives. Preaching the message of Jesus as the Prince of 

Peace"'^ and protesting against the self-centered corruption and hopelessness found within 

our dark world is what scholars have argued need to be implemented to counter the evils 
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resulting from the fall of man. The bondage of sin is what ereates the tremendous debt 
that keeps people in spiritual poverty, resulting in apathy, complacency, and even 
indifference to the work of the Lord. 

In confessing that humans fall into sin—contrary to the intentions of their 
Creator—such sinning is a sickness of the spirit. Hence, we can see now that 
being-spirit involves the potentiality of being spiritually sick—of having a 
spiritual life that is impoverished and imprisoned in sin. When we talk of 
spirituality, we must be mindful of this twin potency of the human spirit—either 
living in and by the Holy Spirit or living in the sickness of spirit. To speak of 
persons as spirits is to be mindful of how they live their lives. 

Being taught how to perceive the problems of complacency, and then applying 

what has been learned to counter this disposition is the process of revival and growth 

needed within the church. Although education alone is not the answer to our 

impoverished spiritual issues. Scripture instructs every believer that “faith without works 

is dead.”"^^ The church then must begin to apply effort along with their faith, so as to 

experience the revival needed for spiritual growth and active participation from all. 

Faith comes by hearing, but the proof of faith lies in our actions. Without taking a 
step of action, faith is dead, and dead things do not produce results. Faith means 
action, and without action, there is no faith. It takes work for faith to work. It is 
not enough to know that you know. You must show by your actions that you 
know. The world needs people who can take action and put faith into work 
because until faith works, nothing works. 
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This learning process must be strategic, as according to Scripture, “faith comes by 


hearing, and hearing by the word of God.”"^^ What a person continues to listen to and 

absorb will influence their individual growth and development. “People can absorb 

information at a faster rate than the rate at which information is typically conveyed. In a 

study of listening skills on normal, accelerated, and compressed speech, scientists, 

support their hypothesis that the faster the speech rate, the greater the comprehension.”"^^ 

The power of suggestion has taken many forms and shapes, most recently through the 

world of media where audio and visual messages continue to transmit information to 

influence the behaviors of those who are receptive. 

Conscientization (cognitive awareness) occurs when the oppressed learn to 
achieve ‘critical transitivity,' which may be defined as the capacity to perceive 
reality objectively and to devise options for the interpretation of the problems of 
reality. This form of cognitive awareness is not to be seen as a passive state. 
Rather, it is to be understood in the meaning of ‘praxis’ which calls for action and 
reflection to be viewed dialectically."^^ 

“And how will they hear without a preacher?”^*^ This passage of scripture helps to 
reinforce the plan of action on the part of every liberation theologian: to engage the 
masses through the deliberate efforts of educational awareness. “For since in the wisdom 
of God the world through its wisdom did not know him, God was pleased through the 
foolishness of what was preached to save those who believe.This scripture transitions 
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the research firmly within the task of revival theology by reinforcing an awakening and a 


call to action for spiritual growth and renewal. 

As Paul took, the gospel to the Roman world of his day, he unquestionably 
assumed that preaching was crucial to spiritual transformation... In Romans 12:2 
he indicates that spiritual transformation is a matter of “renewing the mind.” Old 
fleshly habits of living are to be exchanged for new patterns of thinking in 
accordance with God’s grace. And what better way for believers to learn of these 
new grace-based patterns of living than through preaching. So the New Testament 
believers assembled to hear God’s Word proclaimed through preaching. 

Summary 

God has established a process of salvation and through the frailty of human 
intervention, and He has permitted a divine instruction to be distributed through the 
tireless efforts of those He called to prognosticate. Each theory previously discussed: 
Social Analytics, Flow Theory, and Liberation Theory are similar as they address the 
problem of apathy, complacency, and indifference. Each theory gathered from their 
respective academic disciplines: Sociology, Psychology, and Theology offered a different 
perspective for proactive engagement. 

All the authors are scholars with their own opinions and experiences to draw on in 
discussion a Christian approach to their subjects. If we had asked other members 
of the same departments to write on the same topics, the results would perhaps 
have been different. Nevertheless, what joins all the authors together is the 
common theme and purpose of writing about how their subject matter plays a 
significant role in worldview studies, and how a Christian worldview can inform 
that particular discipline—in fact, not just how a Christian worldview can inform 
that discipline, but how it has and continues to inform the Christian worldview of 
the individual author as a scholar and teacher. 
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This theoretical foundation’s research has revealed several methods of 
implementing both proactive and reactive processes of redemption from spiritually 
impoverished mindsets. The reoccurring theme of intellectual engagement to those who 
display a lack of enthusiasm within the church setting is what each theory addressed 
respectively. By raising theoretical awareness to the apathetic and indifferent dispositions 
experienced within the church setting, the researcher resolves to scientifically explore the 
creation of an educational outreach model that may be practically applied within a 
context. 



CHAPTER SIX 


PROJECT ANALYSIS 


The purpose of this project analysis is to discuss the significant impacts of each 
foundational document to the overall dissertation investigation. The foundational 
components that will be discussed include biblical, historical, theological, and theoretical. 
Each of these foundational elements will be explained about the overall project theme of 
spiritual renewal and ministry growth for both church leadership and laity. 

There is a lack of spiritual maturity that has restrained passion and zeal 
throughout the Norfolk, Virginia community. This spiritual immaturity is creating a 
growing complacency which is consequently felt within the congregation of the First 
Baptist Church prompting this research. The goal of the research is to offer educational 
awareness to keep the passion and rejuvenation going for the church leadership and laity 
respectively. 

Ironically, the lack of spiritual maturation issues facing the researcher’s context is 
also spreading throughout the United States and beyond. The theme of spiritual renewal 
and ministry growth is most appropriate, as it helps to capture the pulse of how the world 
is impacting church culture today. It is the researcher’s belief that successful spiritual 
renewal and ministry growth is achieved by the educational and awareness efforts of 
those purposed by God. 
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“In its authentic form, spiritual renewal is the manifestation of God in our lives, 
based on theological formation. It is entering into the kingdom of God and allowing God 
to form and guide us.”^ Revival, for this research, is deeply associated with the renewal 
of perspective, needed to counter complacent and traditional ideologies of spiritual 
commitments to the church. “The church is called to return to a Christ-like understanding 
of authority and ministry, a call for inclusiveness in church ministry and authority.”^ 

With emphasis on motivating the masses of people who are apprehended by 
traditional views, this research explores the various influences within a culture that shape 
inactive, complacent, and apathetic congregations. This research also examines the 
growing social-media platforms impacting culture in our society where behavioral trends 
are fueled by popular likes and dislikes of peer groups accordingly. “The church has a 
moral and spiritual obligation to nurture its nonparticipating and indifferent members and 
to lead them into an active church relationship.”^ 

The research will show how the foundational essays, including biblical, historical, 
theological, and theoretical, influence the project design of this investigation. The biblical 
section of this document expounded on Joshua’s message to a stagnant Israelite people, 
and Paul’s instruction to the New Testament church to transform their thinking. History is 
significant to this discussion as the Protestant Reformation with the first and second great 
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awakenings provides insight on evangelistie efforts exereised during a similar spiritually 
eomplacent soeiety. Theology within this study hinges on the Liberation movement 
where both physieal and spiritual freedoms are explored. The theoretieal implieation of 
this researeh diseusses the soeial media influenees of culture by examining the analytics 
process. 

Biblical Foundations Significance 

The two distinct Biblical events that furthered constructed the biblical narrative 
surrounding this phenomenon is found in the Old and New Testament examples Joshua 
1:1-10, and Romans 12:1-2. Joshua’s task of relaying the message of faith to a stagnant 
people required an intentional shift in focus of faith. Likewise, the New Testament 
example is an exposition of the Apostle Paul’s letter to the Church of Rome to prepare 
them for the next phase of discipleship in their faith in Christ. Paul instructs his readers to 
engage in a continuous transformation of thought into the things of God. 

The early church, much like the church of today, was faced with several options 
of living and engaging the scriptures. There were several people who, like the Apostle 
Paul, felt as though they had already reached full control of their lives and needed only to 
fulfill their desires based on their thinking. “Paul knows that even though he is an apostle 
of Jesus Christ, a herald of the Kingdom of God if he becomes complacent and fails to 
persevere in participating in the Kingdom of God through self-discipline and faithfulness, 
he will fail at the final judgment.”"^ 
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Paul, on the contrary, invited every reader of his text to commit to a regiment of 

thought-transformation by submitting to faith in God. This call to action, not one of 

complacency or selfishness, is to have the believer engage the process of change by 

conducting self-evaluation through the Word of God. The importance of having a 

renewed mind is what Paul’s message became as he began maturing in the faith as well as 

instruct and admonish others. His charge to the Roman church was: 

Do not conform to the pattern of this world, but be transformed by the renewing 
of your mind. Then you will be able to test and approve what God’s will is—his 
good, pleasing and perfect will. For by the grace was given me I say to everyone 
of you: Do not think of yourself more highly than you ought, but rather think of 
yourself with sober judgment, in accordance with the faith God has distributed to 
each of you.^ 

Historical Foundations Significance 

The historical significance of the theological-spiritual renewal and ministry 
growth era, during revolutionary changes within the global Christian church, provides 
structure on effective strategies. The Protestant Reformation, a dismantling of the Roman 
Catholic Church, began in the sixteenth-century. Theological reform became such a 
popular idea in Europe that a series of wars began, between Protestant and Catholic 
regions, otherwise known as the Thirty Years War. 

Reform, then, took on a totally different meaning, and created a significant divide 
relative to the views of the Judeo-Christian faith was concerned. Change within the 
church was viewed not only as a need to help humanity, but it also encompassed a 
philosophical perspective as well. Freedom to choose what to believe, based upon new 
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information, became the growing trend of those who sought protestant reform. Even 
within the Reformation movement, however, there were varying opinions on the extent of 
liberty and how far it should extend. 

The new political agenda of equality set the trend within the social climate, as 
various opinions began forming to try and determine the magnitude of what it meant to 
be at liberty. The topic of who gets to be free was the problematic aspect of the political 
climate relative to the issue of liberty. Liberty, as a political concept, gained wide-spread 
attention for the progressive thinkers, as pressures were applied to those in authority to 
include equal and unbiased legislation on behalf of all people to be free and enjoy the 
same liberties. 

Revival from a stagnant and obstructive way of thinking is what the reformation 
movements help to lift. An awakening of thoughts, ideas, and convictions rooted in faith 
and trust in God is what each of these various points in history lifts. Each of the historical 
moments in the above-mentioned chronicles of events points to revivals of faith leading 
to liberation for the oppressed and those bound by tradition. 

Each movement within the American history has made an impact on our present 
culture and the world today. The goal is to maintain a watchful eye on the pulse of the 
indifference pervading the minds of our youth and comfortable Sunday-only Christians 
by continuing to lift the Gospel message of freedom through the finished work of Jesus 
Christ. We must continue to advocate for change, revival, and most importantly, freedom 
from the oppression of sin within our society. Change only comes through the intentional 
awareness of those in religious and politically influential positions. We must continue to 
stand, united and sure of our position within Christ, our Lord. 
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Theological Foundations Significance 

Revival theology brings into foeus the importanee of spiritual hunger that onee 

satisfied, will in-turn fulfill the needs of those who suffer from emotional, mental, and 

physieal deprivations. This proeess of revival also ineluded the oeeasional aet of driving 

out evil spirits in order for the Holy Spirit to manifest and take residenee. As a result, 

revival beeomes a mindset rather than a mere event or gathering, that when revived, will 

heal everyone from the oppressor to the oppressed. 

Revival, healing and soeial restoration may be expeeted as the outeome when evil 
forees are removed. The theology of revival, in most Afriean eontexts, thus 
ineludes a eall to remove evil spirits, curses, and sorcery as a precondition from 
spiritual advancement.^ 

Gustavo Gutierrez hailed as the founder of liberation theology, wrote and co¬ 
authored several works describing the effects of sin as it relates to poverty within the 
world. Gutierrez openly condemned those aristocratic powers who kept persons in a 
lower position in an impoverished state. Although Gutierrez’s work is specific to help 
those in physical need, he also exemplified compassion for those who displayed an 
impoverished spirit. He also spent a significant amount of time delving deeper into the 
circumstances surrounding social deficits that create victims of poverty. As a result, he 
developed a theory to address poverty in two dimensions: physical and spiritual. 

Gutierrez’s thus contends that Luke’s and Matthew’s beatitudes have to be read 
together: “the poor” cannot be understood apart from “the poor in spirit,” and vice 
versa. A genuine spiritual poverty will necessarily manifest itself in a life of 
material simplicity. Nevertheless, material poverty in and of itself does not 
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guarantee spiritual poverty: one ean be materially poor and yet remain eaptive to 
the desire for material seeurity and privileged 

For Gutierrez, physieal poverty is a eondition that is brought about by soeial 
injustiee; while spiritual poverty is a state of immaturity that may only be eultivated 
through the eonstant pursuit of God. Eaeh of these disadvantaged eonditions provides an 
opportunity for eompassion to be issued by those of a higher position of privilege. 
Gutierrez takes the position that God is most eompassionate towards those who are 
spiritually impoverished, and is also eoneemed with those who suffer from the effeets of 
physieal poverty at the hand of social injustice. 

Theoretical Foundations Significance 
Revival, for this proposed research, is deeply associated with the renewal of 
perspective needed to counter complacent and traditional ideologies of spiritual 
commitments to the church. With emphasis on motivating the masses of people who are 
apprehended by traditional views and impacted by growing social-media platforms, this 
research explores the various influences within a culture that shape inactive, complacent 
and apathetic congregations. “The church has a moral and spiritual obligation to nurture 
its nonparticipating and indifferent member and to lead them into an active church 
relationship.”^ 

Apathy is an indifference expressed by persons who have an opportunity to 
engage in a particular process. “The definition of apathy in the dictionary is described as 
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(Blackwell Publishing, 2004), 292. 

* Richard M. Wright. Stop the Church’s Revolving Door: Building Relationships with Church 
Members (Bloomington, IN: WestBow Press, 2011), 48. 
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a lack of feeling or emotion or a laek of interest or eoneern.”^ There are several faetors 
that seientists have argued to contribute to an apathetie disposition. “Apathy’s 
oharaeteristie symptoms may inelude a blunted emotional response, low soeial 
engagement, and diminished initiation and persistenee of activities.One of the many 
faetors ineludes, but not limited to, a disinterest and a feeling of alienation from a 
particular process or movement. 

Apathy is often misunderstood as a synonym for eomplaeency, but the two words 
offer fundamentally different meanings. Complaeeney is a eontent state of mind 
embraeed by persons who are under the persuasion that there is no real need to do more 
than what is being or has already been, done. Some scholars have defined eomplaceney 
as “self-satisfaetion whieh may result in non-vigilanee based on an unjustified 
assumption of the satisfactory system state. 

The problem of ehureh members behaving in an apathetie and eomplaeent manner 
while at their respective ehurehes, but show an exuberant amount of passion within the 
soeial media platforms, ereates a need for ehureh leadership to probe this phenomenon 
accordingly. As businesses eontinue to invest in their researeh and development 
proeesses for growth opportunities, they will also find that their global efforts will 


^ Robert G. Robinson. The Clinical Neuropsychiatry of Stroke: Cognitive, Behavioral and 
Emotional Disorders following Vascular Brain Injury, Second Edition (New York, NY: Cambridge 
University Press, 2006), 37. 

Bradford C. Dickerson and Alireza Atri. Dementia: Comprehensive Principles and Practice 
(New York, NY: Oxford University Press, 2014), 592. 

" Sidney Dekker. Ten Questions About Human Error: A New View of Human Factors and System 
Safety (Mahwah, NJ: Lawrence Erlbaum Associates, Inc., 2005), 124. 
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similarly enhance. Church organizations can model after these businesses that have 
been successful with understanding the impact of social media forces and learn how to 
influence the masses by expanding the scope of engagement on a global scale. 

Churches can learn from successful business models where attendees and their 
needs are surveyed through the social media platforms. Understanding the issues and 
concerns that inspire people into action is what social analytics examines in the corporate 
world. The interesting thing that the church can learn from the theory of social analytics 
is how to utilize the social media platform to gain a greater awareness of what moves the 
public regarding their passions and desires, as well as transcend cultural barriers. 

This project addresses the congregational response to spiritual renewal and 
ministry growth for both church leadership and laity by providing educational awareness 
with biblical insight. The First Baptist Church, located in Norfolk, Virginia, serves as the 
context of this project. The lack of zeal and passion within the active membership; along 
with the volatility of spiritual maturity affecting commitment in the church are just a few 
of the many issues that must be addressed from a theological perspective. Through the 
established workings of scholars who have developed the Flow, Social Analytics, and 
Liberation theories, the investigator believes in training congregants to understand the 
underlying causes of spiritual apathy, complacency, and stagnation within the church and 
lift alternative ways in which to counter these dispositions accordingly. 


V. Sinha, K. S. Subramanian, S. Bhattacharya, and K. Chaudhuri. The Contemporary 
framework on social media analytics as an emerging tool for behavioral informatics, HR analytics and 
business process. Management Journal of Contemporary Management Issues, 17(2), 65-84. 
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The three theories that help to provide structure around this problem come from 
the psychological, sociological, and theological disciplines. The psychological alternative 
to apathy may be considered among the Flow theory. Scholars argue that when the mind 
is challenged, confident, and motivated, apathy and indifference leaves. The sociology 
perspective hinges upon the Social Analytics discussion where trending media outlets 
prompt open discussion and dialogue concerning matters of the heart and more. 

Sociology scholars argue that the mind when encouraged to be free thinking and 
transparent, will avoid any disclosure of apathetic behaviors. 

Moreover, finally, the theological concept that has significant relevance on this 
subject is the Liberation theory. Liberation theorists address spiritual poverty and offer a 
revival of thought about God’s love and grace for those who are battling with complacent 
and indifferent disclosure. As a result, the researcher intends to focus on steering the 
community into the knowledge of the biblical truth about positive change. The researcher 
determines to test the Flow, Social Analytic, and Liberation theories to expand upon 
existing theology known about the subject of revival. 

The hypothesis of this investigation examined the effectiveness of planned 
instruction-led presentations offered to participants from this study and their changed 
perspective on both problems and solutions about spiritual renewal and growth. The 
educational design focused on the spiritual liberation theme to address both problems and 
solutions offered by the researcher. By bringing awareness to the issues and educating 
participants on the proven methods of liberation, the researcher expanded upon the 
existing theories driving positive change. 
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Methodology 

Both qualitative and quantitative methodologies were used to test the ministry 
model with questionnaires, workshops, and sermons, as well as statistieal data was 
ereated to measure the treatment outeomes. 

Ten people partieipated in the investigative proeess, where Pre- and Post-survey 
questions were distributed, as well as a four-week edueational awareness proeess took 
plaee to provide treatment for this researeh design. Partieipants were given a disclaimer 
to sign, making sure that they agreed to participate willingly. This disclosure also served 
to notify them that all of their responses were used for the expressed intention of 
dissertation research purposes only. 

After the disclosure was distributed, the participants had an opportunity to 
complete a profde questionnaire. This questionnaire helped to guide the proceeding 
discussions with openness to share personal feelings along with issues they felt most 
passionate, and ready to participate with how to remedy issues facing their community. 
Then, a pre-treatment survey was given to gauge the participants and their level of 
awareness and understanding before the investigation and treatment began. 

The treatment process addressed the researchers hypothesis by providing a four- 
week educational awareness ministry model that the researcher used to awaken 
passionate discussion and renewed interest on issues facing the community. Through the 
instructional designs of Workshop style and PowerPoint presentations, the researcher 
conducted interactive learning initiatives to engage the information. Each participant had 
an opportunity to engage the information being presented as they were encouraged to 
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participate in question and answer periods, as well as instructor-led feedback 
questionnaire activities. 

The qualitative proeess of gathering information was utilized as the researeh 
intends to conduct interviews, distribute questionnaires, and solicit surveys by each 
participant. From the information gathered from the partieipants, the researeher then 
incorporated the quantitative method of researeh to transform the data into statistieal 
outcomes. By using a mixed methods approach, the researeher achieved a more well- 
rounded presentation of the study. 

Eaeh gathering consisted of either a workshop or PowerPoint Presentation, lasting 
approximately two hours eaeh. The setting was eonducive to learning, was also engaging 
feedbaek from the learners, through questionnaire aetivities to guide the researeh proeess. 
The dissertation investigation began the week of July 30, 2017, and ended the week of 
August 20, 2017. At the eulmination of the treatment proeess, a post-test survey was 
distributed to measure the partieipants level of awareness and understanding of the 
project theme of liberation after the investigation ended. 

The post-survey questionnaire was most important to the overall outcome of the 
study, as partieipants answered the same questions presented at the beginning of the 
investigation (pre-edueational offering), to measure the change of pereeption. It was 
through this means that the researeher was able to gauge the effectiveness of the 
information presented throughout the research. This post-survey questionnaire also 
provided the neeessary outcomes for the future study needed to expand upon this 


researeh. 
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With an intentional spiritually renewal and liberation foeused instruetor-led 
agenda, as well as earefully planned partieipant learning activities, the researcher was 
able to test the effectiveness of the existing theories offered to engage participants facing 
indifference within the context in ministry. It is through the development and expansion 
of this spiritual liberation and revival scholarship that the researcher could bring an acute 
level of awareness to persons who are complacent. 


Implementation 

The researcher conducted the following instructional design, along with topical 
content and timeline, as it was approved for the furtherance of planned academic 
scholarship. Treatment timeline and topic agenda were approved as follows: 


Dates 

Weekly Topic 

Researcher 

Actions/Agenda/Subtopics 

Participant 

Expectations 

07/30/17 - 
08/05/17 

Problem 
Identification: 
The Inward 
Truths of the 
Heart 

Workshop 

Presentation 

Community 

Awareness Check 
Defining Apathy, 
Complacency, and 
Indifference 

Individual/Awareness 
Check 

Pre-Survey 
Participant 
Profile 

Questionnaire 
Question and 
Answer 

Period 

08/06/17 - 
08/12/17 

Spiritual 
Liberation: How 
do we renew 
and revive our 
minds? 

PowerPoint 

Presentation 

What does Spiritual 
Liberation look like? 
Taking a look at 
successful revivals 
and community 
engagement 
movements: are we 

able to continue 
utilizing proven 
methods? 

Question and 
Answer 

Period 

Feedback 

Questionnaire 

Activity 
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08/13/17- 

08/19/17 

Embraeing 
Biblieal Truth 

PowerPoint 

Presentation 

What does the Bible 
teaeh us about 
spiritual growth and 
renewal? 

What examples do 
we have to help us 
engage feelings of 
hopelessness, pride, 
oppression, and 
repression? 

Question and 
Answer 

Period 

Eeedbaek 

Questionnaire 

Activity 

08/20/17 - 
08/26/17 

A Call to Action 

Workshop 

Presentation 
Explanation of the 
Soeial Media 
Challenge 

Community 

Engagement 

Challenge 

Broehure Handout 

Treatment 

Adjournment 

Question and 
Answer 

Period 
Broehure 
Handout and 
Evangelistie 
Challenge 

Post Survey 


Each week not only had a seminar and workshop, but also had a sermonie topic 
that will engage the proeess to further the Biblieal perspeetive of Paul’s instruction to the 
Roman ehureh of daily mind-renewal. Although the sermons were blended with both Old 
and New Testament seriptures, the theme aligned with the dissertation topic. These 
sermonie presentations appear in the Appendix portion of this dissertation, but the series 
of sermons on the subjeet of Revival inelude the following; 


Treatment 

Week 

Sermonie Title and Seripture 

Participant Expectation 

1 

Subject: Revival and Matters of the 
Heart Topie: Why Do I Need to be 
Revived? 

Seripture: Jeremiah 17 

A brief ten mins meeting 
directly after sermon to 
gather insights (a handout 
was distributed and 
diseussed) 

2 

Subjeet: Revival and Spiritual 

Eiberation Topie: Revival with the 

A brief question and 
answer period took plaee 




no 



Right Relief. 

Scripture: Judges 6:6-16, and Judges 
7:2-7 

directly after the sermon, to 
gain feedback on the clarity 
the participants received. 

3 

Subject: Revival and Renewing the 

Mind Topic: What are We Thinking 
About? 

Scripture: Romans 12:2, and 

Philippians 4:8 

A brief ten mins meeting 
directly after sermon to 
gather insights (a handout 
was distributed and 
discussed) 

4 

Subject: Revival, A Call To Action 
Topic: And the Greatest of These is 

Love 

Scripture: Matthew 28:19, and 1 
Corinthians 13:13, and 

A brief question and 
answer period took place 
directly after the sermon, to 
gain feedback on the clarity 
the participants received. 


This section of the project focuses on the implementation and the outcomes that 
were experienced during the field study aspect of this research. The researcher chose to 
utilize the quantitative method of information gathering, as a series of questionnaires 
were distributed. The Likert-scale was used to determine the progression of the 
participant group. This measure of information gathering hinged from subject- 
appropriate questions where the participants were to select from the following disposition 
responses: a. Strongly Disagree; b. Disagree; c. Uncertain; d. Agree; e. Strongly Agree. 
The questions were created to evoke honest feedback from the context group, causing 
them to address the apathy, indifference, and complacency within their personal and 
corporate-church lives. The Spiritual Renewal & Ministry Growth Pre/Post -Test Survey 
contained an objective for the participant to read before answering any questions to 
ensure their understanding of the subject matter reflected in the survey. The objective 
from the Pre and Post Survey issued, reads as follows: the purpose of this test is to 
provide feedback relative to the treatment planned for study. All questions asked pertain 
in your understanding of the information presented both before undergoing the various 
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aspects of Pastor Tyrone Jackson’s research exposure, and after. Please do your best to 
respond to each question by circling one of five options: a. Strongly Disagree; b. 
Disagree; c. Uncertain; d. Agree; and e. Strongly Agree. There were a total of twenty 
questions asked in this Pre and Post Survey questionnaire, of which may be found under 
the Appendix E of this document. 

Week One: Participation Profile Information Gathering; Pre-Testing; Sermonic 
Presentation: Revival and Matters of the Heart Topic: Why Do I need to be revived? 

And Workshop Presentation 

The topic of week one focused on problem identification, and dealt with the 
inward truths of the heart. There was a workshop presentation where the participants 
were given a community awareness exercise. This activity, much like an ice breaker 
exercise, was designed for the participants to interact with a structured, yet corporate, 
exchange among themselves. 

This exercise provided the participants with an opportunity to get a feel for each 
other regarding their ability to identify with words, phrases, and images to give them a 
chance to test both their Bible and social media recall. This exercise was implemented, 
following a group discussion where there was a lot of dialogue around the subconscious 
awareness of everyone—and how everyone has been influenced, to a degree, by the 
information shared on social media. It was also very surprising to witness there being 
more awareness of social media idioms, than there were with recall of Biblical and 
Christian images and phrases. This exercise may be found in the Appendix A section of 
this document. 

During the workshop, the participants were also provided information on how to 
know the differences associated with the words: apathy, complacency, and indifference. 
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There was a lot of discussion surrounding the definition of these words and how 
participants made connections with these words in their personal settings. This organic 
dialogue within the workshop made for an effortless transition to the last item of self- 
reflection that was covered. This time was used mainly to reflect on personal areas of 
opportunity relative to the things of God. Specifically, a separate handout was distributed 
to challenge the participants to reflect on their dispositions around matters of evangelism, 
discipleship, and overall service to the work involved with being passionate to the things 
of God. This individual awareness check exercise may also be found in the Appendix A 
section of this document. 

The sermonic presentation was preached with the subject: Revival and Matters of 
the Heart, with a topic of: Why do I need to be revived? This sermon expounded on the 
issues facing Israel, where they were being cautioned against placing their passionate 
affections on things other than the One True God of Israel. This sin of a growing neglect, 
concerning Israel and their worship to God, may be found among the contemporary 
church of today. The scripture that this sermon was preached is found in Jeremiah 17:5- 
10. After the sermon was delivered, the participant group was asked to gather for a brief 
synopsis of the preaching, relative to the theme of revival. This discussion was 
substantive, and engaged each participant with the questions asked in the Participant 
Handout. This sermon, along with the Participant Handout, where the group was given an 
opportunity to engage the information shared during the preaching segment, may be 
found in the Appendix A section of this document. 


Week Two: PowerPoint Presentation on Spiritual Liberation: How do we renew and 
revive our Minds? Sermonic Presentation: Revival with the Right Relief and Open 

Forum Discussion 
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The topic of week two focused Spiritual Liberation: How do we renew and revive 
our minds? There was a PowerPoint presentation delivered where the participants were 
taught about the Liberation Theology and Dr. James Cone. This meeting looked at 
successful revivals and community engagement movements. Proven methods of 
continuous growth within ministry from strategic evangelistic methods and processes 
were discussed. 

This presentation expounded upon the outreach ministries of evangelism, as well 
as highlighted the miracles that Jesus performed to win the trust of the people. The 
perspective of giving of time to the ministry was lifted, and discussed within the group. 
One of the more profound concepts that was delivered during this presentation was the 
topic of liberation. Additionally, the presentation discussed areas of opportunity for every 
Believer to engage regarding the topic of revival. An awareness of need must first exist 
before change may take place. The need for freedom, in the areas of either physical or 
spiritual capacities, must be achieved before true change can take place. This PowerPoint 
presentation may be found in the Appendix B section of this document. 

During the presentation, the participants were also encouraged to build on what 
they learned from the previous week by responding to a cumulative questionnaire. This 
feedback template provided the group with an opportunity to engage the information of 
liberation theology, along with the words: apathy, complacency, and indifference. This 
meaningful exercise called for each group participant to make a correlation between how 
they personally perceive evangelism and how God wants us to see evangelism. The 
second part of this exercise asked each participant to explain their position on how they 
may engage their efforts to reflect opposite attitudes, behaviors, and/or characteristics of 
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apathy, complacency, and indifference. This group partieipant response was discussed 
during the meeting. The questionnaire exereise may also be found in the Appendix B 
seetion of this doeument. 

The sermonie presentation was preaehed with the subject: Revival and Spiritual 
Liberation: Revival with Right Relief. This sermon expounded on the issues faeing Israel, 
where they were experiencing hardship because of their enemy, the Midianites. Israel was 
experieneing these problems of persecution from their enemies beeause they were guilty 
of lusting after other gods, beyond the Holy God, Jehovah. This sin did not happen 
overnight, but rather, was a gradual diseonneet of passionate affeetion eoneerning true 
worship to God. This diseonneet grew beeause of a misdirected foeus away from God, 
and a willful shift of adoration and longing after other false gods. 

The small matter of attitude and disposition, if apathy, eomplaeency, or 
indifferenee matures in the subeonseious mind, develops into idolatrous activities. The 
seripture that this sermon was preaehed is found in Judges 6:6-16, and Judges 7:2-7. 

After the sermon was delivered, the partieipant group was asked to gather for a brief 
synopsis of the preaching, relative to the theme of revival. This diseussion was 
substantive, and engaged eaeh partieipant with the learning that took plaee during the 
prior workshop gathering. This sermon, along with the partieipant handout, where the 
group was given an opportunity to engage the information shared during the preaehing 
segment, may be found in the Appendix B seetion of this doeument. 

Week Three: PowerPoint Presentation on Embracing Biblical Truth; Sermonie 
Presentation: What are we Thinking About? And Open Forum Discussion 

The third week of this treatment foeused on Embracing Biblical Truth, and dealt 
with what the Bible teaehes us about spiritual growth and renewal. There was a 
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PowerPoint presentation where the partieipants were exposed to information on various 
theologieal perspeetives gathered from the literary research used to explain current 
phenomenon. This meeting looked at examples of how attitude shapes perspective, in 
particular: feelings of hopelessness, pride, oppression, and repression. 

This presentation expounded upon the Biblical Truth of God’s Word, as well as 
highlighted the examples of Jesus performed to demonstrate the power of His spoken 
Word. The perspective of reading God’s Word as personal worship within ministry was 
lifted, and discussed within the group. One of the more profound concepts that was 
delivered during this presentation was the topic of how to combat against depression. 
Additionally, the presentation discussed areas of opportunity for every Believer to engage 
regarding the topic of revival. An awareness of need must first exist before change may 
take place. The need for the careful incorporation of God’s Holy Word must be achieved 
before lasting change in faith can take place. This PowerPoint presentation may be found 
in the Appendix C section of this document. 

During the presentation, the participants encouraged to build on what they learned 
from the previous weeks by responding to a cumulative thought-provoking questionnaire. 
This feedback template provided the group with an opportunity to engage the information 
of Biblical Truth through the scriptures, liberation theology, along with the words: 
apathy, complacency, and indifference. This meaningful exercise called for each group 
participant to make a correlation between how they personally perceive the Word of God 
and positive changed perspectives as it relates to revival efforts. The second part of this 
exercise asked each participant to explain their position on how they may engage the 
Word of God to reflect attitudes, behaviors, and/or characteristics in direct opposition of 
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apathy, complacency, and indifference. This group partieipant response was diseussed 
during the meeting. The questionnaire exereise may also be found in the Appendix C 
seetion of this doeument. 

The sermonie presentation was preaehed with the subject: Revival and Renewing 
the Mind: What are we Thinking About? This sermon expounded on the issues faeing the 
New Testament believer, as there were several opposing views on how diseiples of Jesus 
were to behave. As admonished by the Apostle Paul, behaviors are shaped by the 
thoughts of a person. The issues eoneerning the New Testament ehureh, after the 
aseension of Christ, is mueh like the plight of our eurrent position as the present-day 
church. 

Paul warned the early ehureh against the thoughts of the sinful flesh. He admits 
that we all are a result of our environment, to a degree— “for 1 do not do the good 1 want 
to do, but the evil 1 do not want to do—this 1 keep on doing.The phenomenon of being 
“bom into sin and shaped in iniquity,”^"^ is the result of the human condition. The fall of 
man has caused a default of mistmst, insecurity, pride, hopelessness, and all other 
negative sentimentalities apart from God. The sermon brings out the eomplexities of this 
fallen state that mankind must endure until the seeond eoming of our Lord and Savior, 
Jesus Christ. 

The sermon provided additional insight on how to eontend for the faith and 
combat the temptation of wrong thinking. When the mind is exereised, exposed to, and 
stimulated on the things of God, there is an intentional effort plaeed in the light of love. 


'^NIV, Romans 7:19 
'^'NIV, Psalm 51:5 
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The scriptures used to develop this sermon are found in Romans 12:2, and Philippians 
4:8. After the sermon was delivered, the participant group was asked to gather for a brief 
synopsis of the preaching, relative to the theme of revival. This discussion was 
substantive, and engaged each participant with the learning that took place during the 
prior PowerPoint presentation. This sermon, along with the participant handout, where 
the group was given an opportunity to engage the information shared during the 
preaching segment, may be found in the Appendix C section of this document. 

Week Four: A Call to Action Workshop; Sermonic Presentation: Revival, A 
Call to Action: and the Greatest of These is Love’, Evangelism Brochure; and Post- 

Survey Distribution 

The topic of week four focused on the culmination of all leaming/teaching efforts 
made by researcher and participant group. There was a workshop presentation where the 
participants were given a community awareness exercise. This activity, much like the 
initial ice breaker exercise that took place in the first week, was designed for the 
participants to interact with each other on information learned over the course. 

This exercise provided the participants with an opportunity to regurgitate the 
lessons learned from the very beginning, and to give them a chance to evaluate their 
individual and collective evolution with their learning awareness exchange. This exercise 
was implemented, following a group discussion where there was a lot of dialogue around 
what to do next—and how everyone has an opportunity to use every resource made 
available through this research. It was also very interesting to watch the brainstorming 
exercises the group began, with a focus of evangelism and discipleship. This exercise 
may be found in the Appendix D section of this document. 
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During the workshop, the partieipants were provided with new information on 
how to use their everyday mobile deviees to spread the message of Christ. The 
eonversation surrounding the suggestions made by the researeher were eonneeted and 
helpful to the overall goal of passionate engagement eoneerning Christ. Additionally, 
there was a lot of diseussion surrounding the meaning of Christ’s words when He gave 
the great eommission in Matthew 28, where several of the partieipants seemed divided on 
the notion of the use of teehnology or not, to aeeomplish this goal. Nevertheless, this 
organic dialogue within the workshop made for an effortless transition to the Evangelism 
Brochure Handout where we reviewed the contents together. After a brief question and 
answer period, the last item of the Post-Test Survey was disseminated. This time was 
used to reflect on individual growth and development around apathetic, complacent, and 
indifferent behaviors concerning the things of God. The Evangelism Brochure may be 
found under the Appendix D section of this document, while the Pre and Post Test 
Survey results may be found under the Appendix E section of this dissertation. 

The sermonic presentation was preached with the subject: Revival, a Call to 
Action, with a topic of: And the Greatest of These is Love. This sermon expounded on the 
variables influencing change within the context of ministry. The message of Christ was 
lifted to the degree of His birth, miraculous life, death, burial, and resurrection. 

Jesus’ example of living is what steers this discussion on love. “Eor God so loved 
the world that He gave.. In this sermonic presentation, love with action is lifted and 
connected with the mandate of evangelism. There is also a posture of giving that the 
Word of God encourages each Believer to address: “each one must give as he has decided 


'^NIV, John3: 16. 
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in his heart, not reluctantly or under compulsion, for God loves a cheerful giver.”As a 
result of God’s love for certain dispositions, and distain for others, perspective should 
matter to the Body of Christ. 

The scripture that this sermon was preached is found in Matthew 28:19, and 1 
Corinthians 13:13. After the sermon was delivered, the participant group was asked to 
gather for a brief synopsis of the preaching, relative to the theme of revival. This 
discussion was substantive, and engaged each participant with the learning that took 
place during the prior workshop gathering. This sermon, along with the participant 
handout, where the group were given an opportunity to engage the information shared 
during the preaching segment, may be found in the Appendix D section of this document. 

Summary of Learning 

The interpretative analysis involved with this research project caused the 
researcher to grow both personally and professionally. Due to the nature of this study, 
with emphasis on passionate engagement relative to the things of God, matured the 
researcher with a keen focus on influencing maturation among the participants involved 
within the context of ministry. One of the most enjoyable experiences had throughout this 
implementation journey has been the witness of a progressively aware group of 
individuals who experienced a paradigm shift within a four-week timeframe. 

The participant group was comprised of ten people. There were several questions 
asked by the participants to understand the demographic within the group. Every 
participant are current and active members of The First Baptist Church, the context of 
ministry for this research project. From the ten participants of the group, eight identified 


NIV, 2 Corinthians 9:7 
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as female, and two identified themselves as male. All partieipant demographic survey 
results are captured in the Appendix E portion of this document. 

According to the research gathered on the question asked; how old are you? Two 
out of ten participants report that they are in their twenties; while two out of ten 
respondents report that they are in their thirties; one out of ten report that they are in their 
fifties. Four out of ten participants report being in their sixties, and one out of the ten 
participants acknowledge being in their seventies. Based upon the information gathered 
on this question, twenty percent of study participants are in their twenties; while another 
twenty percent of participants’ report being in their thirties; forty percent report being in 
their sixties, and ten percent are in their fifties, and another ten percent are in their 
seventies. Therefore, the average age within this participant group is fifty-two years old, 
as the youngest in the group is twenty-seven years old, and the oldest person is seventy- 
eight years old. 

From the research gathered on the question asked: how frequent do you 
participate in church activities on a weekly basis? Three out of ten participants report 
that they always participate in church activities on a weekly basis; and none of the ten 
participants responded with “not hardly,” or “never” to their participation in weekly 
church activity. Based upon the information gathered on this question, thirty percent of 
study participants always participate in church activities on a weekly basis; while sixty 
percent report often church participation on a weekly basis. What is interesting is that 
none of the respondents reported to the “not hardly” or “never” participating in weekly 
church activities; therefore, one-hundred percent of the participants are actively involved 
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in church activities on a weekly basis, but the frequeney of which varies between always 
and often. 

Aceording to the researeh gathered on the question asked; how frequent do you 
utilize text messaging? five out of ten partieipants report that they utilize text messaging 
always; while three out of ten respondents report that they text often; one out of ten 
identify with not hardly using text messaging; and one out of the ten participants 
acknowledge never using text messaging as a method of communicating. Based upon the 
information gathered on this question, fifty percent of study participants utilize text 
messaging as a method of eommunieation always; while thirty pereent report using 
texting messaging to eommunicate often; therefore, eighty percent of this group 
responded to using their cell phones daily, as a method of eommunieation. 

From the research gathered on the question asked; how often do you utilize social 
media? three out of ten participants report that they utilize soeial media always; while 
two out of ten respondents report that they use soeial media often; four out of ten identify 
with not hardly using social medial; and none of the ten partieipants responded with 
never using social media as a method of connectivity. Based upon the information 
gathered on this question, fifty pereent of study partieipants utilize soeial media; while 
fifty percent report not hardly using soeial media to communieate. What is interesting is 
that none of the respondents reported “never” using soeial media; therefore, one-hundred 
pereent of the participants use social media, but the frequency of which varies between 
always, often, and not hardly, as a method of communication. All participant 
demographic survey results are eaptured in the Appendix E portion of this doeument. 
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The first question of the pre-survey asked eaeh participant to respond to the 
statement: all churches of today should expect active/regular church attendance from its 
membership. Before the group experienced any of the treatment, this participant group 
responded the following manner: seven out of ten respondents ‘strongly agree;’ one out 
of ten ‘agree;’ one out of ten ‘disagree;’ and one out of ten ‘strongly disagree.’ Therefore, 
seventy percent of the group agree, and thirty percent disagree, some believe stronger 
than others, that all churches of today should expect active/regular church attendance 
from its membership. 

The first question of the post-survey asked each participant to respond to the 
statement: all churches of today should expect active/regular church attendance from its 
membership. After having experienced the treatment, this participant group identified the 
following: eight out of ten respondents ‘strongly agree,’ and two out of ten ‘agree.’ This 
result shows that one hundred percent of respondents agree that all churches of today 
should expect active/regular church attendance from its membership, while some believe 
more strongly than others. 

When compared with the pre-survey results, this first question shows that there is 
a significant difference with the response, as the participants who disagreed prior to the 
model’s treatment, responded differently after treatment was conducted. The reason this 
question was asked to each respondent was to measure the group’s sentiments about 
regular church attendance, as this project discusses the various degrees of apathy, 
complacency, and indifference that creates a dispassionate apostasy within the church. 
This is outcome signals the treatments effectiveness with transferring the message of 
regular engagement with the church is a form of continuous worship to the Lord. 
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The second question of the pre-survey asked each participant to respond to the 
statement: church members should be involved with a church-led evangelistic awareness 
ministry. Before the group experienced any of the treatment, this participant group 
responded in the following manner: nine out of ten respondents ‘strongly agreed,’ and 
one out of ten ‘agreed. Therefore, one hundred percent of the group agreed, some more 
strongly than others, that all church members should be involved with a church-led 
evangelistic awareness ministry. 

Question two of the post-survey asked each participant to respond to the 
statement: church members should be involved with a church-led evangelistic awareness 
ministry. After having experienced the treatment, this participant group identified the 
following: ten out of ten respondents ‘strongly agreed.’ This result shows that one 
hundred percent of respondents strongly agree that all church members should be 
involved with a church-led evangelistic awareness ministry. This response, when 
compared with the pre-survey results, shows that there was not much difference with the 
response, as the participants who agreed prior to the model’s treatment, responded 
similarly after treatment was conducted. 

The third question of the pre-survey asked each participant to respond to the 
statement: all churchgoers should be aware of the Biblical principles concerning 
Spiritual Maturity through Christian education. Before the group experienced any of the 
treatment, this participant group responded in the following manner: eights out of ten 
respondents ‘strongly agreed,’ and two out of ten ‘agreed. Therefore, one hundred 
percent of the group agreed, some more strongly than others, that all churchgoers should 
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be aware of the Biblieal prineiples coneerning Spiritual Maturity through Christian 
edueation. 

After having experienced the treatment for question three, this participant group 
identified the following: ten out of ten respondents ‘strongly agreed.’ This result shows 
that one hundred percent of respondents strongly agree that all churchgoers should be 
aware of the Biblical principles concerning Spiritual Maturity through Christian 
education. This response, when compared with the pre-survey results, shows that there 
was not much difference with the response, as the participants who agreed prior to the 
model’s treatment, responded similarly after treatment was conducted, only the two 
respondents who agreed before, strengthened their responses by indicating ‘strongly 
agree.’ 

The fourth question of the pre-survey asked each participant to respond to the 
statement: spiritual apathy, complacency, and stagnation relative to commitment to 
Christ is a major sin in the eyes of God. Before the group experienced any of the 
treatment, this participant group responded in the following manner: five out of ten 
respondents ‘agreed;’ four out of ten ‘strongly agreed;’ and one out of ten ‘disagreed.’ As 
a result, ninety percent of the group agreed, some more strongly than others, and only one 
person responded with a ‘disagree’ response to the statement that spiritual apathy, 
complacency, and stagnation relative to commitment to Christ is a major sin in the eyes 
of God. 

After having experienced the treatment for this fourth question, this participant 
group identified the following: seven out of ten respondents ‘strongly agreed,’ and three 
out of ten respondents ‘agreed.’ This result shows that one hundred percent of 
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respondents agree that all church members should be involved with a church-led 
evangelistic awareness ministry, some more strongly than others. This response, when 
compared with the pre-survey results, shows that there was a significant difference with 
the response, as the participants who disagreed prior to the model’s treatment, responded 
with an ‘agreed’ response after treatment was conducted, as three participants answered 
differently as a result. 

The fifth question of the pre-survey asked each participant to respond to the 
statement: a lack of zeal and passion is a way of life that exists in our society today. 
Before the group experienced any of the treatment, this participant group responded in 
the following manner: four out of ten respondents ‘agreed,’ and six out of ten ‘strongly 
agreed. ’ As a result, one hundred percent of the group agreed, some more strongly than 
others, to the statement that suggests a lack of zeal and passion is a way of life that exists 
in our society today. 

After having experienced the treatment for this fifth question, this participant 
group identified the following: eight out of ten respondents ‘strongly agreed,’ and two out 
of ten respondents ‘agreed.’ This result shows that one hundred percent of respondents 
agree that a lack of zeal and passion is a way of life that exists in our society today, some 
more strongly than others. This response, when compared with the pre-survey results, 
shows no significant difference with the responses, as a few participants who ‘agreed’ 
prior to the model’s treatment, responded with a ‘strongly agreed’ response after 
treatment was conducted. 

The sixth question of the pre-survey asked each participant to respond to the 
statement: there should be Christian education literature made available for church 
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going Christians through Social Media. Before the group experieneed any of the 
treatment, this partieipant group responded in the following manner: five out of ten 
respondents ‘agreed,’ and five out of ten ‘strongly agreed.’ As a result, one hundred 
pereent of the group agreed, some more strongly than others, to the statement that 
suggests that there should be Christian education literature made available for church 
going Christians through Social Media. 

After having experienced the treatment for this sixth question, this participant 
group identified the following: ten out of ten respondents ‘strongly agreed.’ This result 
shows that one hundred percent of respondents strongly agree to the statement that 
suggests that there should be Christian education literature made available for church 
going Christians through Social Media. This response, when compared with the pre¬ 
survey results, shows a significant difference with the responses, as half of the 
participants who ‘agreed’ prior to the model’s treatment, responded with a ‘strongly 
agreed’ response after treatment was conducted. This shows a shift in the level of 
agreement with this statement with half of the group being influenced positively with a 
more keen awareness of evangelism efforts. 

The seventh question of the pre-survey asked each participant to respond to the 
statement: / disapprove of persons who encourage and perpetuate awareness through 
Social Media. Before the group experienced any of the treatment, this participant group 
responded in the following manner: six out of ten respondents ‘strongly disagreed;’ three 
out of ten participants ‘disagreed;’ and one out of ten ‘strongly agreed.’ As a result, 
ninety percent of the group disagreed, some more strongly than others, while one 
participant responded in sharp contrast with a ‘strongly agree’ to the statement that 
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suggests that I disapprove of persons who encourage and perpetuate awareness through 
Social Media. 

After having experienced the treatment for this seventh question, this participant 
group identified the following: nine out of ten respondents ‘strongly disagreed,’ with one 
participant who responded with ‘disagree.’ This result shows that one hundred percent of 
respondents disagreed to the statement that states: / disapprove of persons who encourage 
and perpetuate awareness through Social Media. This outcome, when compared with the 
pre-survey results, shows a significant difference with the responses, in particularly with 
one participant who previously responded with a ‘strongly agreed,’ but after treatment 
was conducted changed their view to a ‘disagree’ response. This shows a shift in the level 
of agreement with this statement with half of the group being influenced positively with a 
more keen awareness of evangelism efforts. 

The eighth question of the pre-survey asked each participant to respond to the 
statement: ignorance and a lack of education is the cause of indifference facing my 
church community. Before the group experienced any of the treatment, this participant 
group responded in the following manner: six out of ten respondents ‘strongly agreed;’ 
two out of ten participants ‘agreed;’ and two out of ten ‘disagreed.’ As a result, eighty 
percent of the group agreed, some more strongly than others, and two participants 
responded in direct contrast with a ‘disagree’ to the statement that suggests ignorance and 
a lack of education is the cause of indifference facing my church community. 

After having experienced the treatment for this eighth question, this participant 
group identified the following: six out of ten respondents ‘agreed,’ and four out of ten 
people responded with ‘strongly agreed.’ This result shows that one hundred percent of 
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respondents agreed to the statement that states: ignorance and a lack of education is the 
cause of indifference facing my church community. This outcome, when compared with 
the pre-survey results, shows a significant difference with the responses, particularly with 
two participants who previously responded with a ‘disagreed,’ but after treatment was 
conducted changed their view to a ‘disagree’ response. This shows a shift in the level of 
agreement with this statement with half of the group being influenced positively with 
greater understanding of the term indifference. 

The ninth question of the pre-survey asked each participant to respond to the 
statement: spiritual immaturity is the cause of the lack of commitment shown within my 
church setting. Before the group experienced any of the treatment, this participant group 
responded in the following manner: five out of ten respondents ‘strongly agreed;’ four 
out of ten participants ‘agreed;’ and one out of ten ‘uncertain.’ As a result, ninety percent 
of the group agreed, some more strongly than others, and one participant responded with 
an ‘uncertain’ answer to the statement that suggests spiritual immaturity is the cause of 
the lack of commitment shown within my church setting. 

After having experienced the treatment for this ninth question, this participant 
group identified the following: seven out of ten respondents ‘strongly agreed,’ and three 
out of ten people responded with ‘agreed.’ This result shows that one hundred percent of 
respondents agreed to the statement that states: spiritual immaturity is the cause of the 
lack of commitment shown within my church setting. This outcome, when compared with 
the pre-survey results, shows a significant difference with the responses, in particular 
with one participant who previously responded with an ‘uncertain’ answer, but after 
treatment was conducted changed their view to an ‘agreed’ response. This shows a shift 
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in the level of agreement with this statement with half of the group being influenced 
positively with greater understanding of the term indifference. 

The tenth question of the pre-survey asked each participant to respond to the 
statement: my church should be an advocate for Christian awareness, evangelism, 
community and social change. Before the group experienced any of the treatment, this 
participant group responded in the following manner: all ten respondents ‘strongly 
agreed.’ After having experienced the treatment for this tenth question, this participant 
group identified the following: one hundred percent of the respondents ‘strongly agreed.’ 
and three out of ten people responded with ‘agreed.’ This result shows that one hundred 
percent of respondents agreed to the statement that states: my church should be an 
advocate for Christian awareness, evangelism, community and social change. This 
outcome, when compared with the pre-survey results, shows no difference with the 
responses. 

The eleventh question of the pre-survey asked each participant to respond to the 
statement: choosing not to speak against inactivity among church goers, and a growing 
indijference relative to the things of God is a sin. Before the group experienced any of the 
treatment, this participant group responded in the following manner: seven out of ten 
respondents ‘agreed;’ one out of ten participants ‘strongly agreed;’ one out of ten 
participants ‘disagreed;’ and one out of ten ‘strongly disagreed.’ As a result, eighty 
percent of the group agreed, some more strongly than others, and two participants 
responded with a ‘disagree’ answer to the statement that suggests: Choosing not to speak 
against inactivity among church goers, and a growing indifference relative to the things 
of God is a sin. 
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After having experienced the treatment for this eleventh question, this participant 
group identified the following: one hundred percent of the respondents ‘agreed,’ some 
more strongly than others. Seven out of ten people responded with ‘strongly agreed,’ and 
three out of ten people identified with the ‘agreed’ response. This result shows that one 
hundred percent of respondents agreed to the statement that states: Choosing not to speak 
against inactivity among church goers, and a growing indifference relative to the things 
of God is a sin. This outcome, when compared with the pre-survey results, shows a 
significant difference with the responses, in particular with two participants who 
previously responded with a ‘disagree’ answer, but after treatment was conducted 
changed their view to an ‘agreed’ responses. This shows a shift in the level of agreement 
with this statement with half of the group being influenced positively with greater 
understanding of the term indifference. 

The twelfth question of the pre-survey asked each participant to respond to the 
statement: / act indifferent toward persons who openly perpetuate the Gospel message 
via social media. Before the group experienced any of the treatment, this participant 
group responded in the following manner: three out of ten respondents ‘disagreed;’ three 
out of ten participants ‘strongly disagreed;’ one out of ten participants ‘uncertain;’ and 
three out of ten ‘strongly agreed.’ As a result, sixty percent of the group disagreed, some 
more strongly than others, and three participants responded with a ‘strongly agree;’ and 
one person responded with ‘uncertain’ to the statement that suggests: I act indifferent 
toward persons who openly perpetuate the Gospel message via social media. 

After having experienced the treatment for this twelfth question, this participant 
group identified the following: one hundred percent of the respondents ‘disagreed,’ some 
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more strongly than others. Five out of ten people responded with ‘disagreed,’ and four 
out of ten people identified with the ‘strongly disagreed’ response. This result shows that 
one hundred percent of respondents disagreed to the statement that states: I act indifferent 
toward persons who openly perpetuate the Gospel message via social media. This 
outcome, when compared with the pre-survey results, shows a significant difference with 
the responses, in particular with three participants who previously responded with a 
‘strongly agree’ answer, but after treatment was conducted changed their view to a 
‘disagree’ responses. 

The thirteenth question of the pre-survey asked each participant to respond to the 
statement: / demonstrate the love of God in me when I interact with people who have no 
desire to engage the Gospel message of Jesus Christ. Before the group experienced any 
of the treatment, this participant group responded in the following manner: eight out of 
ten respondents ‘strongly agreed,’ and two out of ten participants ‘agreed.’ As a result, 
one hundred percent of the group agreed, some more strongly than others to the statement 
that suggests / demonstrate the love of God in me when I interact with people who have 
no desire to engage the Gospel message of Jesus Christ. 

After having experienced the treatment for this thirteenth question, this participant 
group identified the following: one hundred percent of the respondents ‘strongly agreed.’ 
some more strongly than others. This outcome, when compared with the pre-survey 
results, shows no significant difference with the responses, as all participants who 
previously responded with an ‘agree’ answer, but after treatment was conducted changed 
their view to a ‘strongly agreed’ response. 
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The fourteenth question of the pre-survey asked eaeh partieipant to respond to the 
statement: / demonstrate Godly compassion when I interact with people who do not 
embrace the same message of Christ as I understand it. Before the group experienced any 
of the treatment, this participant group responded in the following manner: six out of ten 
respondents ‘strongly agreed,’ and four out of ten participants ‘agreed.’ As a result, one 
hundred percent of the group agreed, some more strongly than others. After having 
experienced the treatment for this fourteenth question, this participant group identified 
the following: one hundred percent of the respondents ‘agreed,’ some more strongly than 
others. This outcome, when compared with the pre-survey results, shows no significant 
difference with the responses, in particular with one participant who previously 
responded with an ‘agree’ answer, but after treatment was conducted changed their view 
to a ‘strongly agree’ response. 

The fifteenth question of the pre-survey asked each participant to respond to the 
statement: / make a conscious effort to engage the message of Jesus Christ and 
encourage others to do so. Before the group experienced any of the treatment, this 
participant group responded in the following manner: eight out of ten respondents 
‘strongly agreed,’ and two out of ten participants ‘agreed.’ As a result, one hundred 
percent of the group agreed, some more strongly than others. After having experienced 
the treatment for this fifteenth question, this participant group identified the following: 
one hundred percent of the respondents ‘agreed,’ some more strongly than others. This 
outcome, when compared with the pre-survey results, shows no significant difference 
with the responses, in particular with two participants who previously responded with an 



133 

‘agree’ answer, but after treatment was conducted changed their view to a ‘strongly 
agree’ response. 

The sixteenth question of the pre-survey asked each participant to respond to the 
statement: My church has taught me the root causes behind the lack of commitment and 
zeal among fellow Believers in the Faith. Before the group experienced any of the 
treatment, this participant group responded in the following manner: seven out of ten 
respondents ‘strongly agreed,’ and three out of ten participants ‘agreed.’ As a result, one 
hundred percent of the group agreed, some more strongly than others. After having 
experienced the treatment for this sixteenth question, this participant group identified the 
following: one hundred percent of the respondents ‘strongly agreed.’ This outcome, when 
compared with the pre-survey results, shows no significant difference with the responses, 
in particular with three participants who previously responded with an ‘agree’ answer, 
but after treatment was conducted changed their view to a ‘strongly agree’ response. 

The seventeenth question of the pre-survey asked each participant to respond to 
the statement: My church has taught me how to identify the effects of spiritual immaturity 
in my local setting. Before the group experienced any of the treatment, this participant 
group responded in the following manner: five out of ten respondents answered, ‘strongly 
agreed;’ four out of ten respondents answered with ‘agreed;’ and one out of ten 
participants identified with ‘uncertain.’ After having experienced the treatment for this 
seventeenth question, this participant group identified the following: one hundred percent 
of the respondents ‘agreed,’ some more strongly than others. Three out of ten people 
responded with ‘agreed,’ and seven out of ten people identified with the ‘strongly agreed’ 
response. This outcome, when compared with the pre-survey results, shows significant 
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difference with the responses, in particular with the one participants who previously 
responded with an ‘uncertain’ answer, but after treatment was conducted changed their 
view changed to a ‘agree’ response. 

The eighteenth question of the pre-survey asked each participant to respond to the 
statement: My church has taught me how to ejfect positive change and influence 
engagement with active participation among my fellow congregants. Before the group 
experienced any of the treatment, this participant group responded in the following 
manner: eight out of ten respondents answered ‘strongly agreed;’ two out of ten 
respondents answered with ‘agreed.’ After having experienced the treatment for this 
eighteenth question, this participant group identified the following: one hundred percent 
of the respondents ‘strongly agreed.’ This outcome, when compared with the pre-survey 
results, shows no significant difference with the responses, in particular with only the two 
participants who previously responded with an ‘agreed’ answer, but after treatment was 
conducted changed their view changed to a ‘strongly agree’ response. 

The nineteenth question of the pre-survey asked each participant to respond to the 
statement: My church has provided me with literature, tools, and resources to engage my 
community into a more active commitment to Christ. Before the group experienced any of 
the treatment, this participant group responded in the following manner: five out of ten 
respondents answered ‘strongly agreed;’ and five out often respondents answered with 
‘agreed.’ After having experienced the treatment for this nineteenth question, this 
participant group identified the following: one hundred percent of the respondents 
‘agreed,’ some more strongly than others. Three out of ten people responded with 
‘agreed,’ and seven out of ten people identified with the ‘strongly agreed’ response. This 
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outcome, when eompared with the pre-survey results, shows no signifieant differenee 
with the responses, in particular with only three partieipants who previously responded 
with an ‘agreed’ answer, but after treatment was eonducted changed their view changed 
to a ‘strongly agree’ response. 

The twentieth question of the pre-survey asked eaeh participant to respond to the 
statement: My church has a mission to partner with the unchurched and spiritually 
disengaged person by creating awareness and offering solutions for passionate 
evangelistic engagement. Before the group experieneed any of the treatment, this 
partieipant group responded in the following manner: six out of ten respondents 
answered, ‘strongly agreed;’ and four out of ten respondents answered with ‘agreed.’ 
After having experieneed the treatment for this twentieth question, this participant group 
identified the following: one hundred pereent of the respondents ‘agreed,’ some more 
strongly than others. This outcome, when compared with the pre-survey results, shows no 
signifieant difference with the responses, with only four partieipants who previously 
responded with an ‘agreed’ answer, but after treatment was conducted changed their view 
changed to a ‘strongly agree’ response. 

Conclusion 

After eareful applieation of both research and theory, this research tested the 
hypothesis and found that through edueation and awareness on apathy, complaeeney, and 
indifference, partieipants of this research will enhance their perspeetives on church 
engagement with more passion and rigor. This edueational model has proven to be most 
effeetive, as shown by the outcomes of the post-survey aceordingly. Therefore, this 
researeh concludes that the task of countering the spirit of apostasy, may be done through 
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this method of raising the appropriate level of awareness within a varied eongregation. 
Replieation may be eondueted in similar settings, where there is a diminished passion 
found among eongregants: both leadership and laity. 

This study has caused the researcher to reflect upon the magnitude of indifference 
among the people of God. One of the most interesting and insightful observations made 
during the implementation of the study was when I noticed how quick the participants 
were with identifying secular logos, emblems, and trademarks; while there was a 
significant delay with recalling the biblical references and scriptures used within the 
implementation phase. This was an incredulous moment within the researcher’s 
professional development, as the need for more awareness of the things of God became 
most glaring. Due to this observation, the researcher became more resolved that this 
project was ordained by God in order to dismantle the spiritual apostasy invading the 
very elect found among Believers within the church. 
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Permission to Conduct Research • July 30, 2017 


I, Pastor Tyrone Jackson, Jr., am undergoing the last phase of my doctoral program at 
United Theological Seminary. I am asking your participation in a single-case study where 
I evaluate, through a series of observations, the responses you provide after being 
exposed to my research model. The topic of my research is: A Model to Stabilize 
leadership and laity; to induce Spiritual Renewal and Ministry Growth. This study will 
expose each participant to research gathered on the topic if evangelism, as it relates to 
disengagement within the church. As information is shared to participants of this 
research, the goal is to measure changed perspectives, if any, after a series of 
presentations have taken place. Whether you agree with the information presented in this 
study will not discourage participation; but rather, will allow for further questions on how 
my research model is currently being implemented. If you consent to being a part of this 
study, please understand that your candid responses to each survey and question asked 
will only be used for the purposes of this research. 

This research will be conducted over the course of four weeks, from July 30, 2017, 
through August 20, 2017. If you agree to participate in this study, your attendance to all 
of the following presentations and seminars are required in order for the outcomes of the 
study to remain scholarly, scientific, and valid. Please review and following research 
agenda that will be conducted until the completion of this study: 


Dates 

Weekly Topic 

Researcher 

Actions/Agenda/Subtopics 

Participant 

Expectations 

07/30/17 - 
08/05/17 

Problem 
Identification: 
The Inward 
Truths of the 
Heart 

Workshop 

Presentation 

Community 

Awareness Check 
Defining Apathy, 
Complacency, and 
Indifference 

Individual/Awareness 
Check 

Pre-Survey 
Participant 
Profile 

Questionnaire 
Question and 
Answer 

Period 

1. 

08/06/17 - 
08/12/17 

Spiritual 
Liberation: How 
do we renew 
and revive our 
minds? 

PowerPoint 

Presentation 

What does Spiritual 
Liberation look like? 
Taking a look at 
successful revivals 
and community 
engagement 
movements: are we 
able to continue 

Question and 
Answer 

Period 

Feedback 

Questionnaire 

Activity 
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utilizing proven 
methods? 


08/13/17- 

08/19/17 

Embraeing 
Biblieal Truth 

PowerPoint 

Presentation 

What does the Bible 
teaeh us about 
spiritual growth and 
renewal? 

What examples do 
we have to help us 
engage feelings of 
hopelessness, pride, 
oppression, and 
repression? 

Question and 
Answer 

Period 

Eeedbaek 

Questionnaire 

Aetivity 

08/20/17 - 
08/26/17 

A Call to Aetion 

Workshop 

Presentation 
Explanation of the 
Soeial Media 
Challenge 

Community 

Engagement 

Challenge 

Broehure Handout 

Treatment 

Adjournment 

Question and 
Answer 

Period 
Broehure 
Handout and 
Evangelistic 
Challenge 

Post Survey 


Thank you for your time, 


Tyrone Jaekson, Jr. 
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Consent Form 

Thank you for agreeing to partieipate in this United Theologieal Seminary doetoral led 
University researeh study. Your responses to the information presented throughout the 
study, will help to provide empirical data for my topic of how to stabilize leadership and 
laity; to induce Spiritual Renewal and Ministry Growth. In an effort to stay consistent 
with the program requirements, please acknowledge your participation in this study by 
signing your name, as the point of contact, as well as sharing relevant demographic 
information. By signing, you are agreeing to be interviewed and are expected to attend 
each session throughout the research. Your dialogue throughout this study will be used 
for the sole purpose of scholarly research, and your identity will be kept anonymous 
accordingly. 

I,_, consent to active participation in the 

University approved conducted by Tyrone Jackson, Jr. I understand that my honest 
responses given throughout this research will be used for the sole purposes of research 
and my identity will be kept anonymous. 


Your Signature Required Here: 
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Participant Survey 

Please respond to the following questions and feel free to use answers that refleet these 
sentiments where neeessary: 1. Always, 2. Often, 3. Not Hardly, 4. Never. 


1 

How old are you? 


2 

How long have you been a member of 

your ehureh? 


3 

How mueh do you partieipate in ehureh 

aetivities on a weekly basis? 


4 

What roles do you serve within your 

ehureh setting? 


5 

How often do you evangelize to others 

on a weekly basis? 


6 

How often do you utilize soeial media 

on a weekly basis? 


7 

How often do you utilize text 

messaging on a weekly basis? 
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A Sermon by Pastor Tyrone Jackson • 07/30/2017 
Subject; Revival and Matters of the Heart 
Topic: Why Do I need to be Revived? 

Scripture: Jeremiah 17: 5-10: 

Thus says the Lord, “Cursed is the man who trusts in and relies on mankind, making 
[weak, faulty human] flesh his strength, and whose mind and heart turn away from the 
Lord. “For he will be like a shrub in the [parched] desert; and shall not see prosperity 
when it comes, but shall live in the rocky places of the wilderness, in an uninhibited salt 
land. “Blessed [with spiritual security] is the man who believes and trusts in and relies 
on the Lord and whose hope and confident expectation is the Lord. “For he will be 
[nourished] like a tree planted by the waters, that spreads out its roots by the river; and 
will not fear the heat when it comes; but its leaves will be green and moist. And it will not 
be anxious and concerned in a year of drought nor stop bearing fruit. “The heart is 
deceitful above all things and it is extremely sick; who can understand it fully and know 
its secret motives? “I, the Lord, search and examine the mind, I test the heart, to give to 
each moan according to his ways, according to the results of his deeds. 


Introduction; Jeremiah was a prophet ehosen by God to warn the Israelite people against 
their many broken promises to God. The Israelite people made a eovenant with God, to 
put “no other gods before Him/Jehovah” (Exodus 20:3). But how many of us make empty 
promises? Have we ever “over promised and under delivered/performed”? Well, this was 
the sin of the Israelite people. They were guilty of making themselves into gods, and their 
hearts were far from the one true God, Jehovah—the Lord almighty. They rejeeted God 
in their hearts, and their indifferenee toward Him was manifested in their 
nonpartieipation eoneerning the things of God. 

• There was no worship found among the Israelites. The same people who were 
brought out of slavery from Egypt’s Pharaoh; the same folks who were fed 
Manna, heaven’s bread, and quail in a dry desert, supematurally; the same group 
of people who were given land that they did not purehase and houses that they did 
not build; the same nation who inherited a promise of boundless blessings of God 
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and marked for purpose, have deeided to pursue other things with vigor and 
passion instead of cultivating a relationship with Almighty God. 

• They were guilty of “having a form of godliness but denying its power... ” (2 
Timothy 3:5. Jeremiah preached for approximately 40 years—this same message 
of caution, that if the Children of Israel refused to worship the One True God, that 
the protections they have been accustomed to experiencing would vanish and that 
they would be given over to their enemies. 

• Jeremiah called for a renewal of mind and heart! He understood the physical 
ramifications of making the wrong choice of worshipping anything except 
Jehovah—God. 

o Worship: according to the dictionary (Webster), worship is the feeling of 
reverence and adoration and affectionate honor. A longing of a deity; to 
adore, praise, exalt, and to glorify. 

o God was not important to the Israelites. Jeremiah was called to make the 
clarion [loud and clear like a war trumpet] call back to Worship of God. 
Why do we Need Revival? The need for renewal today is no different from what the 
Israelites experienced in this ancient text. The prophet Jeremiah 
admonishes/reproves/reprimands his people by making them aware of their conflicting 
behaviors. Israel’s sin during this time was a growing attention deficit toward God and 
the things of God. The people were more worried with themselves and their earthly 
possessions more than they were concerned about the things of God. 

“No,” you think... “I could NEVER be like the people of Israel...” But now let’s look at 
how we devote our time in this present day. Let’s speak from the position of our 
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necessities and consider the various elements that constitute completeness in our daily 
lives. Ask yourself: 

• What things are you not able to leave the house without? 

o Hair done, nails done, makeup, fancy/named brand clothes and shoes; 
name brand purse^ag; Wallet, watch, and PLEASE don’t forget your 
CEEEPHONE (Picture/selfie ready) 

o Before you leave the house, the preparation that is involved: breakfast, 
lunch, dinner; do you watch any morning programs, the news, your 
morning EACEBOOK Scroll, the dog needing to be walked, you must call 
your best friend, etc.... 

• What things consume your thinking daily? 

o Matters of the home, the heart (relationships: between your 
spouse/significant other; children; siblings; co-workers; etc....) 

o Matters of money (financial stability; bills; job security; credit scores; 
working up the courage to ask to borrow money, and worrying about the 
people that owe you money) ... Stress! 

Take a moment and evaluate our present relationship with people. We connect with 
others via electronic devices and apps. We love ourselves with the same electronic 
devices (selfies), pictures, videos, shared conversations, diaries, reality television 
celebrities, etc.... Social Networking: the blessed curse of our generation. The blessing is 
that we are more connected with the people we love more than ever, but the curse may be 
that this platform is abused by idolizing ourselves and others. “Being lovers of 



145 


themselves more than lovers of God; MenAVomen love to gratify their own lusts, more 
than to please God and do their duty” (2 Timothy 3:2-5)... 

• Jeremiah declares that the people of Israel needed to REPENT! 

o He proclaimed an Awakening from their way of thinking about 
themselves and others! 

o I appeal to us to Awaken out of the darkness of our own selves! 

o The REVIVAL is in the proclivities (habits) of our lives... 

o The areas where God is absent, is exactly where we need to invite 
Him. 

• Have we witnessed to anyone lately? 

o Do we provoke anyone to change because of the light that we share 
with others? 

o How many times have others complimented you and you 
complimented God in exchange? 

• How many figurative “selfies” have you taken lately on the blessings God has 
bestowed upon you? 

o Have we forgotten Revelation 12:11 that says, “and they overcame by 
the blood of the Lamb and by the power of their testimony...”? 

o What story are we telling with the electronic devices of our lives? Are 
we declaring the works of the Lord? 

• Are we motivated to move the message of Christ? 

o Let’s remember Paul’s declaration to the church in Rome when he 


boldly proclaimed: “for I am not ashamed of the Gospel of Christ, for 
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it is the power of God unto salvation to everyone who believes...” 
(Romans 1:16). 

o We have a responsibility, as Children of God, to “declare the works of 
the Lord” (Psalm 118:7), at every opportunity we must share the Good 
News of Christ. 

o “Whoever is ashamed of me and my words, the Son of Man will be 
ashamed of them when he comes in his glory and in the glory of the 
Father and of the holy angels” (Luke 9:26). 

Conclusion: Consider the moments we have with ourselves—are we praying to God and 
singing psalms and praises to Him? How do we share moments with each other? —are 
we sharing the Gospel message of Christ? 

• Remember, what we do for Christ will last! 

o Galatians 6:7-8: Be not deceived, God is not mocked [He will not allow 
Himself to be ridiculed, nor treated with contempt nor allow His precepts 
to be scornfully set aside] for whatever a man sows that shall he also reap. 
For the one who sows to his flesh [his sinful capacity, his worldliness, his 
disgraceful impulses] will reap from the flesh ruin and destruction, but the 
one who sows to the Spirit will from the Spirit reap eternal life.” 
o Jesus said, in the book of Matthew: Do not store up for yourselves 


treasures on earth, where moths and vermin destroy, and where thieves 
break in and steal. But store up for yourselves treasures in heaven, where 
moths and vermin do not destroy, and where thieves do not break in and 
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steal. For where your reassure is, there your heart will he also 
(Matthew 6:19-21), 

o Let’s continue to love each other with the Love of Christ! Paul helps us 
understand this further as he writes to the Church in Corinth: “Therefore, 
my beloved brothers, be steadfast, immovable, always abounding in the 
Lord’s work, because you know that your labor is not in vain in the Lord 
(1 Corinthians 15:58). 

• The Need for Revival is NOW! Let’s learn from the Israelites and be intentional 
with our efforts both in and out of the church. Let’s spread the message of Love, 
for God is Love (1 John 4:8)! 
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Participant Handout • 07/30/2017 

Post Sermonic Presentation Feedbaek • Delivered by Pastor Tyrone Jaekson, Jr. 
Please answer the following questions regarding the Sermonie Presentation today: 



Question 

Responses/F eedb ack 

1 

Please note today’s 
date 


2 

Whieh Biblieal 
Charaeters were 
discussed in today’s 
Sermonic 

Presentation? 


3 

Did you understand 
the message and how 
it relates to the 
subject of revival? If 
so, please explain 
briefly. 


4 

Did you learn 
anything new on how 
to incorporate revival 
in your church 
setting? If so, please 
explain briefly. 


5 

Please note any 
additional questions 
or comments that 
would be helpful to 
your understanding 
of the subject of a 
Congregational 
Response to Revival 
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Week 1: Workshop Presentation by Pastor Tyrone Jackson, Jr. 

August 4, 2017 • 5-7 PM 

Objective: The topic of my research is: A Model to Stabilize leadership and laity; to 
induce Spiritual Renewal and Ministry Growth. This study will expose each participant to 
research gathered on the topic if evangelism, as it relates to disengagement within the 
church. As information is shared to participants of this research, the goal is to measure 
changed perspectives, if any, after a series of presentations have taken place. Whether 
you agree with the information presented in this study will not discourage participation; 
but rather, will allow for further questions on how my research model is currently being 
implemented. If you consent to being a part of this study, please understand that your 
candid responses to each survey and question asked will only be used for the purposes of 
this research. 


Workshop Agenda 

Problem Identification: Inward Truths of the Hearth 

I. Prayer 

II. Welcome Statement 

a. Thank you all for agreeing to participate in this study! 

b. Please be mindful of the dates and times of the upcoming meetings 
associated with the required participation activities. 

c. Topic for today is: Problem Identification—The Inward Truths of the 
Heart. 

III. Community Awareness Exercise 

a. Icebreaker (get to know everyone and their ability to recognize images, 
phrases, and symbols) 

b. After you are paired in two’s, please write the first responses of the other 
down, and continue down the list of idioms until your paper is completely 
filled out. 


IV. Define and Discuss 
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a. Apathy: an indifference and a lack of excitement to a thing, process, or to 
others. 

b. Complacency: a content state of mind embraced by persons who are under 
the persuasion that there is no real need to do more than what is being or 
has already been, done. 

c. Indifference: a lack of interest or concern. 

V. Individual Awareness Check 

a. Please take a moment to self-reflect on each of the terms discussed and list 
a few areas where you may need improvement with passionate 
engagement in your personal life. 

b. Please take a moment and self-reflect on each of the terms discussed and 
list a few areas where you may need improvement with passionate 
engagement in your walk with Christ. 


VI. Adj oumment 



151 

Week 1: Community Awareness Exercise 

Week One Topic: Problem Identification; The Inward Truths of the Heart. 

Purpose: The purpose of this exercise is to focus on the subconscious awareness of the 
“white-noise” and silent distractions of social media that we are constantly bombarded 
with, and pair our thoughts with images and phrases from that of the Biblical perspective. 

Directions: Pair up with a neighbor. Write down the first responses of your partner down 
(please try and capture their first intelligible response, even if the response is “1 don’t 
know”). Please continue to exchange responses with all idioms/phrases/images/logos 
until your chart is filled out, and then repeat this exercise with one other person. And last, 
but not least, have fun! 



Idiom/Phrase/Image/Logo 

Neighbor 1 

Neighbor 2 

1 




2 

Romans 8:28 



3 

O 



4 




5 

4.44 



6 

n 



7 

o< 



8 

I’m Lovin’ It 



9 

m 



10 

John 3:16 
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Week 1: Individual/A wareness Check 

Purpose: The purpose of this exereise is to foeus on the subeonseious awareness of the 
“white-noise” and silent distraetions of soeial media that we are eonstantly bombarded 
with, and think about what we spend our time thinking about most: are we apathetie, 
eomplaeent, or indifferent in areas in our lives where we should be more involved and 
passionate? 

Directions: Simply reflect by responding to the following questions, based on what you 
know about apathy, complacency, and indifference. 

Review: Apathy: an indifference and a lack of excitement to a thing, process, or to 
others. Complacency: a content state of mind embraced by persons who are under the 
persuasion that there is no real need to do more than what is being or has already been, 
done. Indifference: a lack of interest or concern. 



Self-Awareness 

Questions 

Self-Awareness Responses 

1 

Please take a moment 
to self-reflect on each 
of the terms 
discussed and list a 
few areas where you 
may need 
improvement with 
passionate 
engagement in your 
personal life. 


2 

Please take a moment 
and self-reflect on 
each of the terms 
discussed and list a 
few areas where you 
may need 
improvement with 
passionate 
engagement in your 
walk with Christ. 
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WEEK TWO TREATMENT DOCUMENTS 
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A Sermon by Pastor Tyrone Jackson, Jr, • 08/06/2017 
Subject; Revival and Spiritual Liberation 
Topic: Revival with the Right Relief 

Scripture: Judges 6:6-16, Judges 7:2-7: 

Midian so impoverished the Israelites that they cried out to the Lord for help. When the 
Israelites cried out to the Lord because of Midian, he sent them a prophet, who said, 

“this is what the Lord, the God of Israel, says: I brought you up out of Egypt, out of the 
land of slavery. I rescued you from the hand of the Egyptians. And I delivered you from 
the hand of all your oppressors; I drove them out before you and gave you their land. I 
said to you, 7 am the Lord your God; do not worship the gods of the Amorites, in whose 
land you live. ’ But you have not listened to me. ” The angel of the Lord came and sat 
down under the oak in Ophrah that belonged to Joash the Abiezrite, where his son 
Gideon was threshing wheat in a winepress to keep it from the Midianites. When the 
angel of the Lord appeared to Gideon, he said, “The Lord is with you, mighty warrior. ” 
Pardon me, my lord, ” Gideon replied, “but how can I save Israel? My clan is the 
weakest in Manasseh, and I am the least in my family. ” The Lord answered, “I will be 
with you, and you will strike down all the Midianites, leaving none alive. ” 

The Lord said to Gideon, “You have too many men. I cannot deliver Midian into their 
hands, or Israel would boast against me, ‘My own strength has saved me. ” Now 
announce to the army, ‘Anyone who trembles with fear may turn back and leave Mount 
Gilead. ’ ” So twenty-two thousand men left, while ten thousand remained. But the Lord 
said to Gideon, “There are still too many men. Take them down to the water, and I will 
thin them out for you there. If I say, ‘This one shall go with you, ’ he shall go; but if I say, 
‘This one shall not go with you, ’ he shall not go. ” So Gideon took the men down to the 
water. There the Lord told him, “Separate those who lap the water with their tongues as 
a dog laps from those who kneel down to drink. ” Three hundred of them drank from 
cupped hands, lapping like gods. All the rest got down on their knees to drink. The Lord 
said to Gideon, “With the three hundred men that lapped I will save you and give the 
Midianites into your hands. Let all the others go home. ” 

Introduction; During the time this text was written, Israel was being governed by people 
were ehosen by God to judge their affairs. The time of when Judges ruled the people, the 
Lord God was still King of Israel. Judges were plaeed to proteet the people and fight 
against the enemies of Israel, and to also make sure that the people were still worshiping 
God as their King. There were times when Israel beeame vulnerable to enemy attaek 
beeause of their indifferenee toward their worship and eommitment to the One True God 
of Israel. The Covenant of God was elear: “you shall have NO other gods before me” 



155 

(Exodus 20:3). But, the consequences of disobeying God was that they would be handed 
over to their enemies (Jeremiah 34:20). 

During this time, Israel lusting after the gods of the other nations, and because of the 
iniquity of idol worship, their consequences became dire. Israel was experiencing a low 
place as a people because of a common enemy, the Midianites. The Midianites never 
liked the Israelites, and the Israelites were handed over to their enemies because of their 
disobedience toward God. They were being bullied, tortured, and killed by their enemy. 
Why Gideon? This story begins with God hearing the cries of the Israelite people. God 
sent an angel to appear to Gideon and inform him of his assignment to fight against the 
Midianites. Gideon was so surprised to get the call and be assigned this task of God that 
he needed to be encouraged, convinced, and instructed to move. Gideon, in his insecure 
state, was an example of the status of the Israelite people. The issues that perplexed 
Gideon the most was his own fear. He spoke to the angel about his distress and 
inadequacies, as he was from the half-tribe of Manasseh. God had to fix the problem in 
Gideon’s mind before he could battle against the evil that was invading the Israelites. It 
was through Gideon’s struggle of accepting the call to do more, that shed light on the 
issues existing within the nation as a whole: mistrust in the deliverance by the Holy One 
of Israel. Their faith was shaken, by their own initial indifference toward consistent 
worship, but when the enemy came, they didn’t have the confidence to stand on the 
Promises of God, because they themselves were guilty of inconsistency with the Father. 
So it was that the Israelite people feared the Midianites more than they feared the Holy 
God of Israel! Gideon and his people were literally hiding their food and living 
provisions from the eyesight of the Midianites. Gideon needed to be revived—himself. 
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before he eould send a war summons out to his people. God renewed the mindset of one 
man, Gideon, and used him to deliver the message of restoration, faith, and hope to a 
disconneeted, stressed, and fearful people. 

Why do we Need Revival? The Israelite people were limited by their thinking. Limited 
thinking and living in fear is not unique to the Israelite people, but it also plagues the 
people of today, from the pulpit to the pew. We need to take the breaks-off of our minds 
and get free from the enemy troubling our setting. The enemy that faeed Israel eaused 
restrietive behaviors, a eomplaoeney that kept them erying without movement, and fear. 
And let’s ask ourselves: 

• What has us staying stagnant? 

• What things eause us to be fearful of forward movement? 

• What activities, pressures, or stress keep us hiding and in a hopeless and helpless 
state? 

We must put away the gods that have distracted our worship! We must take the breaks off 
of our mind and stop limiting the Holy One of Israel! Study the scriptures and grow in 
grace and in the knowledge of Lord and Savior, Jesus Christ! Stop finding comfort in the 
abundance of things, only to find that you are still empty in the process! Move beyond 
your desire to achieve success apart from God. There is only ONE way to true 
contentedness as Jesus warns his disciples: “enter through the narrow gate; for wide is the 
gate and broad is the road that leads to destruction, and many enter through it...” 
(Matthew 7:13). 

Conclusion: There needs to be a revival among the Believers. Much like Gideon and the 
Israelites, the leadership and the laity need to unite—join forces—stay worshipping the 
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One True God. How are we able to defeat our enemies? We must confront the idolatry in 
our minds. Seek first the Kingdom of God and His righteousness, and ALL OF THESE 
THINGS will be added unto you (Matthew 6:33)! 

• WE must live on purpose for God. 

• We must Serve God in Spirit and in Truth! 

• WE can do all things through Christ who strengthens us (Philippians 4:13). 

• We must stay connected to God and the things of His Kingdom while here on 
earth. 

There must be a difference between those persons declaring the Word of God, and those 
who do not. Psalm 107:2 “let the redeemed of the Eord say so, whom He has redeemed 
from the hand of the adversary.” We need to fight for what we believe in! “Contend for 
the faith...” (Jude 1:3). We must declare war on the indifference that is plaguing our 
minds when it comes to the things of God. We need to be vigilant and steadfast when it 
comes to the things of God. Our level of sensitivity needs to be heightened relative to the 
move of the Holy Spirit and the war that is happening between light and darkness. We 
must declare the Word of the Eord, as “we are the salt of the earth; and the light of the 
world...” (Matthew 3:13-16). 

As Christ is, so must we be! Christ is the “way, the truth, and the life...” (John 14:6). 
Now, we must fulfill our mandate, just like Gideon fulfilled his! Jesus encouraged us all 
to “therefore go and make disciples of all nations, baptizing them in the name of the 
Eather and of the Son and of the Holy Spirit, and teaching them to obey everything I have 
commanded you. And surely I am with you always, to the very end of the age” (Matthew 


28:19-20). 
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Participant Handout • 08/06/2017 

Post Sermonic Presentation • Delivered by Pastor Tyrone Jackson, Jr. 

Please answer the following questions regarding the Sermonic Presentation today: 



Question 

Responses/F eedb ack 

1 

Please note today’s 
date 


2 

Which Biblical 
Characters were 
discussed in today’s 
Sermonic 

Presentation? 


3 

Did you understand 
the message and how 
it relates to the 
subject of revival? If 
so, please explain 
briefly. 


4 

Did you learn 
anything new on how 
to incorporate revival 
in your church 
setting? If so, please 
explain briefly. 


5 

Please note any 
additional questions 
or comments that 
would be helpful to 
your understanding 
of the subject of a 
Congregational 
Response to Revival 
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Slide 1 


Spiritual Liberation: How Do we 
Renew and Revive our Minds? 

Presentation by Pastor Tyrone Jackson, Jr. 

August 10, 2017 ■ 5-7 PM 
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Slide 2 


Presentation Objectives 

■ What does Spiritual Liberation look like? 

■ An Introduction of Liberation Theology 

■ What are the take-away principals? 

■ Taking a look at successful revivals and community engagement 
movements: are we able to continue utilizing proven methods? 

■ Exploring the example of Jesus 

■ Exploring the opportunities of the contemporary church. 

■ Renewal and Revival 

■ How do we liberate ourselves? 

■ How do we influence liberation in the minds of others? 
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Slide 4 


An Introduction of Liberation Theology 


• The objective of liberation 
theology is to share the Gospel 
of Jesus Christ to share the 
message of liberty by combating 
poverty. 

• Dr. James Cone, the founder of 
Black Liberation Theology, 
contends that God identifies 
with the African-American 
experience of being poor and 
oppressed. 
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Slide 5 


What are the take-away principals? 


• The goal of liberation theology is to 
provide freedom to the 
marginalized and oppressed. 

• "the poor" cannot be understood 
apart from "the poor in spirit..."** 

• For the liberation theologian, sin is 
the culprit of the issues 
surrounding bondage and injustice 
in the world. 

• Christian freedom is a freedom to 
serve the kingdom of Jesus Christ 
and to be free to do so in every 
area of human endeavor.* 


“Blessed are the 

POOR IN SPIRIT. 

for theirs is the 

KINGDOM OF 
HEAVEN’ 


The BEATITUDES 



• *Anthony Diekema. Academic Freedom and Christian Scholarship: (WM. B. Eerdmans 
Publishing, 2000), 74. 

. ** Peter Scott, and William Cavanaugh. The Blackwell Companion to Political 
Theology. (Blackwell Publishing, 2004), 292. 
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Slide 6 


Taking a look at successful 
revivals and community 
engagement movements 

Are we able to continue utilizing proven methods? 
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Slide 7 


Exploring the Example of Jesus 

Jesus gave His Life for the 
redemption of all mankind.* 

Jesus was moved with 
compassion to heal the sick.** 

Jesus was concerned with the 
hungry crowds and feed them all 
through his miraculous 
power.*** 

Jesus defined greatness by 
servitude.**** 



The Holy Bible, New International Version. Grand Rapids: Zondervan Publishing House, 
1984. 

* NIV, IJohn 3:16 
** NIV, Isaiah 53:5 
*** NIV, Matthew 14:13-21 
***** NIV, Matthew 23:11 




166 


Slide 8 


Exploring the Opportunities of the Contemporary Church 

■ Serving others through ministry 
througli outreach is an impactful 
endeavor. 

‘ * - 


■ Church auxiliaries and various non¬ 
profit organizations are often 
encouraged to engage the 
community in serving others. 

Volunteers 

DO NOT 

NECESSARILY 


■ Canned Food Drives, Back-to- 
School Giveaways, and other 
seasonal programs are reduced to 
mere philanthropy UNLESS 
coordinators are INTENTIONAL 
with delivering the message of 

Jesus Christ: Him Crucified, Risen, 
and Coming Again! 

HAVE THE 

time: 

They have 

.the heart . 

■Clizabetpi Andrew 
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Slide 10 


How Do We Liberate Ourselves? 


• The goal of this dissertation 
project is to liberate people 
"from a negative, poverty 
stricken mindset, to a positive, 
abundant mindset."* 

• Spiritual renewal and ministry 
growth creates the freedom 
from complacency, idleness, and 
stagnation. 



* John Mathai. Prisons of Our Mind and the Road to Freedom (Raleigh, NC: LULU 
Publishing, 2010), 142. 
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Slide 11 


How do we Influence Liberation in the Minds of Others? 

• Spiritual renewal and ministry 



Satan's Target: ' 


growth will be most 


undoubtedly the result of divine 

Your mind 


intervention through the 

Satan's Weapon: 


purposeful workings of the 

Lies 


church—assigned to help those 


who are looking for new 

Satan's Purpose: 


meaning, the miraculous, and an 

To make you ignorant of God's will 


escape from ritualistic religious 

Your Defense: 


practices to achieve freedom. 

“The insDired Word of God !!! ” 


• We achieve discipleship through 



servitude and spreading the 

Gospel of Jesus Christ. 
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Slide 12 


Summary Conclusion 


• For the Christian, this question of liberty becomes one of choice. God gives 
every one of us freewill to choose. In fact, Joshua 24:15 states: "choose you 
this day whom you will serve..." This option is ongoing, as God has made us 
to be free thinkers to be able to place our decisions in the direction of 
where our hearts lay. Deuteronomy 30:19 states: "I set before you: life and 
death, blessings and curses..." 

• This freedom from the curse of sin that merits death, is the freedom that 
may be enjoyed by those who trust in Jesus. We need a liberation that only 
God can bring about for us. We do not merely assert such liberation. God 
bring it about for us in the Liberator: our Lord Jesus Christ.* It is our 
obligation, as disciples, to be advocates of true freedom. It is our job now 
to promote Christ's agenda, as the social ills that plague our world 
continues to be ongoing as long as sin exists. 


* E. Busch and W. H. Rader. Drawn to Freedom: Christian Faith Today in Conversation 
with the Fleidelberg Catechism (Grand Rapids, Ml: William B. Eerdmans Publishing Co., 
2010 ), 101 . 
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Week 2: Breakout Session 

Purpose: The purpose of this exereise is to foeus on the areas of opportunity to engage 
the liberation effort, for the eause of Christ. 

Directions: Try and connect the Liberation Agenda by responding to the following 
questions, based on what you know about apathy, complacency, and indifference. 

Review: Liberation Theory: Apathy: an indifference and a lack of excitement to a thing, 
process, or to others. Complacency: a content state of mind embraced by persons who are 
under the persuasion that there is no real need to do more than what is being or has 
already been, done. Indifference: a lack of interest or concern. 



Feedback Questions 

Feedback Responses 

1 

Please list a few areas 
where evangelism, 
service, and sharing 
personal testimonies 
of God’s goodness 
may help to uplift 
and inspire others. 


2 

Please share a time 
when you were 
inspired by someone 
else with a kind 
word, deed, or 
witness of God’s 
grace that remains 
unforgettable. How 
did this experience 
make you feel? How 
well do you think 
someone else may 
respond with a 
similar gesture? 
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APPENDIX C 

WEEK THREE TREATMENT DOCUMENTS 
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A Sermon by Pastor Tyrone Jackson, Jr. • 08/13/2017 
Subject; Revival and Renewing the Mind 
Topic: What are We Thinking About? 

Scripture: Romans 12:2, Philippians 4:8; 

Do not conform to the pattern of this world, but be transformed by the renewing of your 
mind. 

Finally, brothers and sister, whatever is true, whatever is noble, whatever is right, 
whatever is pure, whatever is lovely, whatever is admirable—if anything is excellent or 
praiseworthy—think about such things. 

Introduction: After the aseension of Jesus baek to heaven, the diseiples began advaneing 
the work of the ehureh. One of the great Apostles of Jesus was Saul, renamed as Paul 
after his eonversion to Christianity. One of the many things that Paul learned, through his 
own eonversion, was his need for humility. 

• The pride of self-righteousness, and also the attitude of indifferenee towards any 
group of people are what Paul had to learn was in eomplete eontradietion of Jesus 
Christ’s agenda. 

• The transformation experieneed by Paul was a ehallenge for him to move away 
from the type of thinking taught by his Jewish traditions that were passed down 
for him to embraee. 

• Paul’s being blinded and having to seek refuge from those who he had onee 
determined to kill, was more than a ehange of heart, but a total life ehange with a 
renewed purpose. 

• This example of being altered by the renewal of the mind is what Paul ehallenged 
the Romans and every New Testament reader aeeordingly. 

Paul was eonvineed, as he experieneed a eonverted reality, of an improved 
mentality rendering God’s will for one’s life. The eommand to the early ehureh was to 
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help guide the people in a eonstant praetiee of mental diseipline with regards to spirital 
maturity. Paul’s eharge to the early ehureh was to warn against the temptation of eoneeit 
and eomplaoeney aligned with a thought of a superior level of attainment and 
understanding of truth. 

Why Paul? It was during this time when Saul’s attitude of himself as a eonfident 
representation of his Jewish aristoerat, the Hellenistie Pharisees, propelled him into these 
abuses in the name of his religion. His stubborn pride and passionate beliefs helped to 
ereate a reputation for himself as a religious leader who was in direet opposition with 
followers of Jesus Christ. It was during a very eventful journey, while Saul was traveling 
on the Damaseus road to imprison more Christians, when he was thrown off of his beast 
and met with Jesus. There, Jesus asked Saul a question: “why do you perseeute me?” 
This eonversation between Jesus and Saul shifted Saul’s passions from having a desire to 
kill Christian’s to beeoming one himself The importanee of having a renewed mind is 
what Paul’s message beeame as he began maturing in the faith as well as instruet and 
admonish others. 

Why do we Need Revival? The early ehureh, mueh like the ehureh of today, was 
faeed with several options of living and engaging the seriptures. There were several 
people who, like Paul, felt as though they had already reaehed full eontrol of their lives 
and needed only to fulfill their desires based on their thinking. Paul, on the eontrary, 
invited every reader of his text to eommit to a regiment of thought-transformation by 
submitting to faith in God. This eall to aetion, not one of eomplaoeney or selfishness, is 
to have the believer engage the prooess of ohange by oonduoting self-evaluation through 


the Word of God. 
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Paul’s epistle to the Romans was a letter written during a time when he was away 
from the area but was aware of the problems the ehurch was faeing. 

• He wrote to the Chureh of Rome to offer Christ as the only atonement for 
sin. 

• He not only urged the ehurch to transform their minds, but he also 
reminded them that their good deeds and outward looks were not enough 
to secure eternal life in heaven. 

• He made an appeal to the people of Rome not to trust in their own 
righteousness and good works, but rather entirely rely on the finished 
work of Jesus Christ. 

The reason why the people were reminded that their conventional approach to salvation 
was no match for the finished work of Christ, was because there was a determined 
remnant of individuals who were continuing to operate under the Mosaic Law. Faith in 
Jesus, rather than belief in the daily rituals of religious processes was what Paul preached 
through his letter to the Romans. Paul warns against religious piety, as he expounds upon 
the importance of the justification process obtained through faith. 

Conclusion: There needs to be a revival among the Believers. Much like Paul and the 
early church, there needs to be intentional focus to stay worshipping the One True God. 
How are we able to defeat the enemies within ourselves? We must confront the pride, 
conceit, and haughtiness in our minds. Seek first the Kingdom of God and His 
righteousness, and ALL OF THESE THINGS will be added unto you (Matthew 6:33)! 

• WE must think on purpose so that we may live on purpose for God. 

• We must Serve God and Serve others as a form of worship! 
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• WE can do all things through Christ who strengthens us (Philippians 4:13). 

• We must stay eonneeted to God and the things of His Kingdom while here on 
earth. 

There must be a distinction between those persons declaring the Word of God, and those 
who do not. “Contend for the faith...” (Jude 1:3). We must deelare war on the 
indifference that is plaguing our minds when it comes to the things of God. We need to 
be vigilant and steadfast when it eomes to the things of God. Our level of sensitivity 
needs to be heightened relative to the move of the Holy Spirit and the war that is 
happening between light and darkness. We must deelare the Word of the Lord, as “we are 
the salt of the earth; and the light of the world...” (Matthew 3:13-16). 

As Christ is, so must we be! Christ is the “way, the truth, and the life...” (John 14:6). 
Now, we must fulfdl our mandate, just like Gideon fulfdled his! Jesus eneouraged us all 
to “therefore go and make disciples of all nations, baptizing them in the name of the 
Father and of the Son and of the Holy Spirit, and teaching them to obey everything I have 
commanded you. And surely I am with you always, to the very end of the age” (Matthew 


28:19-20). 



178 

Participant Handout • 08/13/2017 

Post Sermonic Presentation • Delivered by Pastor Tyrone Jackson, Jr. 

Please answer the following questions regarding the Sermonic Presentation today: 



Question 

Responses/F eedb ack 

1 

Please note today’s 
date 


2 

Which Biblical 
Characters were 
discussed in today’s 
Sermonic 

Presentation? 


3 

Did you understand 
the message and how 
it relates to the 
subject of revival? If 
so, please explain 
briefly. 


4 

Did you learn 
anything new on how 
to incorporate revival 
in your church 
setting? If so, please 
explain briefly. 


5 

Please note any 
additional questions 
or comments that 
would be helpful to 
your understanding 
of the subject of a 
Congregational 
Response to Revival 
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EMBRACING BIBLICAL 
TRUTH: REVIVAL AND 
RENEWING THE MIND 

Presentation by Pastor Tyrone Jackson, Jr. 

August 17,2017 ■ 5-7 PM 




180 


Slide 2 


PRESENTATION OBJECTIVES 

■Embracing Biblical Truth 
■What does the Bible teach us about spiritual 
growth and renewal? 

■Salvation through Jesus Christ 

■Revival and Renewing the Mind 
■Combating feelings of hopelessness, pride, 
oppression, and depression 
■The Greatest Commandment is Love 
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EMBRACING BIBLICAL 
TRUTH 


Jesus answered, “I am the way and the truth and the life. No 
one comes to the Father expect through me ."—John 14:6 


# 
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What does the Bible teach us about 
spiritual growth and renewal? 


■ For without faith, it is impossible to 
please Him.* 

■ Faith requires trust in God and a 
commitment to stay focused on the 
things of God rather than the 
emotions, desires, and passions of 
the flesh. 

■ “God justifies us by this faith 
because we are united with Christ. 
He forgives all our sins and imputes 
to us the righteousness of 
Christ.”** 



* NIV, Hebrews 11:6 

** Ian Lyall (compiler). Jt/sf///ec/ by Faith and Sanctification (Raleigh, NC: Lulu, 2009), 41. 
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Salvation through Jesus Christ 


■ The devotion to the cause of Christ 
must be so strong, that it engages the 
triune of a person’s spirit, soul 
(mind), and body into vigorous 
activity. 

■ “A person with a committed mind is 
a person whose mind is at peace and 
the person whose mind is at peace is 
a person whose trust is in God.”* 

■ Paul helps to remind his readers that 
the mind needs to be revitalized in 
order to maintain the focus of the 
believer on spiritual matters. 





* Velyn Cooper. Renewing Your Mind: Transformation Is a Life Long Process 
(Bloomington, IN: Trafford Publishing, 2012), 36. 
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REVIVAL AND RENEWING THE 
MIND 

Do not conform to the pattern of this world, but be transformed by 
the renewing of your mind. Then you will be able to test and 
approve what Cod’s will is—his good, pleasing and perfect will .— 

Romans 12:2 
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Combating feelings of hopelessness, pride, 
oppression, and depression 


“The little foxes destroy the vineyards...”* 
This verse is important to unveiling the 
dangers of complacency, indifference, and 
unchecked emotions about the things of 
God. 

Be strong and very courageous. Be careful 
to obey all the law my servant Moses gave 
you; do not turn from it to the right or to the 
left, that you may be successful wherever 
you go. Keep this Book of the Law always on 
yourlips; meditate on it day and night, so 
that you may be careful to do everything 
written in it. Then you will be prosperous 
and successful. Have I not commanded you? 
Be strong and courageous. Do not be afraid; 
do not be discouraged, for the Lord your 
God will be with you wherever you go.** 


1 



t 




The Holy Bible, New International Version. Grand Rapids: Zondervan Publishing House, 
1984. 

* NIV, Song of Songs 2:15 
** NIV, Joshua 1: 7-9 
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The Greatest Commandment is Love 


'^“Teacher, which is the greatest 
commandment in the Law? Jesus 
replied: “Love the Lord your God with 
all your heart and with all your soul 
and with all your mind.’ And the 
second is like it: ‘Love your neighbor 
as yourself.’ All the Law and the 
Prophets hang on these two 
commandments.’’* 

-^Actions disclosing faith in and to God 
include, but are not limited to, love 
shown to others; daily prayer and 
meditation; fasting; regular fellowship 
with other believers. 



* NIV, Matthew 22: 36-40 
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SUMMARY CONCLUSION 

■ The importance of addressing adverse emotions in a proactive 
manner is essential to those who are Believers in God the Father, and 
His Son, Jesus Christ. 

■ Our emotions and tastes need to match the Lord’s. We need to let God 
lead us so that our disposition is one with His disposition in order that 
we would have His emotions and tastes. Each and every part of our 
soul—our mind, emotion, and will—must cooperate with the Holy 
Spirit’s operation in us and with the Lord’s feeling. Then God Himself 
will be lived out of us. This is the best cooperation that we can give to 
God so that His life will have a way to live out of us. If we do not 
cooperate, our mind, emotion, and will, will remain as obstacles to the 
divine life.* 



* Witness Lee. Knowing Life and the Church, (Anaheim, CA: Living Stream Ministry, 
2005), 49. 
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Please join me for a brief breakout session where your feedback 
is encouraged! 
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Week 3: Breakout Session 

Purpose: The purpose of this exercise is to focus on the areas of opportunity to engage 
the Word of God as we deepen our discussion on revival. 

Directions: Try and connect the Embracing Biblical Truth presentation by responding to 
the following questions, based on what you know about liberation, apathy, complacency, 
and indifference. 

Review: Jesus declares that he is the only “way, truth, and life” (John 14:6). Liberation 
Theory: Apathy: an indifference and a lack of excitement to a thing, process, or to others. 
Complacency: a content state of mind embraced by persons who are under the persuasion 
that there is no real need to do more than what is being or has already been, done. 
Indifference: a lack of interest or concern. 



Feedback Questions 

Feedback Responses 

1 

Please list a few 
areas where the 

Word of God has 
become clearer to 
you after having 
listened through this 
presentation on 
Embracing Biblical 
Truth. 


2 

Please share a time 
when you were 
inspired by the Word 
of God—what is 
your favorite 
scripture? Why is 
this your favorite 
scripture? Do you 
think someone else 
may respond with the 
same excitement 
after you’ve shared 
it? 
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APPENDIX D 

WEEK EOUR TREATMENT DOCUMENTS 



191 

A Sermon by Pastor Tyrone Jackson, Jr, • 08/20/2017 

Subject; A Call to Action 

Topic: And the Greatest of These is Love 

Scripture; Matthew 28; 19,1 Corinthians 13:13: 

Therefore go and make disciples of all nations, baptizing them in the name of the Father 
and of the Son and of the Holy Spirit. 

And now these three remain: faith, hope and love. But the greatest of these is love. 

Introduction; The faith proeess is a very ehallenging one for many to aeeept 
espeeially when the world around the Christian is full of self-promotion, gratifieation, 
and uncontrolled emotions. Having the faith to trust in an intangible and invisible God is 
a neeessary requirement to serve Jehovah. The greatest eommandment is to LOVE! 
Matthew 22:37-40; 

Jesus replied: “love the Lord your God with all your heart and with all your soul 
and with all your mind. This is the first and greatest commandment. And the 
second is like it: ‘Love your neighbor as yourself. All the Law and the Prophets 
hand on these two commandments. 

Why Jesus? Jesus was the perfeet Son of God. He knew no sin, and had a 
mission of giving. His life was a living example and testament. Emmanuel, God with 
us—is a deseription given Him by the prophet Isaiah. His birth was miraeulous, as Mary 
was impregnated by the Holy Spirit. He was a man living with a purpose to die for the 
sins of all humanity: stricken and aequainted with grief. His life was made to exemplify 
love: 

• He healed the siek and raised the dead 

• He forgave others (his enemies ineluded) 

• He fed the hungry 
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• He witnessed about His Heavenly Father 

• He taught others how to pray! 

Why do we Need Revival? The church needs to get back to loving again. Love is 
the greatest, for God so loved the world, that He gave (John 3:16). Because of the love of 
Jesus, we are able to move and trust in His Holy Word. 

• Faith in Jesus Christ is the Answer 

• Trust in His Word is the only way! 

The faith process is a very challenging one for many to accept especially when the world 
around the Christian is full of self-promotion, gratification, and uncontrolled emotions. 
Having the faith to trust in an intangible and invisible God is a necessary requirement to 
serve Jehovah. For without faith, it is impossible to please Him (Hebrews 11:6). Faith 
requires trust in God and a commitment to stay focused on the things of God rather than 
the emotions, desires, and passions of the flesh. Commitment can be shown through 
action, for the Apostle James declares: “faith without works is dead” (James 2:14). 
Conclusion: There needs to be a revival because of the loss of love and genuine 
kindness. God is Love and Love is the Greatest! Remember His grace is sufficient! 
Actions disclosing faith in and to God include, but are not limited to, love shown to 
others; daily prayer and meditation; fasting; regular fellowship with other believers. Faith 
in action also involves the promoting of the great commission to: “teach all nations, 
baptizing them in the name of the Father, and of the Son, and of the Holy Spirit” 
(Matthew 28:19). The evangelistic call is a shared responsibility among all Christians to 
disclose the message of Salvation through Jesus Christ. In order to carry out this task. 


there must be ambition combined with one’s faith. 
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Week 4: Workshop Presentation by Pastor Tyrone Jackson, Jr. 

August 24, 2017 • 5-7 PM 

Objective: The topic of my research is: A Model to Stabilize leadership and laity; to 
induce Spiritual Renewal and Ministry Growth. This study will expose each participant to 
research gathered on the topic if evangelism, as it relates to disengagement within the 
church. As information is shared to participants of this research, the goal is to measure 
changed perspectives, if any, after a series of presentations have taken place. Whether or 
not you agree with the information presented in this study will not discourage 
participation; but rather, will allow for further questions on how my research model is 
currently being implemented. If you consent to being a part of this study, please 
understand that your candid responses to each survey and question asked will only be 
used for the purposes of this research. 

Workshop Agenda 

A Call to Action: The Greatest is Love 

I. Prayer 

II. Review of this four-week process of learning. 

a. Please share a few moments of this journey and discuss how love influences 
passion 

b. Please partner with another person in the group and discuss the current 
setting within the church and brainstorm on what changes may be done to 
push the message of Christ. 

III. Social Media Challenge 

a. Activity Handout 

b. Brochure Explanation 

IV. Post-Test Survey 

V. Adjournment 



Week Four: A Call to Action 
Social Media Challenge 
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Taking the Gospel Message to EVERYONE, using EVERYTHING we 
have! We will aecomplish this by staying accountable to the Call of 
Discipleship and Evangelism. Moving the Gospel message from heart to 
heart with a message of Faith, Hope, and Love. Please review the following 
list of applications, and circle the ones that you identify with and use the 
most. Next, think about your current church setting and list a few ways you 
may engage the church message in conjunction with the applications and 
communicative resources below: 

• Text Messaging 

• Facebook _ 

• Twitter 

• Periscope _ 

• YouTube - 

• CD’s 

• Podcast’s - 


Brochures 
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Join us at 

The Camp Ground and 
learn how to 

Do it God's Way! 


We are a Godly Church, A 
Giving Church, and a 
Growing Church. 

Our vision is Kingdom Living 
and Kingdom Building— 
Believing in God to building 
upon our faith with: 

A Spirit of Excellence 
Striving to be the best you 
can be; not seeking the 
praise of men, but the 
glory of God. A spirt of 
excellence is something 
that is born in the heart of 
a believer. 

A Quality Lifestyle 
improving and 
maintaining the quality of 
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A Place of Family, Fellowship, Fun, and 
Friends! 

1^* Sunday Family Sunday A time when we 

worship 
together as a 

Family 


Worship Times 

Sunday Church School Starts at 9:30 AM 
Morning Worship Services start at 11:00 AM 
Word on Wednesday Starts at 7:00 PM 
Youth Blhle Study [Wed] Starts at 7:00 PM 
Our Pastor 

Rev. Tyrone Jackson, Jr. is an anointed, uniquely 
gifted and powerful preacher, teacher and 
leaders who is dedicated to the cause of Christ 
with a great concern for the welfare of humanity. 
He carries the Word of God with him wherever 
he goes, preaching and teaching Faith as he 
holdly declares: 

But without faith it is impossible to please Him; for 
he that comes to God must believe that He is, and 
that He is a rewarder of them that diligently seek 
Him—Hebrews 11:6 


2"‘i Sunday Fellowship Sunday A time when we 

Fellowship 

with everyone 


3'''* Sunday Fun Sunday 


A time when we 
can enjoy and 
have Fun in God 


4* Sunday Friends Sunday 


A time when we 
invite and 
fellowship with 

Friends. 


5* Sunday Super Sunday 


Super Sunday at 
FBCC: Join us 
for a special 
treat! 


Join us in our weekly fellowship, as we deepen 
our relationship with our God and His Holy 
Word! 



APPENDIX E 


PARTICIPANT DEMOGRAPHICS WITH PRE AND POST SURVEY RESUETS 
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Pre and Post Survey Questions 

1 

All churches of today should expect active/regular church attendance from its 
membership. 

2 

Church members should be involved with a church-led evangelistic awareness 
ministry. 

3 

All churchgoers should be aware of the Biblical principles eoneerning 

Spiritual Maturity through Christian education. 

4 

Spiritual apathy, complacency, and stagnation relative to eommitment to 

Christ is a major sin in the eyes of God. 

5 

A lack of zeal and passion is a way of life that exists in our society today. 

6 

There should be Christian education literature available for chureh going 
Christians through Soeial Media. 

7 

I disapprove of persons who encourage and perpetuate awareness through 

Soeial Media. 

8 

Ignoranee and a lack of education is the eause of indifference facing my 

Church community. 

9 

Spiritual immaturity is the cause of the lack of commitment shown within my 
Church setting. 

10 

My chureh should be an advocate for Christian Awareness, Evangelism, and 
eommunity/social change. 

11 

Choosing not to speak against inactivity among church goers, and a growing 
indifference relative to the things of God is a sin. 

12 

I aet indifferent toward persons who openly perpetuate the Gospel message via 
soeial media. 

13 

I demonstrate the love of God in me when I internet with people who have no 
desire to engage the Gospel message of Jesus Christ. 

14 

I demonstrate Godly eompassion when I internet with people who do not 
embraee the same message of Christ as I understand it. 

15 

I make a eonseious effort to engage the Message of Jesus Christ and encourage 
others to do so. 

16 

My church has taught me the root onuses behind the lack of commitment and 
zeal among fellow Believers in the Faith. 

17 

My ohuroh has taught me how to identify the effects of spiritual immaturity in 
my local setting. 

18 

My chureh has taught me how to effective positive change and influence 
engagement with active participation among my fellow congregants. 

19 

My ohurch has provided me with literature, tools, and resouroes to engage my 
oommunity into a more active commitment to Christ. 

20 

My church has a mission to partner with the unchurched and spiritually 
disengaged persons by ereating awareness and offering solutions for 
passionate evangelistie engagement. 




Participant Demographic Survey Results 
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Two out of ten participants report that they are in their twenties; while two out of ten 
respondents report that they are in their thirties; one out of ten report that they are in 
their fifties. Four out of ten participants report being in their sixties, and one out of 
the ten participants acknowledge being in their seventies. Based upon the information 
gathered on this question, twenty percent of study participants are in their twenties; 
while another twenty percent of participants’ report being in their thirties; forty 
percent report being in their sixties, and ten percent are in their fifties, and another ten 
percent are in their seventies. Therefore, the average age within this participant group 
is fifty-two years old, as the youngest in the group is twenty-seven years old, and the 
oldest person is seventy-eight years old. 
















200 


How often do you utilize text messaging on a weekly 

basis? 
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Note: According to the research gathered on the question asked; how frequent do you 
utilize text messaging? five out of ten participants report that they utilize text 
messaging always; while three out of ten respondents report that they text often; one 
out of ten identify with not hardly using text messaging; and one out of the ten 
participants acknowledge never using text messaging as a method of communicating. 
Based upon the information gathered on this question, fifty percent of study 
partieipants utilize text messaging as a method of communication always; while thirty 
percent report using texting messaging to communicate often; therefore, eighty 
pereent of this group responded to using their cell phones on a daily bases, as a 


method of communication. 
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How often do you utilize social media? 



■ Never (1] ■ Not Hardly (2] ■ Often (3] ■ Always (4] 

Note: According to the research gathered on the question asked; how often do you 
utilize social media? three out of ten participants report that they utilize social media 
always; while two out of ten respondents report that they use social media often; four 
out of ten identify with not hardly using social medial; and none of the ten 
participants responded with never using soeial media as a method of connectivity. 
Based upon the information gathered on this question, fifty percent of study 
partieipants utilize soeial media; while fifty percent report not hardly using social 
media to communicate. What is interesting is that none of the respondents reported 
“never” using social media; therefore, one-hundred percent of the participants use 
social media, but the frequency of which varies between always, often, and not 
hardly, as a method of eommunieation. 
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How frequent do you participate in church 
activities on a weekly bases? 


4.5 



Axis Title 


Always [4] 
Often [3] 

^^"Not Hardly (2] 
^^“Never (1] 


Note: According to the research gathered on the question asked: how frequent do you 
participate in church activities on a weekly bases? Three out of ten participants report 
that they always partieipate in chureh aetivities on a weekly bases; and none of the ten 
participants responded with “not hardly,” or “never” to their participation in weekly 


ehureh aetivity. Based upon the information gathered on this question, thirty percent of 


study participants always participate in church activities on a weekly bases; while sixty 


pereent report often ehureh participation on a weekly bases. What is interesting is that 


none of the respondents reported to the “not hardly” or “never” participating in weekly 


ehureh aetivities; therefore, one-hundred pereent of the partieipants are aetively involved 


in church activities on a weekly bases, but the frequency of which varies between always 


and often. 
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Pre- vs. Post-Survey Results 
by Question 

Each of the twenty questions asked in this survey was used to measure 
the participant sentimentalities around revival, as this project discusses 
the various degrees of apathy, complacency, and indifference that 
creates a dispassionate apostasy within the church. 
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Question 1: All churches of today should expect 
active/regular church attendance from its 
membership. 



Pre-Test Survey 



Post-Test Survey 



Strongly Disagree Uncertain Agree 

Disagree 

Strongiy 


Strongiy Disagree Uncertain Agree 
Disagree 

Strongiy 

Participant 1. 

Y 


Participant 1. 


Y 

Participant 2. 

Y 


Participant 2. 

Y 


Participant 3. 

Y 


Participant 3. 

Y 


Participant 4. 


Y 

Participant 4. 


Y 

Participant S. 


Y 

Participant 5. 


Y 

Participant 6. 


Y 

Participant 6. 


Y 

Participant 7. 


Y 

Participant 7. 


Y 

Participant 8. 


Y 

Participant 8. 


Y 

Participant 9. 


Y 

Participant 9. 


Y 

Participant 10. 


Y 

Participant 10. 


Y 
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Question 2: Church members should be involved 
with a church-led evangelistic awareness ministry. 


Pre-Test Survey Post-Test Survey 



Strongly 

Disagree 

Disagree Uncertain Agree Strongiy 


Strongiy Disagree 
Disagree 

Uncertain Agree Strongiy 

Participant 1. 


Y 

Participant 1. 


Y 

Participant 2. 


Y 

Participant 2. 


Y 

Participant 3. 


Y 

Participant 3. 


Y 

Participant 4. 


Y 

Participant 4. 


Y 

Participant S. 


Y 

Participant 5. 


Y 

Participant 6. 


Y 

Participant 6. 


Y 

Participant 7. 


Y 

Participant 7. 


Y 

Participant 8. 


Y 

Participant 8. 


Y 

Participant 9. 


Y 

Participant 9. 


Y 

Participant 10. 


Y 

Participant 10. 


Y 
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Question 3: All churchgoers should be aware of 
the Biblical principles concerning Spiritual 
Maturity through Christian education. 



Pre-Test Survey 



Post-Test Survey 



Strongly Disagree Uncertain Agree 

Disagree 

Strongiy 


Strongiy Disagree Uncertain Agree 
Disagree 

Strongiy 

Participant 1. 

Y 


Participant 1. 


Y 

Participant 2. 


Y 

Participant 2. 


Y 

Participant 3. 


Y 

Participant 3. 


Y 

Participant 4. 

Y 


Participant 4. 


Y 

Participant S. 


Y 

Participant 5. 


Y 

Participant 6. 


Y 

Participant 6. 


Y 

Participant 7. 


Y 

Participant 7. 


Y 

Participant 8. 


Y 

Participant 8. 


Y 

Participant 9. 


Y 

Participant 9. 


Y 

Participant 10. 


Y 

Participant 10. 


Y 
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Question 4: Spiritual apathy, complacency, and 
stagnation relative to commitment to Christ is a 
major sin in the eyes of God. 

Pre-Test Survey Post-Test Survey 
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Question 5: A lack of zeal and passion is a way 
of life that exists in our society today. 
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Question 6: There should be Christian education 
literature made available for church going 
Christians through Social Media. 

Pre-Test Survey Post-Test Survey 
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Question 7: 1 disapprove of persons who 
encourage and perpetuate awareness through 
Social Media. 


Pre-Test Survey 


Post-Test Survey 
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Question 8: Ignorance and a lack of education is 
the cause of indifference facing my church 
community. 

Pre-Test Survey Post-Test Survey 
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Question 9: Spiritual immaturity is the cause of the 
lack of commitment shown within my church 
setting. 

Pre-Test Survey Post-Test Survey 
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Question 10: My church should be an advocate for 
Christian awareness, evangelism, community and 
social change. 

Pre-Test Survey Post-Test Survey 
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Question 11: Choosing not to speak against 
inactivity among church goers, and a growing 
indifference reiative to the things of God is a sin. 

Pre-Test Survey Post-Test Survey 
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Question 12: 1 act indifferent toward persons who 
openly perpetuate the Gospel message via social 
media. 
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Question 13: 1 demonstrate the love of God in me 
when I interact with people who have no desire to 
engage the Gospel message of Jesus Christ. 



Pre-Test Survey 



Post-Test Survey 
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Question 14: 1 demonstrate Godly compassion 
when I interact with people who do not embrace 
the same message of Christ as I understand it. 
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Post-Test Survey 
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Question 15: 1 make a conscious effort to engage 
the message of Jesus Christ and encourage others 
to do so. 

Pre-Test Survey Post-Test Survey 
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Question 16: My church has taught me the root 
causes behind the lack of commitment and zeal 
among fellow Believers in the Faith. 



Pre-Test Survey 



Post-Test Survey 
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Question 17: My church has taught me how to 
identify the effects of spiritual immaturity in my 
local setting. 

Pre-Test Survey Post-Test Survey 
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Question 18: My church has taught me how to effect 
positive change and influence engagement with active 
participation among my fellow congregants. 
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Post-Test Survey 
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Question 19: My church has provided me with 
literature, tools, and resources to engage my 
community into a more active commitment to Christ. 
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Post-Test Survey 
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Question 20: My church has a nnission to partner with 
the unchurched and spiritually disengaged person by 
creating awareness and offering solutions for passionate 
evangelistic engagement. 

Pre-Test Survey Post-Test Survey 
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